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ation In Asia as a whole the proportion is only 3%. But the

visitor to Seoul, the Korean capital, cannot fail to beimpresse l y

the visible physical presence of Christians everywher .

rarely^be out* of sight of a cross or steeple. Seoul is said to have

2000 Protestant churches.

MISSIONARY STRATEGIES

No one factor can explain this rapid rise of Christianity on a

continent which is still the least Christian continent in the world.

Some of the reasons, of course, are non-theological, such as the

openness of the Korean temperament, the collapse of an ancien

dynasty shortly after the entry of the Protestants and the decline

of the old, organized religions, Buddhism and Confuciamsnv. Other

reasons would include the dynamic interplay of vigorous Christian

SSL taa non-Christian society. Christians, for example, helped

^ Lad the country's ultimately successful independence movemen

and won nation-wide respect for the courage of their faith. Clmst ans

also contributed notably to the modernization of Korea, in medicine,

education, agriculture, and in main social reforms.

Probably even more important was the way Chnstians went

about planting the Church in Korea. This was especially true of

the Protestants who came in 1884 Their early m^siot^y me

were evangelical, non-colonial and firmly disciplined. They stressed

the necessity of personal conversion, lay evangelism and the training

of the whole body of believers — not just the leaders — in Bible

study They expected Korean church structures, as they were

organized, to be generally self-supporting, and they quickly turned

over ecclesiastical authority from the missions to self-govern g

national Churches. Moreover, they did not polariM cvangehs

against social and political involvement. It was nc‘ acc

^
e"“h

g
th

greatest of the early Korean revivalists, the leader of the Great

Revival of 1907-08, became also a leader of the Korean independence

movement in 1919. Three of the Republic’s first four presidents

have been ChnsOan.ri
ption of christian missionary strategies may fit

the Presbyterian pattern more closely than that of others, but it is

not misleading. For the dominant fact of Korean Protestantism

is the omnipresence of the Presbyterians. Almost two out of every

three Protestants are Presbyterian (60%), and ^ere are twice as

many Presbyterians as Catholics. Here is a list of the larger
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THE CHURCH TODAY IN SOUTH KOREA

Samuel H. Moffett

Whatever basic—s one^sto—J "ctrcl
grovrtlTas^oine prefer, or social my°S
S-^rrSSh-X |n South Korea must be ranked

highX?h%“™ 'economy, the Korean Church*

mounted one of the most
/dXte'LTtoyyei^^e Protestant

recent history. In for^<:***»
membership . „

community has c^ c

195o it had risen to 600,000 in

stood at only 37u,uuu in j
years short
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2000 Protestant churches.

MISSIONARY STRATEGIES

No one factor can explain this rapid rise of Christianhy on a

continent which is still the least Christian continent in the world

Some of the reasons, of course, are non-theological, such as the

openness of the Korean temperament, the collapse of an ancient

dynasty shortly after the entry of the Protestants, and the decline

of the old, organized religions, Buddhism and C°^^sm
ch tian

reasons would include the dynamic interplay of
/

lg^^s
.^
hr

h
1^d

attitudes in a non-Christian society. Christians, for example, helped

to lead the country’s ultimately successful independence movem^nt

and won nation-wide respect for the courage of their faith. Christians

also contributed notably to the modernization of Korea, in medicine,

education, agriculture, and in main social reforms.

Probably even more important was the way Christians went

about planting the Church in Korea. This was especially true of

the Protestants who came in 1884. Their early mission^

™
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were evangelical, non-colonial and firmly disciplined. They stressed

the necessity of personal conversion, lay evangelism and the training

of the whol body of believers - not just the leaders - in Bible

study They expected Korean church structures, as they were

organized, to be generally self-supporting, and they quickly turned

over ecclesiastical authority from the missions to self-governing

national Churches. Moreover, they did not poiartze evangelism

against social and political involvement. It was
^Great

greatest of the early Korean revivalists, the leader of the Great

Revival of 1907-08, became also a leader of the Korean mdependence

movement in 1919. Three of the Republic s first four presidents

have
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ript jon of Christian missionary strategies may fit

the Presbyterian pattern more closely than that of others, but it is

not misleading. For the dominant fact of Korean Protestantism

is the omnipresence of the Presbyterians. Almost two out of e^ry

three Protestants are Presbyterian (60%), and t^e
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confessional groups and the number of total adherents claimed in

The list points to a disturbing feature of Korean Christianity.

Church growth and Christian unity do not easily correlate in Korea.

All the larger groups except the Catholics and the Salvation Army

have suffered from schisms and most are still sadly factionahzed.

Presbyterians again are typical. Up until 1950 there was only one

Presbyterian Church of Korea. Today they are divided into tour

major General Assemblies and a score of smaller splinters. To name

only the larger ones, they are:

The (Jesus) Presbyterian Church of Korea (Hapdong) 1 ,000,000

The (Jesus) Presbyterian Church of Korea (Tonghap) 800,uou

The (Christ) Presbyterian Church in the

Republic of Korea (PROK) 230,000

The Koryu Presbyterian Church 1 ,u -uuu

it opposed. Its closest international ties are to tne more luiiuaiucmona.:

evangelical groups in the United States.
. ,

Tonghap Presbyterians, the second largest group, are characterized

as evangelical and ecumenical. They consider themselves to be t e

parent Church but not without dissent, for Hapdong Presbyterians

use the same name for their denomination, hence the Korean

nicknames, Hapdong and Tonghap, both of which ironically enough

each:
2.270.000

1 .
100.000

Presbyterians (6 or more bodies)

Roman Catholics

Methodists

Korea Evangelical (2 bodies)

Pentecostal (2)

Baptist (2)

Salvation Army
Anglican

Seventh Day Adventist

Nazarene

700.000

350.000

150.000

130.000

55.000

40.000

37.000

36.000

BASIC DISTINCTIONS
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mean “United”. This is the Korean Church which has preserved

its ties to the missions which founded it as an independent national

body in 1907, the United Presbyterian Church, USA, the Presbyterian

Church US (Southern), and the Australian Presbyterian Church.

The ROK or “Christ” Presbyterians represent a split which

occurred in 1953 over the issue of the independence of a second

Presbyterian seminary (the Hankuk Seminary) from the control of

the General Assembly which had censured it for teaching Biblical

criticism. It is considered to be more activist, and theologically

liberal than the other three Presbyterian groups. Its closest relation-

ship has been to the United Church of Canada, and more recently

to the German Churches.

The fourth Church is the Koryu Presbyterian. It separated in

1951 over the issue of the treatment of the lapsed, taking a stricter

attitude toward restoration to the pastorate who had compromised

by participating in Shinto shrine ceremonies during the Japanese

occupation. It is a Church of classical Calvinists and theologians

whose closest ties are with Reformed bodies in Holland and the USA.

All these Presbyterian divisions occurred in the 1950s, those

emotionally and socially shattering years during and after the Korean

War. More recently, in the 1970s, the country’s second largest

Protestant confessional group, the Methodists, seemed for a time to

be repeating the same tragic pattern of division, mainly over the

authority of the bishop. They separated first into autonomous

regional conferences which only with difficulty managed to reorganize

into a federated unity. Then in 1974 a fairly large group calling

themselves Renewal Methodists split off again and dropped the

office of bishop altogether. Happily this latest Methodist division

ended a few months ago with a tenuous but satisfying reunion.

More disturbing than these intra-confessional schisms is the fact

that the kind of country-wide cooperation once symbolized by the

Korean National Christian Council now enlists the support of only

a minority of Korea’s Protestant Christians. As in other parts of

Asia the ecumenical movement is allowing some of the fastest-

growing sections of the Church to become alienated and to slip

beyond the range of effective contact. 54% of Korean Protestants

refuse to belong to the National Christian Council. Of the

Presbyterian bodies, only the Tonghap and ROK Churches are

members.

But it would be an error to discount the important role which

the Korean NCC continues to play in the Protestant community.

It may be weak in support even from its member Churches in Korea,

and it may speak for a smaller segment of the Church than it once
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did but there is no other nationally effective focus of Christian

cooperation. A self-styled “Council of 19 Denominations” (there

are only six denominations in the NCC) has occasionally and

successfully sponsored joint events such as the great Easter Sunrise

services, but it is not representatively organized.

The NCC, on the other hand, is at least freely and openly

organized by a group of major denominations. It is also associated

with an important network of Korean Christian service organizations,

such as the Korean Christian Literature Society with its wide-ranging

publications programmes, and the Korean Audio-Visual Commission

which promotes improved methods and technologies of communicating

the Gospel. Another such associated institution is the Christian

Broadcasting System (CBS), with its parent radio station HLKY,

a Christian landmark. It is one of the two or three top radio

stations in the country and reaches the whole peninsula (including

parts of North Korea) through a series of satellite stations in large

population centers.

CHURCH LIFE

One feature of the Church in Korea that has attracted world-

wide attention is the development of several very large congregations,

perhaps the largest single Protestant congregations anywhere in the

world. One is Presbyterian, the Youngnak Church in downtown

Seoul ( Youngnak means “everlasting joy’’). The other is Pentecostal,

the Assembly of God Church on Yoido island in the southeastern

part of the city. The Presbyterian congregation was started in 1945

by 27 refugees fleeing south from the communist takeover in North

Korea. Today it has a total membership of 28,000, which is about

twice the number of its communicant members and includes 2000

catechumens studying for full membership, 3000 in the Sunday

School, and 10,000 “beginners” who have submitted their names as

interested inquirers and regularly attend services.

The Youngnak Church is divided into ten parishes subdivided

into 458 districts so that what might at first sight seem to be a

monolithic organization of huge Sunday services becomes, during

the week, a fellowship of hundreds of small groups usually numbering

not more than sixteen families each. The congregation has eleven

pastors, 40 ruling elders, 281 parish visitors, 473 deacons and 524

deaconesses. It is not obsessed with its own growth, but has

consistently branched out or hived off to form new congregations

164 new self-supporting Churches since 1947. It is a member of the

Tonghap Presbyterian Church.
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The Yoido Pentecostal congregation is even younger and larger,

with a constituency reportedly as high as 50,000. Its great mass

meetings have brought into prominent notice the growing influence

of the charismatic movement in Korea. In quieter, more ecumenical

ways that movement has spread independently into all the major

Korean denominations including the Catholic.

These two great congregations, however, are not typical.

Most Korean congregations are small. The average Korean Church

has a nucleus of not more than a hundred members. A surprising y

high proportion of them are without ordained pastors, particularly

in rural areas. There, outside the larger towns, most Sunday

services are led by elders or lay-preachers. The total number of

Protestant Churches in Korea at the end of 1978 was 14,135.

The Methodists and one of the Presbyterian bodies (ROK

Presbyterian) ordain women but only a handful have actually been

ordained and none, I believe, pastor Churches. The Confucian

strain in Korean culture, male dominated, still runs deep, and on this

issue at least, finds reinforcement from traditional interpretations

of some of the Pauline Bible passages. Yet the proudest social

breakthrough of Christianity in Korea has been its key role m the

revolutionary transformation of the role of women in society.

Christians opened Korea’s first schools for women and today the

largest women’s university in the world is Ewha University in Seoul,

founded by the Methodists. From the beginning, women in the

Churches have been a powerful force for social reform, for evangelism,

for foreign missions, and for justice and human rights.

Undergirding the growth of the Churches is a well-organized

pattern of Korean Christian institutions. There are 10 Protestant

colleges and universities, over 150 middle and high schools, and

innumerable Christian primary schools and kindergartens, as well as

a unique system of Christian schools called Bible Clubs. These are

operated for children from underprivileged families who cannot

afford the tuition which even government schools charge. Theological

education of course has a high priority where church growth is

rapid, but it is a little surprising to Find as many as 80 listed theological

seminaries, of which three are Roman Catholic. But only twelve

of the major theological schools are fully accredited at the college

level or above by the Ministry of Education. Enrolments are large,

for the growing Church demands more and more trained leadership.

Two of the Presbyterian seminaries have over 650 students each,

and if lower-level night school courses are included, more than

1,000 students each.
,

... oc.
.

Twenty-one Protestant hospitals and many clinics are present-

day evidence of the pre-eminent part played by the Church in the
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medical revolution that brought modern medicine to the peninsula.

Korea’s Christians are still pioneering in a multitude of ways .

research on urban social problems, as at Yonsei University (originally

Presbyterian and now interdenominational), labor management, as

at Sogang University (Jesuit), and computer engineering, as at

Soongjun University (Presbyterian), which is also famous for its

Christian Museum. The Christian community has also given leader-

ship to national programmes of family planning, slum clearance

and industrial relationships. The Korean NCC, m pairticu ‘ar * has

spoken out courageously for freedom of the press and human rights.

REACHING OUT

The Korean Church is also a missionary Church. The first

Korean presbytery, in 1907, commissioned a mssionary to the

islands off the southern coast. The first General Assembly, in 1912

sent Korean missionaries to China. Today every large denomination

has its foreign missionaries. They serve around the world from

Teheran to Sao Paulo, and from Indonesia to Los Angeles. Otten

their ministry is directed primarily towards overseas Korean com-

munities, but an increasing number of Korean missionary societies,

both denominational and inter-denominational, are stressing th

urgency of cross-cultural mission, particularly in Asia

This brief survey has purposely dealt

church situation and, within that context, with the Presbyterian

Churches It should be noted, however, that relations between

Protestants and Roman Catholics in Korea have never been bette .

A symbol of the kind of cooperation that has developed between

them was the recent completion of a joint new translation of the

K°re

i984-85

e

will mark the 200th anniversary of Roman Catholicism

in Korea and the 100th anniversary of the arrival of the first residen

ProSt missionaries. Already preparations are under way to

commemorate the occasion with appropriate ceremonies. But

Korea’s Christians with characteristic zeal have decided that the

best way for them to honor the past is to double their goals for the

future
y

In evangelism, in church planting, and in Christtan witness

in every phase of life on the peninsula that is precisely what they

are already doing.

Professor Sam Ji' Moffett is Associate President of the

Presbyterian Theological Seminary of Korea, and Director of t e

Asian Center for Theological Studies and Mission, and a member

of the Tonghap Presbyterian Church.
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The Independence Movement and the Missionaries

by Samuel H. Moffett

On March 1, 1919, the largest and most influential group of Westerners in

Korea was the Christian missionary community. There were some 631 mis-

sionaries in Korea that year, of whom 491 were Protestant.
1

It is with the

first reactions of this group to the Korean Independence Movement that this

brief paper will be concerned.

The Independence Movement of March 1, 1919, was a turning point

in the history of Korea under Japanese rule.
2

It was a public uprising and

massive protest against Japanese imperialism imposed upon the peninsula

beginning with the protectorate of 1905 and the annexation of 1910.

Korea’s smouldering resentment was fanned by the post-war peace

conferences in Paris and Woodrow Wilson’s call for “self-determination

of small nations.” It was sparked into flame by the death of the last real

Korean king, Kojong.on Jan. 21, 1919, and the flame exploded into open

fire in March when Korean patriots secretly organized a nationwide, non-

violent demonstration for freedom timed to take advantage of the King’s

state funeral scheduled by the Japanese for March 3. Two days before the

funeral a Korean Declaration of Independence was signed, read in public

at what is now Pagoda Park in Seoul, and circulated with amazing speed

throughout the peninsula. There were 33 signers: 15 Christians, 15

Chondokyo and three Buddhists. Police and military response was quick

and brutal. But the demonstrations continued for months.

The role of the Western missionary in the movement has sometimes

been exaggerated in two very different directions. It has been claimed by

some that they actually instigated and directed the demonstrations. Lieut.

Gen. Kojima, at that time Commander of the Japanese Gendarmerie in

Korea, directly accused the missionaries of starting the protests, and he

was supported in the allegation by “a prominent official of the Japanese

War Office” who declared that “missionaries are behind the Korean

mobs.” 3

On the other hand, some modern nationalist Korean critics of the

missionary movement imply that the general missionary attitude was pro-

Japanese and anti-Korean. They do not realize perhaps that thereby they

are unconsciously adopting a second Japanese propaganda line of 1919,
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namely, that the missionaries had no part in the movement and that there- presi

fore the Western world could discount as pure nationalist propaganda the flag

wild Korean claims of injustice and persecution. A Japanese-controlled until

editorial in The Seoul Press for March 14, 1919 was headlined, NO

FOREIGNERS IMPLICATED IN KOREAN UPRISINGS. 4
diar>

I would prefer to judge Western missionary reaction and involvement utter

by the original accounts and records of the missionaries themselves, as presl

preserved in letters, manuscripts and reports, both published and un- Asse

published, from the actual period in question. Most of my source material bene

comes from the first sixty days of the demonstrations, March and April indei

1919. The material can be divided into two main categories: (1) personal possi

viewpoints and actions of individual missionaries; and (2) the officially by a

stated position of their missions in Korea. Page

no a

viole

I. Personal Reactions

Since the first category is personal, perhaps I may be forgiven for But

beginning on a very superficial level: my own reaction to the Indepen- react

dence Movement (the sam-il undong). It was simple and direct. It had to invol

be, for I was only three years old. My earliest memory as a child is of

Japanese soldiers or police, with fixed bayonets, breaking into the room the 1

in our home in P’yongyang where my younger brother and I were was

supposed to be taking an afternoon nap. They were looking for incrimi- some

nating documents and demonstrators hiding from the law. But to my Bern

brother and me the shouts of “Mansei” 5 and the excitement in the streets meet

seemed like some gigantic happy game, so when the soldiers threw open

the door we greeted them with the glad cry we had been hearing so much.

“Mansei.” It was, of course, a forbidden and dangerous word, a

shortened substitute for Choson Tongnip Mansei the slogan of the

movement. My father’s face went pale, expecting retaliation. There was a

moment of tension; then the soldiers broke into a laugh, and left. It

wasn’t much, but at least I can say I was in the sam-il undong.

My oldest brother was more active. He was 15, and on March 3,

hearing the noise of shouting he climbed high in an oak tree in our yard

to look across to where a crowd of thousands had gathered on the

Soongsil College athletic field. Japanese soldiers were trying to clear the

field, and seemed to be hauling down a forbidden Korean flag which had

been raised on the school flagpole. He saw my father, S.A. Moffett, walk

up to the flagpole and either lower the flag himself or take it from a

Japanese officer who was already tearing it down (accounts differ). As
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president of the college, Moffett told the Japanese he was claiming the

flag as foreign property. He told the excited crowd, “I will keep this flag

until the day when Korea is free to fly it again.” 6

My mother’s reaction was complete astonishment. She wrote in her

diary for March 1 that the missionaries in Pyongyang had been taken

utterly by surprise when, at a memorial service attended by some 3,000

Presbyterians for the late Emperor Kojong, the Moderator of the General

Assembly, the Rev. Kim Sun-Du, instead of closing the meeting after the

benediction, held the crowd for a public reading of the Declaration of

Independence. 7
It was obvious that the missionaries—with the single

possible exception of Frank W. Schofield, who was asked the night before

by a friend to come and take pictures of the reading of the Declaration in

Pagoda Park in Seoul— 8 not only did not instigate the movement but had

no advance warning of its imminence. 9 The credit for the great non-

violent demonstrations of 1919 belongs to the Korean people alone.

Foreign involvement was, therefore, only secondary, not primary.

But when we pursue this personal family record further to my father’s

reaction and connection with the movement, it becomes clear that the

involvement while secondary was nevertheless real.

It was not entirely by accident, for example, that he was present at

the first reading of the Declaration of Independence in P’yongyang. He

was too close to leaders of the Christian community not to sense

something of unusual import going on. A colleague, Charles F.

Bernheisel, whom he had persuaded to go with him, describes the

meeting:

An immense crowd of people assembled in the grounds of

the Boys’ School (Sung Duk) near Central Church. After a

short memorial service for the late king a man came out

and read the Declaration of Independence and then led the

crowd in a mighty shout of ‘Mansei’ (or Hurrah) for

Korean independence. This was repeated three times and

then the meeting was adjourned. Three of us missionaries

were standing close inside the main gate. When the meeting

adjourned we decided to walk down the hill to the main

street., and see how things were going. After walking for

some distance down the main street of the city I happened

to look behind us and found that we were leading a long

procession. As soon as we had quit the school grounds the

crowd (which had armloads of small Korean flags) began to

leave also, and, unknown to us, had fallen in behind us

T
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and we were thus in the position of leading the procession
down the main street of the city. I told the brethren that we
must not continue in this position, and they agreed, so we
scooted off into an alley and allowed the crowd to- follow
other leaders. 10

It .s not perhaps so surprising, then, that some of the authorities believed
missionaries were leading the movement. The missionaries, however did
not long remain mere spectators and involuntary participants. The move-
ment quickly spread, and what began as a non-violent protest was soon
met with violent repression. My father (to continue the personal note) was
among the first to put his name on the line in public and signed a protest
against Japanese atrocities. He very early exposed the wide-spread police
brutality as unprovoked and not, as the Japanese claimed, a necessary
response to Korean violence. On March 5 he wrote to his mission board in
New York his own eye-witness account of shocking events in Pyongyang
for public dissemination, and unlike most such reports, he specified that
it could be attributed to him by name. The day before, March 4, he had
insisted that the Japanese inspector of schools, a Mr. Yamada, accom-
pany him on a fact-finding tour and verify his charges. He wrote from
first-hand observation of beatings, stabbings, clubbings and kickings of
girls 12 and 13 years old arrested and marched through the streets.

The above I saw myself and testify to the truthfulness of my
statements. In all my contact with the Koreans these five
days (March 1-5), and in all my observation of the crowds
inside and outside the city, I have witnessed no act of
violence on the part of any Korean.

(Signed) Samuel A. Moffett
Later he wrote:

On March 4th, five theological students from south Korea
arrived and entered the dormitory of the seminary which
was to open on the next day. Late in the afternoon when
the people were fleeing from the soldiers who were pursuing
them with guns, beating and kicking them, the soldiers
pursued (them) into the seminary grounds. These five theol-
ogues were in their rooms sitting down and had not been
out with the crowd nor had they joined in the demonstra-
tion. Soldiers suddenly broke open the door and dragged
(them) out and took them to the police station where despite
their denials they were given short shrift, taken out, arms
and legs tied to the four arms of a large wooden cross face
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downward, and beaten on the naked buttocks with 29 blows
of some hard cane or stick till they were all bruised and
broken...

In view of this and the danger to all students of arrest
and beating without cause, it was decided to postpone the
the opening of the Seminary, and the more than 80 students
from all over Korea were dismissed to their homes. This was
the more inevitable in view of the fact that last night the
firemen were let loose on the village where many of the
Academy students live and board, and near midnight broke
into houses dragging out young men and beating them...
Today when the academy and college should have opened
after the ex-emperor’s funeral, only two students of the
academy and eight of the college dared attempt to study
and both were closed until the end of the term this month "
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Moffett called for justice; Avison for freedom; Welch for neutrality; and
Noble for obedience to the powers that be.

DR. MOFFETT: I have lived for thirty years in Korea...

(and) speak as a very great friend and admirer of the

Koreans. I have come to find that they place a higher value

on spiritual and moral things than material. (The Japanese
had been stressing the material improvements they had
brought to Korea.) The thing which appeals to the Korean is

justice and justice has a greater appeal to him than anything

of a material nature... I find that they appreciate being

treated like men and that manhood and worth appeal to

them much more than physical comforts. 13

DR. AVISON:... I will mention a few things... without

which a man cannot be considered to be free: (1) The right

to cherish a national spirit... (2) A free man has the right to

the use of his national language. (The Japanese had been

supplanting Korean with Japanese in the schools.) (3)

Freedom of speech... Every man has the right to think for

himself and to express his thoughts freely without fear. If

this cannot be done... there will be an outbreak in spite of

all attempts at repression... (4) Very similar to this is the

right of a free press... (5) Associated with these two is free-

dom of the right to assemble and freely discuss any problem

that affects the well being of the people... (6) Every free

man is entitled himself to participate in the government...

A man cannot be free when he has no voice concerning the

laws by which he is to be governed. One thing that has

troubled me in Korea during all the past number of years

has been the constant display of the sword as the symbol of

government... When I go to see Mr. Sekiya at home... when
he has doffed his uniform and sword, and look on his bene-

volent countenance I feel that I can regard him as a friend.

But when I visit him in his office, dressed in his uniform

and wearing his sword, I stand before him in fear and

trembling. Personally I do not think that Mr. Sekiya really

likes his sword.

MR. SEKIYA: No, I do not like to wear a sword.

DR. AVISON: So I trust that Japan will stand with the

Allies to the very end for the freedom of man. 14

BISHOP WELCH:... May I answer definitely why mission-
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aries ought not to intervene? There are three reasons: (1)

Interference by missionaries would be ineffective... Most of

the demonstrators are non-Christians and outside our influ-

ence. I feel sure that even the Christians who have not asked

our advice, would not take our advice but... resent it. (2)

The people as a whole would resent our interference and the

missionary can do his best work only if he has the confi-

dence and affection of the people. (3) It would be highly

improper for any missionaries to intervene in a political

question. If once admitted that it were proper for mission-

aries to go into politics it would have to be admitted that

they may take part on either side... (Bishop Welch here read

the instruction from former Minister Sill in 1897 warning

American citizens against taking sides in politics)...
1 '

A little earlier the bishop had said:

Every missionary being a friend of both the Koreans and

Japanese is intensely concerned yet we must assume the

position of bystanders. It must be clearly recognized that

this movement was not instigated by missionaries; it is not

even a Christian movement, for most of the leaders and a

great majority of the people are not Christian. It is a

national movement, a controversy between the people and

the existing government... Of course in such a discussion the

foreigner has no choice but to stand in a neutral position...

Apart from politics there are humanitarian questions in-

volved but even here we do not want to thrust anything on

this company. 16

It was Mr. Noble, the Methodist missionary, who perhaps gave

strongest support to the principle of cooperation with government autho-

rities, but even that was coupled with an expression of sympathy for the

protesters. Personally Mr. Noble had taught Koreans to be in subjection

to powers that be. He said that Koreans felt that under present conditions

they had no hope. 17

What is notable in the record of this conference was not this single

reference to the Pauline injunction of obedience to government. That had

been a standard, but sometimes circumvented, Christian tradition for

centuries. Nor was it the general acceptance by the missionaries of a

policy of political neutrality. That had not only been urged on them by

their home governments since 1897, but had been the official policy of

their mission boards since the pattern-setting Conspiracy Trials (the paek-
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o-in sa-kon) of 1912. 18 What is really remarkable was that in face-to-face

confrontation with the Japanese authorities, the missionaries so frankly

expressed their disagreement with the government’s repressive colonial

policies. Dr. Hardie rebuked their “arrogant and overbearing repression,”

Mr. Whittemore accused them of failure to respect the principle of reli-

gious liberty. And Bishop Welch, despite his protestations of neutrality,

pointedly qoted that “instances are rare where Koreans did any violence

until they were attacked by deadly weapons.” 19

Even more denunciatory of Japanese oppression were the mission-

aries in their private letters. A few, like Frank Herron Smith, who had Then

been a missionary to the Japanese in Korea since the beginning of the violen

occupation in 1905, were widely quoted as apologists for Japan’s “benev- 1

olent” colonialism. In 1922 Smith was still writing of anti-government was

activities by Korean “malcontents,” and praising conditions in Korea forcib

under Japanese administration. 20 But such cases were the exception, not facts <

the rule. In ever-increasing numbers the missionaries rallied to express ^rst r

their direct sympathies with the movement. board

At first the missionaries simply reported their outrage at what they directl

were witnessing in Korea, and tried by various means to evade Japanese report

censorship and convey their protests to the outside world. Some of the April i

earliest reports were taken to China by Mr. E. W. Thwing, Oriental beaten

Secretary to the International Reform Bureau, who was visiting mission- The it

aries in P’yongyang and Sonch’on (Syenchun) just as the demonstrations sixteer

broke out. Released to the foreign press in China, their publication search

caused a sensation. The Peking and Tientsin Times, March 15, 1919, search

carried the headline: THE KOREAN REVOLT. AUTHENTIC search

STORIES FROM MISSIONARIES. CAUSE AND CHARACTER OF
THE MOVEMENT. 21

A missionary writes from Sensen, [Sonch’on] Korea, March
11th, 1919, as follows: ‘In this letter let me tell you some-

thing of the Independent Movement in Korea, its cause,

character, aim and hope. The cause of this movement lies in

the ten years of oppression, cruel treatment, which these

people have suffered from their ruthless conquerors. The
Independent Movement in its character is most wonderful.

It is a peaceful manifestation of the thoughts of the people...

The people have no arms, and where the Christians have
been in the majority, in almost every instance they have

submitted to arrest and cruel beating without opposition. In

cases where there has been bloodshed the soldiers have first
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fired on the helpless crowd and so infuriated the non-Chris-

tian patriots that they have returned violence for violence.

What do the Koreans expect, what is their aim?... Their aim

is by peaceful means to let the world know that they are

unhappy under the Japanese rule, that they are not given

freedom and justice and that they wish their condition

changed. What do they hope for? First, that this awful mili-

tary rule in Korea which is like that of the Huns in Belgium

may be removed...

Then follow a number of eye-witness reports by missionaries of police

violence and cruelty.
22

If the first directed contribution of the missionaries to the movement

was to alert the outside world through the press, their second was to bring

forcibly to the attention of their own government rePresentat 've
.

S

f
*

,

facts of Japanese infringement on human rights in Korea. S. A. Moffett s

first report on brutalities on March 5, for example, went to his mission

board in New York for publication. Later, on April 7, 1919, he wrote

directly to the American Consul General in Seoul, Leo Bergholz,

reporting another outbreak of violence by the police and gendarmes

April 2 to 4. Students from mission schools had been dragged o an

beaten, and the schools intimidated from opening for the spring term.

The missionary houses were searched. On April 4, Moffett found some

sixteen to twenty gendarmes already in his house. He asked if they a a

search warrant. They did not. He said, “Of course you can forcibly

search but it will be without my consent,” and they went on with the

search. He wrote:

They were not rude or disrespectful and one said that he

did not like the job but had to do as he was ordered... In

my study among my secretary’s papers in the drawer of his

desk they found the following inconsequential things:

1. A copy of the program of the Prince Yi

Memorial Service and the Independence service

of March 1st written in ink in Korean.

2. An envelope directed to the Theological Semi-

nary... containing Five copies of the Independence

Newspaper...

3. A small piece of paper with a statement in

Korean of the number of men killed at Anju and

the numbers of those who had taken part from

the several villages of Anju in the demonstration.
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None of the above had I ever seen before... (Then) they \

searched the outbuildings and the guest house. As we were t
trying to open the door of the guest house my secretary si

came out... They seized him, tied him and according to the b
statement of my two sons who saw it (I did not), they hit n
him, kicked him, punched him, his nose bleeding, and one h,

man hit him across the cheek with a short whip. In the h.

empty Korean house they found two copies of a mimeo- o
graphed notice in Korean, thin paper rolled up into a small ci

ball and thrown away. The detective told me that a boy had la

confessed that several of them had taken my mimeograph ol
from the study and printed notices in that empty house... hi
The whole population is fearful of unlawful beatings ...

23
he

In Seoul a number of missionaries, including H. H. Underwood, E. sa
W. Koons, W. G. Cram and Dr. Frank W. Schofield formed a committee wt
of investigation to verify the facts of Japanese persecution of Christians. 24 Tf
Schofield wrote signed letters to the Japanese press denouncing the de,

administration’s mishandling of the situation. 25 Underwood managed to Amo
get an eye-witness account of the massacre and church-burning at Che-am- brother vs

ni to friends in America where it was read into the Congressional Record by missio
of July 17, 1919. 26

S. A. Beck, a Methodist missionary with the American Pusan an
Bible Society in Korea, placed photographs of atrocities in the hands of communit
Senator Norris of Nebraska who protested Japanese brutality in a fiery and the vt

speech on the floor of the Senate on July 15, 1919. 27
Evi

Mrs. W. L. Swallen of Pyongyang was the sister of Congressman Sta
William Ashbrook, a prominent Republican. Through her daughter Nu
Olivette, who was studying in Chefoo, China, she managed to get facts
and case histories to her brother not only for publication in Ohio newspa-
pers, but for official action by church groups in America, and eventually
to the Committee on Foreign Affairs of the House of Representatives. 28

Mrs. Swallen wrote from P’yongyang, Apr. 23, 1919:

“My dearest Olivette: I am enclosing some of the things I

have been gathering. When you have read them send them
on to Wilbur (her son). He can send them on to Will (the
congressman) and he can have them printed in the Inde-
pendent if he won’t put our name to it... We are neutral,
but some of the true facts must be known... It would
make your hair stand on end to hear some of the things we
have heard. Just this p.m. Song Moksa... has just returned
from Hanchung where his daughter-in-law was stripped of
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her clothing, and her hands tied behind her back, and she was

tied up for five hours, that is, was hung up by her arms. When
she was let down she could not get her arms in front of her

body until some one rubbed them and helped her. It’s been a

month or more and she does not yet have the use of her

hands. His son is in prison. She was used this way because she

hollered, “Hurrah for Korea: Mansa.’ The latest we have heard

of the persecutions of the Christians was this p.m. and oc-

curred at So-a-mul 20 //' from here in Dr. Moffett’s territory

last Sunday. They, the police, went to the church, beat some
of the officers in front of the pulpit, took the church rolls,

.hunted up the Christians and beat whole families from one

house to another... We thought the statement which you
saw—that 12,000 had been killed; 45,000 put in prison

—

was exaggerated, but many here think it is not exaggerated.

The prisons are full everywhere... Don’t worry... God is not

dead; He loves these people more than we do...
29

Among the documents and reports sent by Mrs. Swallen to her

brother were page after page of eye-witness reports of atrocities collected

by missionaries in Pyongyang, Chairyung, Syenchun, Seoul, Andong,
Pusan and elsewhere. This was the third contribution of the missionary

community to the Independence Movement: the collection of statistics

and the verification of injustices. Here is a sample page:

Evangelistic Condition of Western Circuit, Pyeng Yang

Station

Number of churches in district 58

Number meeting regularly 53

Number meeting irregularly 2

Number not meeting at all 3

Number burned 0
Number damaged 5

(The damage done being broken doors &
windows, destruction of books, rolls, pulpits

& lamps)

Number of pastors in territory 14

Number on their job 9

(2 were hiding a while but working now)
Number arrested, now in jail 3

Number unable to work 2

Number arrested, later released 1
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Number of helpers (lay evangelists) 14

Number on their job 7

(Working carefully, but not doing much)

Number arrested 0

Number not able to work 3

Remarks:

The church in general seems paralyzed. Men, especially are

afraid to meet for worship for fear of being arrested. Parti-

cularly true is this of the officers... In most of the churches

where pastors and helpers are at work, the work is done

very quietly so as not to arouse suspicion. In some of the

churches the people fear to have the helper call, least that

call should subject them to suspicion and arrest. In four

churches the fear of arrest is so great as to have greatly inter-

fered with the farming. The men are not able to put in their

crops.

Particular Instances Noted.

At Morak—where the people of a number of villages

gathered for a demonstration..., the police, one Japanese

and two Koreans, are said to have fired into the crowd,

killing a number and wounding others. This enraged the

crowd which surrounded the three policemen and killed the

two Korean policemen. The Japanese, having sheltered in

the police quarters, kept firing out of the window, where-

upon the buildings were set on fire and the Japanese finally

killed. After this, the gendarmerie of Kangsa were notified

and gendarmes and police were sent who damaged the

church, breaking doors, windows and lamps and made

many arrests. The pastor’s house is also said to have been

damaged.

At Pansyuk—a number of officers came and tore down the

bell-tower and... broke all the glass in the windows of both

the church and school-house... All the Bibles, hymnbooks,

.

church and Sunday School rolls and all the school records

were destroyed... They caught and bound eight men whom

they stripped and beat in the church yard; and one of these

was burned with matches on the tenderest part of his body.

This was told me in the presence of many others and by one

of the men who was beaten...

Three women were stripped naked and beaten because they
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would not tell where their husbands were (most likely they

did not know...) These three were Leader Paik’s wife, Elder

Choi’s wife and Elder Cho’s wife. The two former were

beaten so badly that two weeks after when we were informed

of this they were still not able to come to the church. The

latter, Elder Cho’s wife, herself told the missionary that she

was taken out of her house by two officers, one a Japanese,

the other a Korean, was taken away from the village by

these two men, out to a pine grove... and forced to take

off all her clothes and was beaten terribly there by them

while sitting on the ground... 30

The material quoted above is just one page of thousands which the

missionaries of Korea filtered out through Japanese censorship, breaking

down all efforts of the authorities to hide the “incident” from the world.

One staid Presbyterian single lady, Miss Alice Butts, unblushingly carried

some of the reports hidden in her whale-bone corset across the border

into Manchuria. The whole extraordinary missionary effort to investigate,

verify, collect reports and make the facts known was undoubtedly the

greatest single reason for the sympathetic attention the Independence

Movement received almost instantly from the world press. It was not, at

first, an organized campaign. It was simply the spontaneous response of

good-hearted, honest individuals who loved the Korean people and could

not remain silent while they were being abused. And it was not consciously

political. As Mrs. Swallen had written, “We are neutral, but the... true

facts must be known.” 31

II. Official Missionary Reaction.

Even while Mrs. Swallen was writing those words, the officers of the

largest Protestant mission in Korea, the Northern Presbyterians (now

United Presbyterians) were meeting in executive session in Seoul, April 22-

24, 1919, in a momentous session that was to carry the missionaries

beyond mere neutrality. They were preparing a private but official

position paper on the situation for their home church. It was the first,

and remained the most thorough, statement of organized missionary atti-

tude toward the Independence Movement to emanate from Korea— all the

more important because it was not an emotional, individual response, but

a carefully formulated statement of consensus. Although never published,

and kept confidential in mission board headquarters in New York, it was

vitally significant in setting the tone of the forthcoming American
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churches’ official protest which was issued through the Federal Council of

Churches in July.” I have a carbon copy of the 52-page typed text. The

full title is “The Present Movement for Korean Independence in its

Relation to the Mission Work of the Presbyterian Church (U.S.A.). A
Private Report Prepared for the Board of Foreign Missions By the Execu-

tive Committee of the Chosen Mission at Seoul, April 22nd-24th, 1919.

”

33

It begins with a sketch of the historical background of the Japanese

annexation, noting a Korean resistance movement from 1907 to 1909 that

cost 21,000 Korean lives and 1,300 Japanese, but even-handedly paying

tribute to the good intentions of the first Japanese Resident-General,

Prince Ito. Singled out for special criticism in this section is the ominous

omnipresence of the police and gendarmes in Korea and the crippling

inadequacies of the Japanese judicial system. The ratio of police and

gendarmes was one to every 1 ,224 Koreans and in the most recent year for

which statistics were available (1916-17), “one person in every 200 living

in Chosen experienced the judgment of the police box.” 34 As for justice in

the Japanese law courts, the report tersely sums up its complaints with the

flat charge that under current procedures “there can be no security for

either foreigner or Korean against injustice and inhuman treatment.” 35

Despite the severity of their criticisms, the missionaries took special

pains not to appear disloyal to constituted government. They frankly

admitted two earlier cases of confrontation between missions and the

Japanese authorities. The first was the so-called Conspiracy Case of 1912

when missionaries and Korean Christians had been falsely accused (and

six Koreans found guilty) of an alleged assassination attempt on the life

of Governor-General Terauchi; the second was the refusal of the Pres-

byterian Mission to conform to the Imperial Educational Ordinance of

1915 which banned Bible teaching from the curriculum. Nevertheless, the

report concluded, “All relations with the civil officials have continued

cordial and harmonious.” 36 Some may have noted the absence of any

reference to Japanese military authorities in that phrase, but the funda-

mental principle of acceptance of governmental authority was reaffirmed

as it had been formulated by the Mission Board in 1912 during the

Conspiracy Case:

It is the unvarying policy of the Boards and their Missions

loyally to accept the constituted governments of the coun-

tries in which Mission work is carried on, to do everything

in their power to keep the missionary enterprise free from

political movements... 37

The next section, however, is a rather startling contrast. The stem
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The stern

religious convictions of these missionaries could never allow them to

equate loyalty to government with silent assent to observed injustices and

oppression. The following eleven pages of the report, sub-titled “History

of the Independence Movement,’’ is the most blistering indictment of

Japan’s fourteen years (1905-1919) of misrule on the peninsula ever drawn

up by an official body of foreigners in Korea up to that time. In sixteen

terse accusations, summarized from the Korean Declaration of Indepen

dence and other sources, it spells out the anguish and legitimate

grievances of the Korean people and sympathetically reports their demand

for independence. The grievances are bitter:
38

1. Loss of independence through gradual assumption of

power by the Japanese under various pretexts and in spite of

explicit promises. The Korean people never assented to

annexation...

2. Oppression by the military administration... It is asserted

that the administration of the past nine years has been a

reign of terror for the Koreans... contempt... oppression,

injustice and brutality, whole-sale arrests... intimidation and

torture...

3. No liberty of speech, press, assembly, or of conscience.

4. An intolerable system of police espionage...

5. Koreans have no share in the government...

6. Unjust discrimination in salaries...

7. Denationalization, an attempt... to make one race into

another by restricting and regulating the racial language

(Korean) and forcing the adoption of Japanese ideals... The

two peoples are essentially different and Korea does not

want Japanese ideals and institutions.

8. Unjust expatriation of all Korerans living abroad... and

restriction of emigration.

9. Unjust expropriation of crown lands...

10. Discrimination in education...

11. Debauching and demoralizing Korean youth... The

Japanese system of licenced prostitution has made vice more

open and flagrant...

12. ...uncontrolled child labor and the practical enslavement

of women operatives...

13. Unrestricted immigration of Japanese... forcing

thousands of Koreans into Manchuria...

14. Annexation ‘for the peace of the East,’ as the Japanese



28 Samuel H. Moffett

claimed, is no longer thus justified, and independence

should be restored.

15. ... great material improvement... done ostensibly for

Korea (is) really done for the Japanese in Korea...

Annexation has meant the systematic exploitation of the

country and its resources...

16. The 33 signers of the original Declaration of Indepen-

dence have been unjustly treated...

The demands of the Koreans, they conclude, are “nothing short of
absolute independence.’’ Had the authorities met the agitation in a more
understanding way, the report says, the Koreans might have settled simply

for reform, “but the use of sword and gun and fire has so roused the people
that they will be more insistent than ever for absolute independence and the

suppression of the present movement will doubtless only mean another

outbreak later on.’’ 39

The concluding sections of the Private Report deal with a brief history

of the current demonstrations and of the movement’s relation to the Korean
church and the missionaries. The general attitude of the missionary writers

of the report is not left in doubt. They are obviously strongly sympathetic to

the Korean cause. For example, with quiet approval they quote the answer

of Yi Sang-Chay, of the Y.M.C.A., to police interrogators. “Who is the

head of the movement?,” he was asked. “Do you know?” “Yes,” he said

“Who? Tell us who,” they asked eagerly. “God,” he answered calmly.

“God at the head and twenty million Koreans behind it.”
40

Church involvement, the report carefully points out, was not organi-

zational except in the sense that all the teachings of the Christian faith

are “unconscious preparation of the Christian community for taking

part in such a movement.” Church participation was through individual

Christians of whom “ninety-nine percent plus are in their hearts in favor

of the present movement.” 41

More directly pertinent to the subject of this paper is the section, “The
Relation of Missionaries to the Movement.” 42 The key phrase is: “No
neutrality for brutality.” 43

It marks a careful, measured step beyond the

affirmations of political neutrality which up to then had always been the

officially stated policy of the mission.

The step beyond neutrality was prefaced by a definition of the kind of

neutrality which the missionaries felt that they had so far scrupulously

observed. They had neither instigated nor advised an independence
movement:
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Except for the admitted fact that they are propagators of

a gospel which has more than once been accused of turning

the world upside down, missionaries have had no direct rela-

tionship to this present movement... It arose without their

knowledge. Their advice as to the inception and direction of

the movement has not been sought ...
44

But neither would they allow themselves to be used to suppress the

movement. They explicitly rejected the strenuous efforts of the Japanese

authorities “to persuade the missionaries to side with the Government and

use their influence direct and indirect for the suppression of the revolt
4

In

fact, they said, they no longer felt able to agree to any further conferences

of the sort already held with Japanese leaders in March; 46
lest these be used

to compromise them in the eyes of both Koreans and Japanese.

Having thus expressed the kind of neutrality they could accept, they

forthrightly rejected as cowardly and unchristian a neutrality which could

demand the closing of the eyes to inhumanity and the silencing of the

tongue to protest:

It is too much to expect that missionaries representing the

Gospel of Christ... should sit silent when inhuman atrocities

are being inflicted upon a helpless and unresisting people.

Even right thinking Japanese, Christian or non-Christian,

would not do so... If reporting to the world the brutal in-

humanity with which the revolt in this country is being sup-

* pressed be a breach of neutrality then the missionaries have

laid themselves open to the charge. ‘No neutrality for brutal-

ity’...
48

Conclusions

This is a good point at which to bring to a close this brief survey of

one important segment of foreign opinion of the Independence Movement

in its earliest weeks. 49 Within less than sixty days missionary reaction,

which was to have a formative influence on world opinion, had moved

through five distinct stages.

The first was surprised non-participation. On March 1 the mission-

aries, close though they were to the Korean people, had no advance

knowledge of the protests. The second was immediate sympathy. Mission-

aries were outraged by the brutality with which the authorities tried to

suppress the movement; they sympathized with its goals, but hesitated

publicly to endorse its methods. The third stage was indirect support.

Within a week missionaries were actively seeking to publicize the protests
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abroad, asking recognition of the justice of the Korean demands, and

criticizing the Japanese handling of the situation. The fourth stage was

direct but involuntary involvement. In the early days of the movement
missionaries had been struck, beaten, detained and, by April, one had

been arrested and found guilty of direct participation in the movement.

Finally, by the end of April, the first official but still private state-

ment of organized missionary support for the protests was issued and

circulated abroad. Thus the Korean Independence Movement found in

this quick sequence of events and reactions its strongest and most effec-

tive source of foreign support: the community of Western missionaries in

Korea.

NOTES

1. Korea Handbook of Missions 1920. Federal Council of Korea: Yokohama, 1920.

The page of statistics inserted at the back omits 39 O.M.S., Salvation Army and unattached

missionaries listed on pp. 60-62. The Seoul Press, 1920, states there were then 136 Catholic

and 4 Orthodox missionaries in Korea.
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“The March First Movement: Korean Challenge and Japanese Response.” Columbia, Ph.

D. dissertation, 1969. It is particularly valuable for its use of little known Japanese sources.

Korean sources are too numerous to mention. Standard works are the Samil undong sillok

by Yi Yong-Nak (Record of the March First Movement, Pusan: Samil Dongjihoe, 1969); the

National History Compilation Committee, Hanguk Tongnip Undong-sa (History of the

Korean Independence Movement), 5 vols. Seoul, 1965-1970.

3. Peking and Tientsin Times, March 15, 1919.
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The Seoul Press: Seoul, May 15, 1919, p. Iff. The editorial states, in part, missionaries

were very good friends and assistants of the administration in the past, as they continue to

be... They have always striven to make their followers law-abiding and, when occasion

demanded, were active in restraining them from going to extremes... We... positively assert

that no foreign missionaries are implicated in the recent trouble...” (March 14)

5. The slogan “Choson tongnip mansei,” which can be roughly translated “Long live

Korean independence,” was popularly shortened to simply “Mansei.”

6. Fifty-four years later, my brother James who had smuggled out the flag in 1920

when he went to school in the U.S., brought it back to keep my father’s promise and fly it

again on the Soongjun University campus. See account in Today at Soongjun Univ., Vol. 1,

No. 2 (Nov. 1974), and a handwritten memo by James Moffett dated Sept. 10, 1974.

7. Personal notes, Mrs. L. F. Moffett. March, 1919.

8. Frank W. Schofield, “What Happened on Sam II Day March 1, 1919” in In-Hah
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The Indepe,

9. Shann

March 1, and

borates this (

Hawaii, Centc

10. CharU

possession), p

11. Letter

who was to g<

may wish. I tc

12. Repor

Second Sessio

Bishop Weld

and Bunker.

13 . Op. cii

14. Op. cii

15. Op. cii

16. Op. cii

17. Op. cii

18. A. J. I

19. Report

20. F. H.

Korea, Formo.

21. Perhap

22. Peking

letters dated P

that paper and

from S. A. Mi

without attribu

23. Letter,

24. The Jai

25. He was

26. The Co

27. Ibid. Ji

28. Ibid. O
29. Letter,

30. The rep

Rev. W. L. Sw
am sending yoi

we are sending,

a list of names,

was sentenced t

,
A similar h

plete) lists 12
|

helpers impriso

leaders, 69 deac

so treated. Tota

31. Ibid.

L



?/ H. Moffett The Independence Movement
31

;mands, and

th stage was

e movement

ril, one had

ovement.

private state-

> issued and

nt found in

most effec-

ssionaries in

ikohama, 1920.

and unattached

sn 136 Catholic

Frank Baldwin,

Columbia, Ph.

panese sources.

it undong sillok

ihoe, 1969); the

History of the

'

'Seoul Press.

'... missionaries

hey continue to

when occasion

positively assert

l)

ited “Long live

he flag in 1920

amise and fly it

7 Univ., Vol. 1

,

), 1974.

)19” in In-Hah

9. Shannon McCune’s, account of the activities of the McCune family in Sonchon on

March 1, and of their father in P’ybngyang on March 1, and in Seoul on March 3 corro-

borates this observation. Shannon McCune, The Mansei Movement. Honolulu: Univ. ot

Hawaii, Center for Korean Studies, 1976. pp. 5-8, 16-19.

10. Charles F. Bernheisel, Forty-One Years in Korea (unpublished manuscript in my

possession), p. 76 f., from a letter dated April 4, 1919.

11 Letter dated P’ybngyang, March 5, 1919. with the added notation to a colleague

who was to get the letter out: “Dear Blair: Send copies to the Board or use in any way you

may wish. I told these same things to Japanese officials here and in Seoul. S.A.M.

12. Report of First Session of Unofficial Conference. Chosen Hotel. March 22nd. 19 ,

Second Session. March 14th (sic), 1919. (Unpublished typescript), 10 pp. The miss.on.es were

Bishop Welch, Airson, Moffett. Gale, Gerdine, Hardic, Brockman, Whittemore, Noble

and Bunker.

13. Op. cit., p. 2.

14. Op. cit., p. 6, 7

15. Op. cit., p. 6

16. Op. cit.. p. 4
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19. Report of First Session..., op. cit., pp. 2, 6 etc.

20. F. H. Smith, "The Japanese Work in Korea,” The Christian Movement in Japan,

Korea, Formosa... 1922. Japan, 1922, pp. 360-365.

21. Perhaps George S. McCune.

22. Peking and Tientsin Times, March 15, 1919. The same issue carried other missionary

letters dated Pyeng Yang, March 8 and Syenchur (Sonch’on) March 11. Subsequent issues of

that paper and the Peking Leader were full of letters from Korea. Information from a letter

from S. A. Moffett (Mar. 5) appeared in the Los Angeles Times as early as March 13, but

without attribution.

23. Letter, S. A. Moffett to the Hon. Leo Bergholz. April 7, 1919.

24. The Japan Advertiser. Tokyo. Aug. 6, 1920

25. He was still writing in November. See Japan Advertiser, Nov. 29, 1919.

26. The Congressional Record. July 17, 1919, p. 2855 ff.

27. Ibid. July 15, 1919, p. 2735 f. See also July 18, p. 2956; Aug. 18 p. 4194-4196.
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29. Letter, Mrs. W. L. Swallen to Olivette Swallen, Apr. 23, 1919.
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was sentenced by a Japanese court on Apr. 19 to six months’ penal servitude.)

A similar half-page of statistics compiled by Moffett for Whang Hai Presbytery (incom-

plete) lists 12 pastors “beaten, otherwise abused, imprisoned, or compelled to flee; 13

helpers imprisoned with hard labor, beaten, abused or compelled to flee; 27 elders, 28

leaders, 69 deacons, 31 Sunday School teachers, 42 school teachers, and 341 other Christians

so treated. Total 563 of whom 7 were shot and 4 were killed.

31. Ibid.



32 Samuel H. Moffett

32. The Commission on Relations with the Orient of the Federal Council of the Churches

of Christ in America, The Korean Situation. New York, 1919.

33. Hereafter referred to as: Chosen Mission, A Private Report... Members of the

Executive were Whittemore, Erdman, Adams, Hunt, Roberts, Kagan, and Koons. (Minutes &
Reports of the 34th Annual Meeting... Chosen Mission... 1919. p. iii)

34. Chosen Mission, op. cit., p. 4.

35. Ibid.

,

p. 6.

36. Ibid., p. 7.

37. Ibid., p. 6, quoting A. J. Brown, The Conspiracy Case, op. cit., p. 3.

38. Ibid., pp. 9-20.

39. Ibid., pp. 12 f.

40. Ibid., p. 17

41. Ibid., p. 23

42. Ibid., pp. 31-36

43. Ibid., p. 33

44. Ibid., p. 31

.

45. Ibid., p. 32

46. See above, p. 7 ff.

47. Executive Committee, Private Report, op. cit.

48. Ibid., p. 33

49. I am glad to acknowledge an indebtedness to Frank Baldwin’s lectures and writings

on the Independence Movement. My own sources corroborate some of his conclusions on

missionary participation.

Wester

On c

capital of

his family

this Cathc

command
custom re

Paul Yun

three year

the Gospe

The !

converted

with their

nature of

this clash

insight in

approache

Paul

that owed

times hav<

conscience

interesting

Confucian

ancestral t

be relevan

demands c

1791 can h

I. TheE

Catho

early as th<

in ( 1559- 1

1

u





Presbyterian
Communique
MARCH/APRIL 79

PRESBYTERIANS UNITED FOR BIBLICAL CONCERNS

MAJOR MISSION FUND:
Theological Rationale for a United Witness

by Dr. Ernest J. Lewis

The United Presbyterian Major
Mission Fund is designed as a

three year pledge committment
by the whole church to raise 60

million dollars to Move Mssion

Forward. The plan calls for 36

million dollars for General
Assembly mission causes drawn
from an extensive catalogue of

possibilities and put together with

great care and prayer. Eighteen
million dollars will be used
overseas. Twenty-four million

will represent the requests and
designations of Synods and
Presbyteries. The theme is to

both sustain and expand mission

in 5 key areas.
From the very launching of the

Major Mission Fund there has

been a concern that we be clear

about how, why and where we
give. Central to that concern has

been a focus on the Lordship of

Jesus Christ and the high

privilege that is ours to make
known and to act out the good

news of His redemptive love. To
be both relevant to our world and
obedient to our Lord, our mission,

like the cross, must always touch

the transcendent while reaching

out to real people in real need.

Central also has been the desire

to so conduct this drive that we
inspire and reshape the future

mission funding of our church. I,

as others, have prayed that this

challenge for funds will be the

catalyst vehicle of the Holy Spirit

to unite us as a whole church in a

broken world. A new opportunity

has already become a new event,

burbling up in our midst with

notes of hope and joy that we
indeed can impart to our world in

a new way ana we can only do it if

we do it together in obedience to

Christ.

This campaign has never been

envisioned as one that will end in 3

years, but rather one that will re-

kindle our awareness of the in-

credible variety of needs and
opportunities available to us -

matched by the unique gifts and

abilities of our beloved church to

meet those needs. The word
“Major” belongs not with “Fund”
as important as those monies are.

The word “Major ” belongs with

“Mission” that is already a

growing trickle that will become a

new river carrying us into the

future with new eyes to see and

new ears to hear. We have a great

mission and a great Lord and we
are being brought closer to both

as we make this specific effort to

extend our witness in the world.

Early on, we asked Dr. James
McCord, President of Princeton
Theological Seminary, to carve

out with words our theological

framework. These brief excernts

from that statement have con-

sistently set our tone:

“The Major Mission Fund upon

which the United Presbyterian

Church has embarked represents

the Reformed faith at its best.

Fundamental to our tradition is

the belief that Christ’s ministry is

extended to the world not only by

(Continued on Page 14)

IN THIS ISSUE

In this issue you will find a

series of articles devoted to

evangelism and mission. This

emphasis is in keeping with Goals

No. 2 and No. 4 in our “Statement

of Purpose and Goals” printed

inside the front cover. We trust

that you will find this issue to be

both informative and challenging,

and that it will be a resource for

your ministry within Christ’s

church.

We encourage your response to

material printed in our journal.

We believe that in presenting

articles which are articulate and
insightful, the whole church will

be enriched. As you will notice in

our “Letters” page on the back
cover, we are not hesitant to print

thoughtful responses to our
publication.

We bid you to read through this

issue thoughtfully and prayer-

fully. We believe God is surely at

work within our church.



THE COMMUNIQUE COMMENTS
PUBC'S PRESIDENT, J. MURRAY MARSHALL,

SETS FORTH RATIONALE FOR CHAPTER XXVIII ORGANIZATIONS

The 190th General Assembly
(1978) established a special

committee “to study Chapter
XXVIII...its original intent, its

current usage and future
viability.”

The committee solicited the

concerns, insights and
suggestions of representatives of

the Chapter XXVIII groups
asking them to address some of

the following questions:

What is your understanding of

why you are a Chapter XXVIII
organization?
What disadvantages arise out of

your present Chapter XXVIII

relationship to the General
Assembly?

What disadvantages arise out
of the relationship?

Are the requirements for your
annual report to the General
Assembly burdensome, simple, or

about right?

Dr. Marshall’s response to the

committee follows:

Our understanding of our
reason for being is to give ex-

pression to interest shared by
people who voluntarily associate

with the organization. Chapter
XXVIII provides that the

members of particular churches
may associate themselves
together “for the purpose of in-

struction and religion and
development in Christian
nurture.” We feel that the issues
we raise and the viewpoint we
project contributes to the overall

development and nurture of the

United Presbyterian Church.

Quite candidly, we feel that the

provision of Chapter XXVIII
organizations, is salutary in

providing consensus groups op-

portunity to share their point of

view with others in the church.

(Continued on Page 15)

Presbyterian Communique
THE PRESBYTERIAN COMMUNIQUE is Dublished

bi-monthly (Jan-Feb ;
March-April; May-June; July-

August; Sept -Oct; Nov -Dec.) by Presbyterians United
For Biblical Concerns 50 Burckwalter Road, Spring City,
PA 19475. Phone (215) 948-9100
Volume XI, Number 2-March April ’79.

Editor— Matthew J Welde, ASSISTANT EDITOR—
Kent R Pipes.
SUBSCRIPTION RATES— THE PRESBYTERIAN
COMMUNIQUE is supported by contributions and is sent
free of charge to all who request it. Presbyterians United
for Biblical Concerns desires to distribute THE
PRESBYTERIAN COMMUNIQUE to church officers in

every church where there is an interest in our ministry of
biblical renewal. We will send the Presbyterian Com-
munique in bulk quantities to pastors or Clerks of
sessions wherever it is requested. Please contact the
office of P.U.B.C. giving your name, address, zip code
and number of copies desired
Application to mail at Second Class rates is pending at

Spring City, PA and additional mailing offices
POSTMASTER— send address changes to: THE

PRESBYTERIAN COMMUNIQUE. 50 Buckwaller
Road, Spring City, PA 19475.

board of directors
Rev Julian Alexander

Dr Albert K Arend
Dr James M Boice

Rev. R. Byron Crozier

Mrs. Laura Diekman
Rev. Calvin Gray
Dr. Bartlett L. Hess

Dr. Richard Lovelace
Dr. J. Murray Marshall

Mr Frank McPherson

Rev J Bruce Melton

Dr. Paul E. Pierson

Rev Kent Pipes

Dr. Robert A Pitman

Dr. George Scotchmer
Rev John Shaekellord

Dr Foster Shannon
Rev Benjamin E. Sheldon

Rev John Murray Smoot
Dr. Garth A Steele
Mr. Lowell Thompson
(Executive Committee)

PURPOSE AND GOALS
Presbyterians United for Biblical Concerns is a

fellowship of evangelical Prebyterians who love Christ

and take seriously His sovereignty over all areas of their

life and the life of the world, and are committed to His
body, the Church.
We are a theologically-oriented fellowship, which

understands the value of active involvement and where
necessary, creative dissent within the United
Presbyterian Church in the U.S.A.

It is our purpose to reclaim the initiative held by
evangelicals in past centuries, to study the dynamics of

evangelical awakenings, and to reassert reformation
truth through Biblical, spirtual and social renewal in all

sectors of tne church.
We are pressing for the renewing work of the Spirit in

obedience to the authority of God. wno continues to speak
to us through the inspired Scriptures of the Old and New
Testaments.

In accomplishing this purpose, specific PUBC goals

and objectives are:
1 Stimulation of theological discussion within the

church in order to make it more aware of and obedient to

the prupose of God as revealed in the Bible.

2. Growth of a fellowship among Presbyterian
evangelicals that will better equip them to do the work of

ministry, whether evangelism, renewal or service.

3. Active participation in all courts of the Presbyterian
Church U S A. bringing to high visibility the Biblical

evangelical position, so that in love we might inform and
influence others to our point of view.

4. Urging of the Presbyterian Church to faithfulness in

obeying the Great Commission not only in cooperation
with other denominations but in pioneer work in

unevangelized areas.
5. Initiation and development of fellowship and

cooperation with likeminded renewal groups both in and
outside the denomination

6 Restoration in theological education within the
Presbyterian Church of a Biblical and reformed em-
phasis so that our persuasions might find their con-
tinuance in future ministers of the Word.
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MAJOR CHANGES
IN CHURCH'S GOVERNMENT WILL RESULT

IF OVERTURE "L" PASSES

by Donald R. Hyer

Among the overtures approved

hv the 1978 General Assembly for

ratification by the presbyteries is

one that would drastically alter

the form of the United

Presbyterian Church. Essent-

ially, in the nature of the office of

changes the nature of the office of

the ruling elder ( and deacon) It

develops a need for some sort of

quota system for ruling elders to

be representatives of various

groups in the congregation.

Overture L would change the

Form of Government, Chapters

IX and XVII (39.03 and 47.01

.012), to provide that the office of

ruling elder (and deacon) must

be filled by both men and women
in proportion to their membership

in the congregation; and that the

proportion shall also provide for

the representation of minorities in

the church; whether ethnic,

racial, marital, or age.

The intent of the overture is

positive; it seeks to assure that all

groups in the church be involved

in the government of the church.

But the effect of the overture is

to make a major change in the

way the church is governed; from

the present situation where elders

(and deacons) are elected from

the membership at large to

govern the church as God s

people, seeking the good of the

whole church; to a new situation

in which the elders are
specifically chosen to represent

particular groups within the

congregation.
They are no longer “elders.”

They are representatives holding

the title of“elders." Some kind of

instrument would have to be

designed by presbyteries so the

makeup of the Sessions could be

specified by the presbyteries. It

would then be the function of the

church’s nominating committee
to nominate elders according to

those age-sex-marital-racial-
ethnic standards. The
congregations would have to be
somehow gerrymandered to

provide for equitable
representation A recent mission

study in the congregation with

which I am involved developed

age-sex charts and racial

makeup, but not in close enough
detail to assure an equitable

representation of all groups. And
ethnic makeup was not even

considered.

And ‘representatives, "to me,

differ from “elders,” for elders,

though attention is given to dif-

fering groups within the

congregation, are still chosen

with primary consideration as to

spiritual maturity, leadership

ability, example in the com-

munity, relationships with peers

and family. As determined by

this overture, these qualities

would have to be secondary to the

question of whether the can-

didates fit into a particular group

or faction in the congregation

This, it would seem, models the

Session after a Board of Directors

of a corporation, or in part, alter

the House of Representatives

(and even they don’t have some of

these requirements!).

It appears to me that the

overture encourages the rise ot

factionalism in the church, the

appearance and dominance ot

pressure groups who would seek

representation. It also appears to

me that, particularly in smaller

congregations, less qualified

people would be pressed into

service because the more

qualified people might belong to

the wrong age or marital group.

And it appears to me that we

would move to government by a

church council, but if we are going

to do that, let’s call it that, and do

away with the pretense of seeking

biblical qualification.

Finally, it rings of the kind of

treatment that was accorded

many conscientious objectors

during World War II and the

Vietnam War; it says that those

who, for biblical or other grounds,

do not agree with this

representational form may no

longer serve within the

denominational structure. And it

says to churches that have

refused women elders (or men

elders) or youth elders that they

may no longer do so and remain

Presbyterian So unless the

presbytery decides to ignore such

congregations in its midst, those

congregations will be decimated

or closed. And teaching elders

who likewise object will have to

pack their tents and move on.

We will have moved one more

step into ecclesiastical fun-

damentalism while we continue to

drift in theological circles, not

knowing where we are going, but

no matter what, we’ll do it in

order!

Rev Donald R Hyer is pastor of

The First Presbyterian Church in

Fairgrove, MI.
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Presbyterians have the reputation of

being against evangelism. Or if not

against it, at least suspicious of it. The
judgment is not quite fair. Our Assem-

blies vote in favor of evangelism every

year. That perhaps is the trouble. We
act as if we thought that was enough.

But in the light of plummeting Pres-

byterian church membership and de-

clining missionary enthusiasms, if there

is to be any future at all for us what
we need is not another resolution in

favor of evangelism, but first, some
measure of agreement on what we
mean by evangelism; second, an apprecia-

tion of the centrality of evangelism in

the church’s mission; and third, a clearer

demonstration that we have the strategy

and the will to practice it. Generalities

do not generate enthusiasm.

The Problem of Definition

The first problem is definition. Our
church has been redefining evangelism

on the average of every six or seven

years, and each succeeding definition

gets broader, more complicated and
more obscure. We have amended and
footnoted evangelism to death as we
all fight to make sure that our own
particular assignment, whether it be
lobbying in Washington or community
development in Bangladesh, can be
included under the magically orthodox
designation of evangelism. But by
insisting that what we are already doing

is evangelism we have almost crowded
what the Bible calls evangelism outside

the official mission agencies of our
church.

I suggest, therefore, that in future

statements and strategy we narrow the

definition back into a clear and recogniz-

ably Biblical focus. This is no place

to attempt a complete definition. I

would rather point to what might be
the minimum dimensions of such a
definition, beginning with the Biblical

pattern since it is from Scripture that

Christian evangelism derives its authority

and tests its authenticity.

The New Testament uses the word
evangelize in what seems to be a shock-
ingly narrow sense. A whole cluster
of verbs, actually, is used to describe
evangelism: “preaching the word”
(Acts 8:4), “heralding the kingdom”
(Lk 9:2), “proclaiming the good news”
(Lk 4:18, 8:1). But in essence, what
all these words describe is simply the

EVANGELISM AND

Dr. Samuel H. Moffett, is Professor at

the Presbyterian Theo. Sem. in Seoul,

Korea. He began his missionary

career in 1947 in China, and since 1952

has been in Korea,

telling of the good news (the gospel)

that Jesus the Messiah is the saving

King. Evangelism was the announcement
of Christ’s Kingdom It was more than

an announcement. It was also an
invitation to enter that Kingdom, by
faith and with repentance.

Evangelism, therefore, is not the

whole of the Christian mission. It is

only a part of the mission. Jesus and
the disciples did many other things

besides announce the Kingdom and
invite response. Evangelism is not wor-

ship or sacraments. “Christ did not send

me to baptize but to evangelize,” said

Paul (2 Cor. 1:17). And it is not church

growth or church planting. The planting

and growth of the church are surely

goals of evangelism and its hoped-for

results. But evangelism does not always

produce a church or more members
for it. Neither is evangelism confined
to apologetics Paul says “We try to

persuade ( 2 Cor. 5 : 1 1
) ,
but insists that

he was sent to tell the good news
“without using the language of human
wisdom

. (for) this world’s wisdom
is foolishness” (2 Cor. 1:17, 20). Finally,

evangelism in the New Testament was
not confused with Christian service,

or Christian action and protest against

the world’s injustices. A revealing and
disturbing incident in the Book of Acts
tells how Greek-speaking Jews among
the early Christians rose as a minority

group to complain of discrimination

in the distribution of funds. The reply

of the apostles seems almost callously

narrow: "We cannot neglect the preach-

ing of God’s word to handle finances

(Acts 6:1, 2 TEV). Of course, they did

immediately proceed to do something

about the injustice. But they did not

call it evangelism.

Does this make evangelism so narrow

that in our day it will only further polar-

ize the church? If so, the point I am

making is completely misunderstood.

What polarizes is not clear definition

of the different parts of the Christian

mission, but exclusion from that mission

of one or the other of its essential parts

through sloppy definitions. As when it

is said, for example, that mission is

evangelism, or mission is social action,

or social action is evangelism. The

clearer the role of each function is made,

the less danger there is of excluding it

by neglect, and the more the inter-

dependence of each becomes apparent.

If everything is evangelism, nothing is.

But evangelism without obedience to

the gospel’s clear call to justice and

mercy is as dead as preaching without

practice.

There is something to be said for

clear, narrow definitions of function

in the Christian mission, and for letting

evangelists evangelize. New Testament

evangelism was not' the whole mission,

but it was the heart of the mission.

And it worked. The church began to

grow. It is quite true that evangelism

does not always bring numerical growth,

Jesus clearly warned his disciples of

that in his parable of the sower and the

seed. But what hope for growth is there

if the sower does not “go forth to sow”?

And the point of the parable was not

to teach complacency in the face of

lean harvests but rather to give hope

that with the right combination of

sowing and soil, that is, of evangelism

and understanding, the harvest might

well be sometimes a hundred, some-

times sixty and sometimes thirty-fold.

That straightforward, unembarrassed

New Testament evangelism brought

results. So also in Korea where the

church’s evangelism may seem to some
rather narrow to. But the Korean church

is not losing 60,000 members a year.

If it is true that by the year 1986 the

number of United Presbyterians will

sink below the two million mark from
its high six years ago of three million

(if present trends continue, which God
forbid!), even then in global terms we
will still not be falling behind, thanks
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3 those narrow, evangelistic Koreans, the context without the text. Just as an important priority, bpt it isto those narrow, evangelistic Koreans.

For by 1986 (again if trends continue)

the Korean Presbyterian churches will

have compensated for our decline by

shooting upwards from two million

members today to three million then.

They are growing and multiplying even

in America. They tell me that the fastest-

growing church in the New York area

is a Korean Presbyterian church in

Queens. Why does it grow? “Immigra-

tion and prayer,” says the pastor. But

above all, evangelism. A high number
of the new members come by adult

baptism.

However, to return to the Bible,

evangelism is evangelism even when it

does not produce church growth, and
Biblical evangelism is not quite as nar-

row in definition, perhaps. But that is

only to keep it clear and in focus. Nar-
row in its outlook and implications?

Never. Biblical evangelism was the

proclamation of good news, and the

good news it preached was as broad
and inclusive as the Kingdom of God
into which it invited all who would
te enter.

Evangelism in mission must take

seriously the fact that the central motif

of New Testament evangelism, espe-

cially in the synoptic gospels (Matthew,

Mark and Luke), was the Kingdom of

our Lord and Savior Jesus Christ. When
Jesus came through the villages evan-

gelizing, he preached the Kingdom (Lk

8:1). This is how he described it, bor-

rowing a passage from the Old Testa-

ment for his dramatic announcement:

“good news to the poor . . . liberty

to the captives . . . sight to the blind

freedom for the oppressed,

and the Lord's salvation for his

people” (Lk 4:18, 19 )

In the context of the Kingdom the evan-

gelistic proclamation was never so

narrow that it became isolated from

the immediate pressing needs of the

poor, the imprisoned, the blind and the

oppressed. Again 1 am reminded of

Korean evangelism. I asked a pastor

in the Philadelphia area why his church

was growing so fast. “When Koreans

come in,” he replied, “first I get them

jobs; I teach them some English; I

help them when they get in trouble

with their supervisors. I invite them

to church. And then 1 preach to them

the gospel.” This is putting evangelism

into context.

But if there is anything worse than

taking the text out of context, it is taking

the context without the text. Just as

Christ’s salvation is never to be isolated

from the immediate, real needs of the

people, neither is it to be identified

with those present needs. When Jesus

quoted the Old Testament about “good

news to the poor” and “freedom for

the oppressed,” he did so on his own
terms. His salvation is not Old Testa-

ment shalom, and his Kingdom is not

Israel. Healing, liberation and social

harmony are all important signs of the

Kingdom, but not the greatest. The

great sign was the resurrection; and

His Kingdom is eternal. It is precisely

at this point that the synoptic gospels

must not be torn apart from the Gospel

of John. Matthew, Mark and Luke

emphasize the King and his Kingdom.

This is evangelism’s immediate, liber-

ating context. But John, .in particular,

adds an important perspective and

extends the parameter. The good news

is not only for the poor and the oppres-

sed but even for Nicodemus. The King

is also Saviour, and his salvation is

not wealth or even freedom, but ever-

lasting life.

Perhaps one of the contributing

causes of polarization in the church in

our day is that by broadening our defini-

tions of evangelism and social action

to include both in one, we have only

managed to narrow our understanding

of mission. There is nothing quite so

crippling to both evangelism and social

action as to confuse them in definition

I

or to separate them in practice. Our

I
evangelists, sometimes, seem to be cal-

ling us to accept the King without his

Kingdom; while our prophets, just as

narrow in their own way, seem to be

trying to build the Kingdom without

I the saving King.

Question of Priorities

A second problem which faces us in

relating evangelism to the missionary

future is the question of priorities.

Once we have satisfactorily defined it,

where does evangelism belong in the

total mission?

There was a time when most Chris-

tians believed that evangelism was the

only priority. They were wrong. Then

the church swung too far the other way.

The only Christian priority that came

through clearly out of the Uppsala

Assembly of the World Council of

Churches in 1968 was social justice

through reconstruction. That, too, is

an important priority, b\Jt it is not the

only one, and when LJppsala made it

the only clear mission of the church,

the result was a disaster. In trying to

speak to the world, the WCC almost

lost the church. Four years later the

Nairobi Assembly valiantly tried to

restore the balance and did much to

repair the damage. “Christ mediates

God’s new covenant through both

salvation and service . . . Christians

are called to engage in both evangelism

and social action,” it declared (Official

Report of the Fifth Assembly, p. 43).

But that was not enough. For one thing,

since it was a council of churches, not

a church, Nairobi was paralyzed by

its inability to define either evangelism

or salvation in terms that could reach

a consensus. More important, what

the church needs for the future in mis-

sion is more than balance. It needs

momentum. Not an uneasy truce be-

tween faith and works, but a partner-

ship.

Now in most practical, working '

partnerships there must be a leading

partner, a “first among equals,” or

nothing gets done. Which should be

the leading partner in mission? Evan-

gelism or social action? I submit that

what makes the Christian mission dif-

ferent from other commendable and

sincere attempts to improve the human

condition is that in the Christian mission

our vertical relationship to God comes

first, while the second, our horizontal

relationship to our neighbors is “like

unto it,” and just as indispensable, but

still second. The leading partner is

evangelism. This is not to exalt the

proclamation at the expense of Chris-

tian action. They belong together.

But it does insist that while without

the accompanying deeds the good news

is scarcely credible, without the word

the news is not even comprehensible.

Have you ever tried to watch the news

on TV with the sound turned off? Be-

sides the really good news is not what

we in our benevolence do for others,

but what God has done for us all in

Christ. Evangelism, as someone has

said, is one beggar telling another where

to find help.

I. As in the statement: “The church’s service

to the world is that of being the pioneer of every

social reform without making any claims for

Christianity or trying to Christianize the revo-

lution.” Quoted in Christians in the Technical

and Social Revolutions of our Time. ed. by J B.

Mosley, page 34.
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PRE-ASSEMBLY CONFERENCE
SET FOR MAY 21, 22
Bishop Lesslie Newbigin of England

will speak on the mission of the church.

A Pre-Assembly Conference on

the mission of the church will be

iointly sponsored by the Program

Agency of the UPCUSA and the

General Assembly Mission Board

of the PUCS. It will be held on

May 21, 22 in the Kansas City

Convention Complex, Kansas

City, MO.
The purpose is “to explore

together the excitement and

challenge of mission.”

One of the world's foremost

interpreters of mission, ine

Bishop Lesslie Newbigin, will

give two lectures. Formerly

Bishop in the Church of South

India, Newbigin is now Moderator

of the United Reformed Church of

England and Wales, lecturer in

Theology at Selly Oak Colleges,

Birmingham, England.

The Conference is designed

especially for Commissioners to

the two General Assemblies, but

is open for anvone who may wish

to attend. It will be held from 12

noon on Monday until 12 noon on

Tuesday.
The Rev. Joan Salmon Camp-

bell, extraordinary musician-
pastor, who led the music for the

Conference on Overseas Mission
at Lake Forest last August, will

lead in the celebration of worship
and music at the conference.

Ten areas of Presbyterian
mission will be explored in smaller
interest groups. Each participant

may attend two--a different one
each day. The groups will ad-

dress such widely diverse in-

terests as the message if mission
and dimensions and dilemmas of

social justice.

For brochure and registration
one may write:

PreAssembly Conference

Room 1201

475 Riverside Drive

New York,NY 10027

OVERTURE TO GENERAL ASSEMBLY
WOULD PERMIT

ORDINATION OF HOMOSEXUALS

WHEREAS, Section 37.01 of the

Book of Order states that “the or-

dering of the ministry is the

responsibility of God’s people through

the calling and guidance of the Holy

Spirit," and
WHEREAS, section 42.02 of the

Book of Order, states that “a
Presbytery shall determine who shall

be its own continuing members, and
WHEREAS, section 37.04 of the

Book of Order states that “the right of

God’s people to elect their own of-

ficers is inalienable,"

THEREFORE, THE
PRESBYTERY OF LONG ISLAND
overtures the 191st General Assembly
to affirm the right and responsibility

of each church to elect its own church
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officers and the right of each

presbytery to determine its own
members, following the guidance of

the Holy Spirit in determing the faith

and godliness of such individuals,

being guided but not constitutionally

bound by the “Policy Statement and

Recommendations’’ of the 190th

General Assembly in regard to

homosexual persons

An overture of the Presbytery of

Long Island (New York) which would

permit the ordination of self-

affirming, practicing homosexuals if

approved by the 191st General
Assembly in May directly challenges

the interpretation of last year’s Policy

Statement and Recommendations in

(Continued on Page 11)

HOW DO
CHURCHES
GROW?

How do churches grow? This

question is being asked with

greater frequency these days.

According to the Institute of

American Church Growth in

Pasadena, the influence of friends

and relatives is the largest single

factor accounting for between 70

to 80 percent of church growth.

Other factors and methods in

descending percentage are:

1. walk-in contact

2. congregational program
3. work of the pastor

4. special needs

5. visitation evangelism

6. Sunday School and crusades.

Dr. Peter Wagner, professor in

Fuller Seminary’s School of

Missions, cites some interesting

data regarding church growth.He
suggests that the growing
reproducing church will have
about 40 percent of its members
as leaders focused inward, about

20 percent outward and less than

40 percent as consumers.

By contrast, the active sur-

viving church - the typical church
- will have about 33 per cent of its

members as leaders focused
inward, 2 per cent outward and 60

per cent of the congregation as

consumers.
The inactive nominal

congregation has 20 per cent of its

members as leaders focused
inward, 1 per cent outward and 75

per cent as consumers.
Dr. Donald McVauran, leading

authority in church growth, says

that a growing congregation will

recognize and adjust to social

realities. It consequently creates

substructures for belonging
(small groups of 7 to 10 persons).

Congregations that grow to 50 or

75 persons and remain one
fellowship unit will not grow
larger unless they create other

substructures of belonging.



URBANA 79
Students mobilized for mission

THE WORD, THE GOSPEL,

AND THE CHURCH

OF THE SOVEREIGN GOD

by Kent R. Pipes

The Urbana Missionary Con-

vention sponsored by Inter-

Varsity Christian Fellowship
every three years, is undoubtedly

the largest gathering of students

concerned about mission in the

world. Attendance at this

Christmas week event has in-

creased dramatically from 575 in

1946 when it was held in Des
Moines, Iowa to the capacity of

17,000+ which were attending

URBANA ’76 at Urbana, Illinois.

To those who have been the an
Urbana convention the findings of

a Wheaton College study in 1973

certainly ring true.”

“The Urbana conference
represents the only opportunity

now available to the cause of

foreign missions to isolate an

audience comprised almost ex-

clusively of well educated
Christian young people

representing a wide variety of

talents and interests from both

Christian and secular schools...”

Urbana is both a unifying agent,

in that it focuses attention upon

the common need and call to

missions, and a dividing force, in

that is also seeks to provide for all

who attend a clarification of what,

how and why missions exist in our

world today. This ought to give to

evangelical Presbyterians a

cause for much joy. When two

thirds of those attending indicated

that one of the primary reasons

they attended was to “specifically

seek God’s guidance concerning

personal involvement in

missions,” and when the United

Presbyterian Church is

repeatedly one of the best

represented denominations at the

convention, we ought to be
realizing some of our own
students are truly seeking to

minister in mission and ought to

be channeled within our own
denominational mission program.

The United Presbyterian

Church needs to give primary

attention to this conference as

both a missionary minded
denomination with much to offer

to the current student generation,

and a denomination which act-

ively seeks participation of its

own youth within its mission

program. To neglect this op-

portunity is to miss much of the

available talent that ough to be

utilized within our own
denomination.
P.U.B.C. strongly encourages

students from our United

Presbyterian Churches to attend

this year’s conference. Write to

I.V.C.F. at 233 Langdon St.,

Madison, WI. 53703.

We urge the Program Agency to

represent our interests in a

significant way at Urbana 79,

seeking to explain opportunities

for mission involvement within

the United Prebyterian Church

and to actively solicit interested

students for this work Special

efforts should be made to gather

together the United Presbyterian

students so that special

presentations may be made by

capable, articulate mission

personnel who know the work of

our church and have a real heart

for missions around the world. We
need to provide for a time of

questions and answers and a time

to hear the concerns of the current

student generation which would

hopefully renew our faith in the

future of missions and the con-

fidence that God is still calling

talented young people into active

missionary service.

In this year of Major Mission

Fund in which we all seek to Move
Mission Forward let’s all utilize

this tremendous resource for the

good of our church and the

fulfilling of our mission mandate.

N.P.R.F. to Sponsor Conference

A unique gathering of

Presbyterian and reformed people

will be focusing on these three

topics this summer in a series ot

conferences being sponsored t>y

The National Presbyterian and

Reformed Fellowship. Under the

leadership of Dr. Edmund P.

Clowney, the following are a few

among many who have been

scheduled to address the

gatherings: James I. Packer;

Charles S. MacKenzie; Andrew A.

Jumper; Anthony A. Hoekrna,

Robert G. Rayburn; James M.

Boice, Richard Lovelace; C. John

Miller J. Christy Wilson, and

Frank N. Kik.

The design and purpose of the

congress is to enaule Christians

from varying reformed and
presbyterian fellowship to explore

the benefits of fellowship beyond

the horizons of their own
denominational and ethnic

bounds, in the hope that within our

age of great opportunity united

testimony might be boren across

our world.

In all presentations, the thrust

is not to be “academic,” but

rather the clear, relevant and

understandable statement in the

revelation of the Sovereign God

and of His call to service. Plenary

sessions, special seminars and

other activities will be offered to

make this a week where people

might encounter many different

opportunities for growth and
spiritual nurture.

The conferences will be held at

Calvin College from July 9th thru

14th; Grove City College from

July 16th thru 21st; and at

Covenant College from July 23rd

thru 28th.

For more information write:

The National Presbyterian and
Reformed Fellowship, Box 44,

Valley Forge, PA. 19481.
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THE NEED OF VIS

REVITALIZED CHURCH
The question lurked beneath the surface

for a long time. Then it became the subject

of concerned conversation among the

clergy. Now it is the persistent, open query

of church officers and members across the

country. “Where is our denomination

going? ” It is not just a question of rancor or

resistance, but an authentic quest for

vision, the desire for a unifying dream, and

a longing to be part of a movement which is

dynamic and demanding.
The call for a unified direction may seem

presumptuous. Goals may have been for-

mulated and new programs surely are

being planned. Aspects of a strategy have

been written, and much is on the drafting

board. The problem is that when this filters

down to the local parish, it is not understood

or owned as part of our overall thrust into

the future. Many of the hopes for the future

were inherent in the restructuring process.

The restructuring of our administrative

processes has taken immense time, energy

and money. Now the spiritual revitalization

of our denomination demands nothing less.

The aching need at the close of this

decade is for a galvanizing vision of where
we are going and how we can all unite in a

forward movement together in the eighties.

We need a clear, challenging, and impelling

picture of the kind of church our leadership

envisions by 1990 and how we can move into

the future with prayerfully defined ten, five,

and three year goals.

Institutions, like individuals, become
what they envision. 'Without a vision the

people perish.” At a time when pluralism is

in danger of disintegrating into

polarization, the mandate is for a daring

dream guided by the Holy Spirit, rooted in

Scripture, consistent with our confessions,

and anticipatory of the direction of our

culture and world history. The vision must
be bold enough to pull us together, marshall
a movement, engender loyalty and esteem,

enable unity, and release sacrificial

stewardship. The ambivalence of so many
clergy and members must be confronted..

People will support only what they have
shared in developing. Further, United
Presbyterians will undergird and un-

derwrite only what they understand is part

of a biblically oriented overall strategy. We
need the Holy Spirit's design in seventy-nine
for the eighties.
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The next decade can be the most dynamic

era for the United Presbyterian Church - it

we will dare to believe in our future as mucn

as God does.

Three steps as a part of an irreducible

maximum must be top on our agenda,

clarify ;
communicate; call to action.

CLARIFICATION

The need for clarification demands an

articulated vision. Dreams, goals and

strategy so far beyond our human capacity

that only a spirtual revitalization of our

denomination could make them a reality^

This must be done by those who believe that

the most fruitful and creative years of

growth and advancement are ahead. It will

require time, prayer and the gusto of hope.

Nineteen-seventy-nine should be set aside

as the year for drafting the dream tor a

dynamic decade ahead. Since it is difficult

for any leadership group to analyze its

future direction undefensively, a strategy

commission made up of visionary Pastors,

church growth experts, renewal leaders

with track records, futurologists, and key

denominational executives should be

charged with drafting a vision for 1990

which is comprehensively biblical enough to

supercede present polarities and get the

denomination moving into the eighties with

oneness. This will require top level

agreement and enthusiastic support. The

restructured councils and agencies must

be involved in the process. Some of the

homework has been done already. This can

be utilized by the strategy commission in

drafting the statement of where it believes

God would have us be in 1990 and how we
can get there. The vision, plan, coupled with

accountability time line goals, then must be

brought before the General Assembly for

authorization and communication to the

synods, presbyteries and local

congregations. This needs to be done with

the finest techniques of promotion, in-

volvement and education. Pronouncements
have not made anything "so.” We need a

"our denomination is on the move” thrust.

A movement must be mounted which
enables every pastor and church member to

exclaim, “Now that’s exciting, new,
demanding, and challenging!"



SION FOR A
I IN THE EIGHTIES by Uo'J

The key areas in which we have been
forced to retreat and retrench should ne the

foci of our boldest vision for 1990.

We need a stretching, soul-sized
delineation of a Holy Spirit imputed hope for

advancement in mission, church growth,
and the renewal of the parish as an
equipping center for lay ministry.

Whatever goals we might set will require

a profound spiritual revitalization of our

denomination. The spiritual condition of our

constituency is like the disciples before

Pentecost: we believe in Christ and His

mandate for mission and evangelism,

coupled with responsible social action, but

we lack power. We need the motivating fire,

the impelling wind, and the liberating

power of the indwelling Christ, the Holy

Spirit, he first and primary vision for the

eighties therefore needs to be to focus the

next decade as the, “Era of the Holy

Spirit.” And, since the primary nerve

center of the spiritual organism of our

denomination is the local congregation, the

eighties should be declared the, “Decade of

the Parish.”
Let’s be candid. Whatever dreams we

might draft to reach by 1990 will require

the unreserved involvement and sacrificial

giving of church members. The parish is

still the head water, the spring from which

the waters of support flow. The local Pastor

is the “keeper of the springs.” When a river

runs low, or dry, it may be that the streams

which feed its flow are clogged, dammed
up, or being diverted. Everything which we
could hope for as a part of a courageous

advance in the eightus is dependent on the

vitality and resourcefulness of our parishes,

small and large, and the love motivated,

extravagant stewardship of their members.

A sweeping spiritual revitalization

movement is the first step to a renewed

denomination.
That will require humility. Just as an

individual whose spirtual life and

discipleship has drifted into impotence,

ineffectiveness, or bland boredom, must

ask, “Lord, what’s wrong?” - so too the

question must be asked by a local church or

a denomination.
It will also necessitate viability.

What if we planned around the resources

of the Holy Spirit rather than the reser-

vations, dead-locked by decreased giving

and church growth, which have blighted our

ability to dream’’

What would we do if limited funds were not

the issue? State that, communicate it

vividly, and we might be surprised by what
our constituency would dare to attempt.

The setting of goals for mission and
evangelism, church growth, and parish

renewal must be done in the challenging

context that there are local congregations

and denominations which are growing.

Why? Our timidity about the future is

contradicted by the fact that money is being

given in immense amounts to Christian

para-church movements in our time.

Christian media, missionary enterprises

and causes have attracted the attention and
support of Presbyterians. What is the key?

What would it take to capture that same
loyalty to our denomination?
Decreased membership and diminished

enthusiasm cannot be accepted as the norm
for the next decade. God has not wihdrawn
His blessing at this time of history. The
Baptist denominations have increased in

membership from 26,500,000 ten years ago

to 29 million today. The world’s population

is increasing by 76 million each year. God
can and will reveal a unique strategy for

expanded national and world mission. An
“Era of the Holy Spirit” coupled by a

decade of parish renewal could being the

vitality to grasph the potential. The
clarification of the vision will have to be
followed by specific steps of communication
and call to action.

COMMUNICATION
That will demand a new breed of clergy.

The communication gap which yawns
between the General Assembly and the

local congregation is alarming. The eighties

can close this gap. If we believe that the

nerve center is the local church, an in-

novative strategy of parish renewal must be

envisioned The revitalization of religious

people who need a fresh experience of grace

and calling is key. And the local Pastor is

pivotal.

(Continued on Page 10)
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(Continued from Page 9)

A three year goal should be the

spiritual renewal of the clergy. In

the fifties our denomination gave
enabling direction and en-

couragement to clergy through

the “Church and Its Changing
Ministry” emphasis. This

biblically rooted program was
dynamic and remedial. In the

sixties our church mounted a

movement for discipleship in

social action. The mind of the

church can be repatterned when
the leadership of the

denomination becomes deter-

mined to set a direction and model
an emphasis. The same can be

true today in the need for a

spiritual revitalization movement
across the nation. That will

require a “two-legged” gospel of

personal renewal ana social

responsibility. An inadvertent
exclusion must be corrected. Our
reaction to piety, evangelical

fervor, and charismatic excesses,

has prompted us to neglect the

call to commitment, equipping by
the Holy Spirit, personal
evangelism, prayer, and
liberating fellowship in small
support groups.

The channels of spiritual power
must be opened again if we are to

reach the mission goals our Lord
would help us to set daringly for

1990.

We need a strategy to pastor the

Pastors. The Presbytery must be
reclaimed as the spiritual
“bishop.” A series of clergy
conferences for the renewal of

clergy needs to be held on the
Presbytery level. The leadership
of these conferences should be
made up of people who can
communicate the dynamics of the
1990 goals for the spiritual
revitalization of the
denomination. They must be
vulnerable, open, honest,
growing, and viable enablers of
“spiritual potential.” Parish
Pastors who are experiencing the
dynamics of renewal in their own
lives and are leading
congregations of various sizes in
growth and effectiveness. The
challenge they would have would
be to establish an ambience of
personal and professional ad-
venture and excitement. The
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format of the conferences should

include prophetic preaching,
Bible Study, small groups, and
healing of personal needs. Times
of silence, prayer, study, ex-

change of discouragements as

well as hopes, and a vivid

presentation of the vision for the

eighties. Each Pastor should be

given personal help in discovering

how to lead his parish as a part of

the spiritual revitalization

movement of the denomination.
The theme of the conferences
should focus the “Era of the Holy
Spirit.”

Workshops and seminars should

deal specifically with repatter-

ning the parish. Some of the areas

which would need to be covered
are as follows: The dynamics of

the continuing renewal of the

parish Pastor. How to enable
spiritual revitalization. The
secret of preaching and teaching

to set a church on fire. The way to

begin with the Session as the

creative, praying, planning,
daring “church-in-miniature.”
Preparing the parish as an
equipping center for lay ministry,

evangelism and mission. The
dynamics of church growth.
Building small groups for study
and support among members.
The establishment of three, five

and ten year goals. Tithing and
doubling the budget.

The litmus test of the ef-

fectiveness of the conferences will

be in reporducing them in the

parishes. After the clergy con-

ferences are held, they should be
followed up with conferences in

the Presbyteries for Sessions.

High priority must be given to

this. The Sessions of area chur-

ches need to come together to

understand the 1990 goals and be

enabled spiritually. Many of the

same dynamics utilized in the

clergy conferences would be used
The next step would be to hold

revitalization conferences in each
local church for the members
Cross fertilization of Pastors and
church officers who had been
through the previous comerences
would strengthen the parish
Pastor with his program of
renewal.
The format, content, and

strategy for all three levels of

these conferences should be

drafted and published to assure

consistency and quality. In all

phases it should be communicated
that this revitalization movement
is sponsored, encouraged, and

mandated by the General

Assembly as a part of the vision of

the decade of the parish.

The progression is evident : we
will care for the Pastors, so they

can care for their congregation,

so that the member-ministers of

the laity can care about people

and our society.

CALL TO ACTION

The primary goal is a new,

authentic spirituality which is

biblical, reformed, and consistent

with how people can change,

grow, and become responsible

change agents. To be on fire for

Chirst, filled with His Spirit and

involved in dynamic ministry

must become the modeled,
articulated, expected norm for

every church member. The image
of the new breed must be made
clear and the call to a national

movement with world im-
plications must be impelling and
adventuresome.

The accountability test of the

effectiveness of the effort would
be in the quality of life which
would distinguish a Presbyterian
in the eighties joy, spiritual

depth through prayer and study of

the Scriptures, freedom to be and
love himself or herself, contagion,

witness, personal caring, daring
involvement in human suffering,

courageous stewardship, and
participation in the small groups
and lay-training-for-ministry
activities of the local church.

If parishes and members felt

the impact of this kind of a
movement led by the General
Assembly, they would senese a
loyalty and ownership of
whatever 1990 goals would be set
for the expanded budgets
required to support a
denomination on the move.
The literature of our

denomination must reflect a new
advance to 1990. Christian
Education curriculum must
provide biblical guides for the
church school, particularly adult
classes, which focus the need for

(Continued on Page 11)
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renewal and the power of the Holy

Spirit. The logo could well be

something like, "Acts 29 ' The

United Presbyterian Church in

the 80’s."
,

Church growth must be ex-

pected, planned for, and en-

couraged. The insights and ex-

perience of those who have dealt

with this issue need to be studied

and adapted to our
denomination’s particular needs

in the light of our 1990 goals. A
part of the clergy and
congregational revitalization

conferences could be the birth of

an Order of St. Philip based on

John 1:45. A "come and see"

movement could increase

attendance and eventually church

membership. Our people need

handles, specific help, and a sense

of being part of a national

movement to change the shape of

the church and its future.

An essential part of allowing the

Lord to create a new,

aggressive image of our

denomination in the minds of

Presbyterians and potential

members would be the use of

television. Now is the time for a

nationally syndicated program

which would engender esteem,

loyalty, and identity for the

United Presbyterian Church The

program should be a vigorous

outreach to the unchurched. It

should include prophetic

preaching, dynamic music, and

viewer involvement. The effort

should be sponsored by the

denomination, clearly identified

with our church, funded by

special gifts, and developed by

utilizing the finest production

techniques. The format could

include a time for local com-

munities to list their Presbyterian

churches and for brief ap-

pearances of local Presbyterian

Pastors on a rotating basis ( much
as a commercial is inserted in a

network program advertising a

local business).

In conclusion, this paper has

had one purpose: To challenge us

as a convectional denomination to

get connected again on more than

an organizational level. My
prayer is that it may spur us on to

consider the need for a vision for

the next decade which will be

humanly impossible. Then to

reach the goals of that vision, we
can focus on the neglected

dimension of clergy and parish

renewal, and call our members to

the high adventure of discipleship

guided and powered by the Holy

Spirit.

Dr. Lloyd John Olgivie is pastor

ofThe FirstPresbyterian Church

of Hollywood, Ca.

(Overture to G.A. Contd. from p. 6.)

regard to homosexual persons given

by Dr. William P Thompson, Stated

Clerk of General Assembly.

Subsequent to the celebrated

"definitive guidance’’ of the 190th

General Assembly (1978) in San Diego

regarding the question of ordaining

homosexuals, the Stated Clerk in-

dicated in a letter last summer to the

Rev. Gerald L. Tyer, stated clerk of

West Jersey Presbytery, that all

presbyteries and congregations of the

UPCUSA are bound by the action of

General Assembly in this matter.

Noting that the Assembly action

said in part that "unrepentant

homosexual practice does not accord

with the requirements for ordination

set forth in the Book of Order (Section

37 03), Dr Thompson said that in his

opinion the General Assembly, which

is the ultimate interpreter of the

Constitution of the United

Presbyterian Church, has clarified

the requirements for ordination in

plain and unequivocal language.

A small delegation, led by the Rev

John Long, pastor of the Old South

Haven Church (of Suffolk County,

Long Island) personally appeared at

“
475" to ask for further elucidation of

the text of Thompson’s letter to-

Ty er But Thompson held firm to his

original interpretation

After the abortive trip to the Stated

Clerk's office in New York, the

Session of the Old South Haven

Presbyterian Church (73 member

cong.)' voted 7-0 (1 abstention) to

write an overture (petition) to the

General Assembly affirming the right

of each church or judicatory to elect

its own officers and members.

When the overture was brought

before the Presbytery of Long Island

in January, 1979. it was referred to the

General Council to develop a viable

format and procedure for discussion

by the Presbytery. It was then moved

to table further action on the overture

until the February meeting.

The discussion at the February 24

meeting of Presbytery in the

Roosevelt Presbyterian Church was

orderly. The moderator at the

prompting of General Council at-

tempted to keep the debate focused on

the question of church government an

polity, and away from the more

volatile issue of the ordination of open

practicing homosexuals.

The vote was taken after about 45

minutues of debate. Some argued that

it was necessary to make this a test

case; others that it was necessary to

make a dent in the Policy Statement

and Recommendations in regard to

Homosexuality at the’78 Assembly,

while others felt that the locus for

decision of ordinands should remain

with the Presbytery. The overture

was passed by a 2 to 1 margin.

The Rev. James E. Pierce,

Executive Presbyter of the

Presbytery of Long Island favors the

overture on the grounds that as he

sees it the Presbytery has the right to

determine its own members and the

congregation the right to elect their

own officers.

"There are unique instances,"

Pierce maintains, “where a church or

Presbytery may want to ordain a

Homosexual eldei/pastor, and if it is

constitutionally binding, he-she could

not be ordained even though it is the

will of the Holy Spirit.” Pierce argues

that the overture from his Presbytery

does not undermine the action of the

190th General Assembly, but rather

“gives flexibility for unusual cir-

cumstances.”
The General Assembly, through its

650 commissioners, will decide whose

interpretation is the right one when it

convenes in Kansas City May 22-30.
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COME OVER TO IRAN AND HELP US
SOS Sent to Presbyterian Pastor and Wife

from the Evangelical Church of Iran.

Unlike Paul’s vision of the man
from Macedonia making his

appeal for him to come to

Macedonia and preach the
Gospel, we did not receive a

Heavenly dream calling us to

Iran, but we did receive a letter in

May of 1978 from the Evangelical
Church of Iran which contained
for us a Heavenly vision. The
invitation, to Draverfullv consider
coming to Iran as missionaries

became God’s new vision for

Patty and me. As this new op-

portunity loomed before us, the

Holy Spirit was at work in our
hearts. Patty found a previous
reluctant spirit towards the idea

of leaving the States, replaced by
a new zeal and excitement to heed
God's call. My mind was being

stretched with the amazing
realization of the application of

Paul’s words in Ephesians 1:4,

“He chose us in Him before the

foundations of the World, that we
should be holy and blameless

before Him.'’ Could it be that, not

only did God choose us to be His

adopted children in Christ, but

also that Patty and I were born to

Iran missionaries, (Dr. and Mrs.
Ashton Stewart first went to Iran

as medical missionaries in 1947 to

serve in Tabriz. Dr. and Mrs.
Thomas Murray served as
medical missionaries in Meshed,
Iran where Patty was born.), that

we grew up in Iran learning
Persian and that we fell in love

and got married all under the

guiding hand of a Sovereign God
who was preparing us for a
ministry in Iran? Yes, it could be,

but we believe it is God’s plan.

We applied to the Program
Agency for the position in Iran.
We applied unashamedly as
Evangelicals in the Reformed
tradition. We shared our Biblical
faith, our own Christian
conversion experiences and our
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understanding of Christ’s mission

today The Program Agency
graciously accepted us, and on

October 13, 1978, they com-
missioned us as missionaries to

Iran. Our assignment was to work
under the Khuzistan Church
Council, which is a cooperative

ministry between the Episcopal

Diocese of Iran and the

Evangelical Church of Iran which
conducts a ministry among
Iranians and expatriates in

Southern Iran in the Province of

Khuzistan. I was to serve as the

pastor of St. Christopher’s church
in Abadan, which is the site of the

largest oil refinery in the world.

Now, since the Islamic Revolution

in Iran, there is some question as
to what the future ministry in

Abadan will be. The expatriate

community will reflect the
numbers of “foreigners” the
National Iranian Oil Company
will employ, if any. These
unanswered questions about our
future ministry in Iran have not
discouraged us because the
Evangelical Church has con-
tinued to reassure us of their

continued invitation to come and
work with them. Because of our
background we could fit into

many other areas of ministry.

We are hopeful that we too

may be able to add our names to

the long list of Presbyterians who
have taken the Gospel of Jesus
Christ to Iran. Although there has
been a Christian witness in Iran

(Persia) since the first century,
our Presbyterian work began in

1872 in Tehran under the
leadership of Rev. James Barsett.

Barsett’s ministry bore fruit with

a congregation organized in 1876.

Historically, the main emphasis
of the Presbyterian Church’s
work in Iran has been education
all and medical. Hospitals and
schools were developed in

Teharan, Tabriz, Resht, Ker-

manshah, Meshed and Hamadan.
In 1959 we had 65 full time

missionaries in Iran. Since then

the Presbyterian Church has
shifted from an institutional

ministry in education and
medicine to concentrate on

working hand in hand with the

Evangelical Church which was
established in 1933. This Church
has 12 congregations and 3,000

communicant members. In

communicating with friends who
have recently returned from Iran,

I sense a guarded optimism and
hope for the future. The new
government has declared a policy

of religious tolerance towards
minorities, and we have no reason

to doubt this. However, our future

in Iran depends upon many
factors which have yet to be
resolved. We know in our hearts
we were called by God to go to

Iran. At the present, the door
remains closed, but we have not
lost heart because history is

God’s. His timing is always
perfect; His ways are better than
our ways. We may not always
understand but we must always
be willing to follow in faith.

REV. ASHTON T. STEWART:
his wife, Pat, and two children,

Emily and Timmy.



MISSION OPPORTUNITIES OVERSEAS
WHO WILL ANSWER GOD'S CALL?

Goal -1979
40 - fraternal workers

12 - subsistence workers
The 1979 budget of the Program

Agency provides for the ap-

pointment of 40 new Fraternal
workers and 12 subsistence
workers. The following overseas
opportunities list will update you
about the need for qualified and
dedicated persons to serve
through the Vocation Agency of

the United Presbyterian Church.
Inquiries should be addressed to:

Professional Recruitment Office,

UPCUSA Vocation Agency, Room
406, 475 Riverside Dr., New York,

New York, 10027.

EVANGELISM AND CHURCH
DEVELOPMENT

Iran Church Development
Worker
Pakistan-Evangelist for Tribal

Work, St Andrew's Brotherhood
Pastor-Counselor

EDUCATION
Korea ’ heological Educator

Pakistan-lslamic Scholar

Old ’’estament Scholar

Consultant for Parochial Ed.
’ hailand Supervisor of English

West Bank English Tutor

Egypt Professor of Biblical

Studies

English T utor

Malawi Math Teacher and or

Religious Knowledge
Sudan Bible t ranslation Person

Literacy Work Person

Religious Knowledge Instructor

Instructors in Math, Science,

Geography, Home Economics.

Nigeria ’ eachers, secondary

school

Cameroon t eachers. English.

Math
Colombia Christian Ed.

Specialist

Chile Counsultant in Christian

Ed and Music
Guatemala Christian Ed
Consultant

Write for other listings

MAJOR MISSION FUND BOLSTERS OVERSEAS MISSION

MAKES POSSIBLE 40 NEW APPOINTMENTS IN 79
The Major Mission Fund will

provide significant support over
the next three years for the 345

United Presbyterian missionaries

currently assigned to close to 50

countries abroad, and at least half

the support in 1979 for up to 40 new
overseas appointees. The
Program Agency has allocated

more than $900,000 of Major
Mission Fund receipts for these

purposes in 1979 alone. Some
Major Mission Fund monies were
applied to 27 new appointees in

1978.

The greatest source of funding

for the church’s ongoing
missionary presence comes from
regular congregational support of

the General Assembly General

Mission budget. By covering part

of the inflationary cost of over-

seas fraternal workers, the Major
Mission Fund will make it

possible to maintain something

close to the current number. And
without the Major Mission Fund,

according to Program Agency
staff, it would be impossible to

respond to new requests.

The Rev. William H. Miller,

coordinator of the Program
Agency "people in mission" unit,

points' out that a significant

reduction in the current level of

U.S. personnel overseas would put

in question the quality of the

United Presbyterian relationship

to sister churches abroad and
diminish the international

character of United Presbyterian

mission involvement. "Overseas
churches request our fraternal

workers as part of their own goals

and aspirations," he said. "The
number of requests always ex-

ceeds the number of new workers

we are able to appoint and sup-

port."

The Program Agency intends to

allocate a total of $5,640,000 over

five years for the project.

Churches participating in the

Major Mission Fund may ear-

mark some of their giving for the

support of missionaries by
designating to this project.

Still another Major Mission

Fund project is administered by

the Vocation Agency and designed

to recruit persons to serve
overseas. Funded for a total of

$166,000 over the three years, the

Vocation Agency program has

already used Major Mission Fund
dollars to develop a network of

"Vocation Agency Associates"

who will extend the reach of the

agency to recruit needed in-

dividuals.

Among the 1978 appointees
toward whose support Major
Mission Fund monies have
already been applied are: Blake

Lee and Susan Sanden, Dr.

Nullamota and Joan Vasan-
tkumar, and Marjorie White, who
are preparing for assignments in

Pakistan, Indonesia and Sudan,

respectively. A newly com-
missioned 1979 fraternal worker is

the Rev. Marsha M. Snulligan,

also preparing for assignment in

Sudan.
"These projects illustrate in a

dramatic way the real

contribution of the Major Mission

Fund is complementing such vital

and central programs in the

ongoing and future work of the

church," said Dr. Ronald V.

Wells, Director of the Major

Mission Fund.

Rev. J. Oscar McCloud, general

director of the Program Agency of the

UPCUSA, congratulating the Rev.

Marsha M. Snulligan at her 1979

commissioning as a fraternal worker.
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private acts of love and devotion,

indispensable as they may be, but

also by the corporate witness of

the people of God.”
Throughout the Bible are

interwoven the themes of per-

sonal religion and service through

the community of faith, each

constituting a portion of the

stewardship of life and resources

to which Christ calls His Church.

Recent years, partly in reaction to

the inroads of institutionalism and

partly because of disillusionment

about a better world, have seen

the emergence of a new localism,

with its emphasis upon what
congregations and individual

Christians can and should do in

their own places of service. The
gains that this emphasis has
produced are a cause of

thanksgiving and rejoicing. In the

process, however, there has
diminished a sense of what must
be done by and through the whole

Church, both for the deepening

and the extension of Christian

faith around the world.”

“The Major Mission Fund
endeavors to attune our
stewardship to crucial religious

needs at home and abroad; for the

rebuilding of hope, witness to the

uncommitted, and the deeds of

love and mercy that none can do
alone but that, through the fabric

of the whole Church, can more
nearly be carried out in Christ’s

name.”
Two other quotes express for

me the theological tone that has
bound us together in leadership

roles in this effort - both volunteer
and national staff.

The first is from Highland Park
Presbyterian Church, Dallas,
Texas, when they launched a
major fund drive in that church:
‘Our philosophy of steward-
ship. Highland Park
Presbyterian, Dallas Steward-
ship is based upon the need of the
giver to give. Jesus spoke to

many people about money, but
never because the Temple had a
need. It was always the one to
whom he spoke who had the need.

It was always someone who had
fallen into the trap of allowing
money to come between himself
and a closer relationship with
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God, robbing him of meaning in

life.

Stewardship is not a law-it’s an

offer God enters into our world

and offers us partnership with

Him. We do not have to accept

Stewardship is an offer of

relationship. It’s a style of life.

Stewardship is a matter of faith,

not a matter of finances. It is

centered in what you believe, not

what monies you have or how
much you give.

Stewardship involves self-

image. It has to do with our need

for more meaning in life. As well

as giving, stewardship involves

worship, study, serving,

and working toward recon-

ciliation as disciplines that enable

us to enjoy God and our lives

together.”

The second excerpts strike that

same deep note from a brilliant

paper written by Wes Baker some
years ago on “Reflections on the

Theology of Giving." In the paper

he distinguishes between an
offertory and an offering. He
places the ottering as central to

response to God’s word and
suggests that tor 2000 years the

church worshipped with “of-

fertories” but we have taken up
“collections” for the last 200.

Read it in his words:
“An offering’ is a collection for

a cause, and must be used for

that. It is, in fact, a designated

gift which implies a continuing

ownership of the gift by the giver

through the use of it as directed.

The ‘offertory’
,
conversly, is

self-giving in gratitude with no

continuing ownership. Its model
is the grace of God, if you will,

with no strings attached, and no
conditions required. In the face of

such love, one cannot help in

response but to give of the most
deeply valued in total trust, as He,

trusts us. It is the sacrifice

brought to the Holy relationship in

unrestricted transaction. In the

offering’ the important element
is accomplishing the particular

project designated. In the ‘of-

fertory’ the chief importance is

the privilege of expressing love.

The giving is complete in the

gift.”

The ‘offertory’ so conceived is

much more than a sum of money
changing hands. It can be the

presentation of visible gifts. It can

be the expression of a com-

mittment, a decision, a vocational

determination. It can be the

ecclesiastical equivalent of a

caress, a kiss, as David danced

before the altar. Worshippers can

sing the Doxology in four parts.

This is the real altar call’ of free

Protestant tradition.

Whatever the dimensions, it is a

time for the sounding of trumpets.

It is when man brings his best to

the community experience of the

grace of God.”

“Quite necessary to this

theology is a complementary

theology of the trustworthiness of

the church, to administer such

sacred gifts as an agency of

ministry.”

Our church is and will be

trustworthy and accountable in

the receiving of these gifts. All

the assurances of that have been

written in and are

already operating. The
church also will be and already is

re-shaped in our whole structure

of the suppprt agency and the

continuing vision and funding of

our continuing mission. For those

of us who have been privileged by

God’s grace to work nearer the

center of this event, we shall

continue to pray and rejoice as

God through His Spirit moves us

deeper and closer to Christ and
one another as we MOVE
MISSION FORWARD-together.

. .Dr. Ernest J Lewis is pastor of
the First Presbvterian Church in
Evanston, IL. He is also Vice-
Chairperson on the Executive
Committee of the National Cam-
paign Committee of the Major
Mission Fund.
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It is our conviction that the
United Presbyterian Church must
provide a structure that is strong
and well defined. The church
must also provide for the in-

dependent initiative of in-

dividuals within the structure. It

is important to maintain a
delicate balance between
structural authority and the
permission of freedom within the
membership of the church.

It is our feeling that the
existence of an organization like

PUBC enables such individuality
to be expressed.
Moreover, it must be said that

PUBC is conscious of the
necessity of working through the
structures of the church. PUBC is

committed to the accomplishment
of its objectives by stimulating
more faithful utilization of the
structural processes of the
denomination.
PUBC subscribes to what is

broadly known as “evangelical
Christianity.” Admittedly, the

term evangelical is widely
defined but I choose to use it to

indicate that kind of emphasis
within the fellowship of the

Christian church that stresses the

proclamation of the Gospel of

Jesus Christ and the response of

men and women thereto.

“Evangelical” also suggests for

me the implication of an emphasis
upon the development of personal
Christian devotion and piety, and
active involvement in the
evangelical phase of the world
mission of the church, and stress
in theological education of those
issues and principles that are
consistent with the historic
orthodox interpretation of
theology.

Our existence as a Chapter
XVIII organization should not be
misunderstood as in any way
impugning other persons or
ministries within the UPC. We
feel that these special emphases
need to be lifted up, celebrated
and implemented. Where, within
the structures of the church, we
see this happening, our full

support and acclaim is given.
These individuals who find our
expression consistent with their
own are invited to join us.

In brief, we feel that the

General Assembly has made
provision for a healthy expression
of our pluralism with the UPC by
the provision of Chapter XXVIII
organizations. We feel that it is

important for an ecclesiastical

structure to preserve this delicate

balance between an authoritarian

framework and the opportunity
for responsible independent
initiative in the areas of

expression of interest and the

undertaking of mission.

PRESBYTERIANS
IN KOREA

SUPPORT P.U.B.C.
Presbyterians United For Biblical Concerns is a ministry of

eveangelical Presbyterians. It is supported totally by people who
believe in our ministry of Biblical, spirtual and social renewal,

(see "Purpose and Golas" on p. 2) We encourage your support of

our unique ministry in The United Presbyterian Church in the

U.S.A.

ENCLOSE IS $!(> $25 550 $10° $

NAME:
ADDRESS:

CITY: STATE: ZIP:
Please enclose names of persons who would like to receive The

Presbyterian Communique.

SEND TO: PRESBYTERIANS UNITED FOR BIBLICAL

CONCERNS
50 BUCKWALTER ROAD
SPRING CITY, PENNSYLVANIA 19475

GROWTH DESPITE
OPPRESSION

Missionscope (Feb. ’79) a

Tabolid published by the Vocation

Agency, reports that the

Presbyterian Church in South

Korea is alive and well despite

oppression by the government.

Rev. Station R. Wilson, United

Presbyterian liaison with

missionaries, ecumenical
agencies, and the World
Cooperative Committee of the

Presbyterian Church of Korea,

has witnessed the evoloution of

South Korean society, govern-

ment, and the church’s growth

since 1951 . He expresses optimism
for the future of the Presbyterian

Chuch in Korea despite the

government’s relentless op-

pression against Christians who
are attempting to fulfil the

Biblical mandate to “do justice,

love mercy, and walk humbly
with their God.” He commented
that the freedom to speak openly

is “liberating experience that

Korean Christians are denied.

Wilson said the Presbyterian

Church in Korea (PCK) gives

high priority to new church
development noting that “the

statistics...show good progress
toward the goal of 5,000
congregations and a total

membership of 1V4 million by
1984-85, which will be the cen-

tenary of the Protestant Mission

in Korea ...”

The Korean chuch continues to

support church workers im-
prisoned by the government.
Prayer meetings, financial aid to

families, and public petitions to

the government constitute part of

the supportive efforts. Sometimes
their efforts bear fruit as the case
of a Rev. In attests. He was im-
presoned by the Park government
tor his ministries in urban in-

dustrial missions continue his

work, according to Wilson.
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"Rebuttal"

As a senior at Louisville

Presbyterian Theological Seminary I

read THE COMMUNIQUE with much

interest. In the Januarv-February

issue I found I could not agree with

PUBC’s position against Overture L. I

hope you will see your way to print my
rebuttal in your next publication. I

have spoken to each of the seven

items in turn, and would refer readers

back to them for clarity.

1 I can see how Overture L. might

be "unenforceable,” but at least a

position supporting Overture L

needs to be taken by the General

Assembly, with the responsibility to

conform resting with the local

congregation.

2. UPCUSA and PCUS reunion

should not be a higher priority than

the liberating power of Christ I've

heard some people say that the PCUS
is the one who broke away, let them

change in order to reunite. I don’t

agree with that They shouldn't

change because they were the ones to

break away. They should change

because new interpretations of

Scripture with more than patriachal

culture in mind have allowed the

spirit of Christ to free a lot of women
and men who had previously felt

oppressed by yraditional church

structures. Interpretations of

Scripture done only by men cannot be

fully valid if those interpretations do

not also have a feminist perspective

within them.

3 Overture L is legalistic only from

a male-dominant viewpoint, meaning

that because it threatens some of the

masculine power structures in the

church, it is suddenly legalistic and

not pastoral. These people who view

Overture L as legalistic fail to see that

the way things now stand, it is

legalistic and nonpastoral toward

women

!

4. This argument against Overture

L because of its potential to polarize

the church is your strongest

argument because it is dealing with

people, not ideals Such a backlash

against women, however, would be on

the shoulders of close-minded in-

dividuals who would not be able to

prolong a strong vestige of male
pride—power in discriminatory

church structures

16 Communique March - April 1979
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5. What' in effect is said concerning

the "quota system” is that you

believe there are only spiritually-

qualified people for church leadership

among men That is sinful vanity, and

a terrible distortion of what it means

to be Christian

6 The argument about limiting the

Holy Spirit is also saying, in effect,

that women aren’t as spiritually-

qualified for leadership—another

display of male vanity. Would it not be

fair to say that present practices are

limiting the Holy Spirit?

7. The right of the chuch to select its

own officers is important. Overture L

would not take that away. What it

does is to offer a broader perspective

of people from which to choose. It

would no more choose an all-female

session than an all-male one. When

individual congregations claim rights

in the interest of the status-quo power

structure, then they have lost sight of

the corporateness and unity of the

body of Christ. It is obligatory for

individual rights to be submitted to

the graciousness of God’s will And

ideally, it should be our joyful

response to submit our individual

rights to God’s gracious will.

David G. Wessels, Senior Student

Louisville Theological Seminary

"Response"

There are two items in the Jan-Feb

’79 issue of the Communique to which

I would like to respond

Rev A. Culver Gordon comments

(p. 16) that I do not adequately state

the Kenyonite position with respect to

the ordination of women, and that I

“seem to share in the suspicion, that

we are not held by ‘conscience before

God, but only a rationale for male

chauvinism.” Mr. Gordon is un-

doubtedly correct that someone who

shares his position could state it more

effectively than I did. However, he is

very wrong in attributing to me any

suspicion whatever with respect to

the motives or the intefrity of

Kenyonite pastors and elders. I

respect and affirm their submission

of conscience to the Scriptures as they

understand tHem value their com-

mitment to tqe a jthority of biblical

revelation, aryd explicitly deny that I

suspect them' of yiale chauvinism.

On p 6, the report of a poll of staff

reporters by the Presbyterian Office

of Information states that the Policy

Statement on Homosexuality adopted

at San Diego directed that "pract-

icing homosexual persons, should be

not excluded from chuch mem-

bership.” This is not quite accurate.

The Policy Statement states that

“neither. ..members (nor) officers

(are) free to adopt a lifestyle of

conscious, continuing and unresisted

sin in any area of their lives.”

Throughout the Policy Statement

homosexual practice is clearly

defined as serious sin In dealing with

practicing homosexuals, churches

may choose for pastoral reasons to

admit or retain them as members for

a period of time, but they are not

required to admit or retain them if

this appears contrary to the spiritual

health of the persons or congregations

concerned. Richard Lovelace

South Hamilton, MA

"On Seminaries"

As a senior M. Div student at

Princeton, I was particularly in-

terested in the article by Dr Richard

Lovelace “SEMINARY EDUCATION
AND PLURALISM” in the Jan-Feb

’79 issue. Having attended both

Eastern Baptist Seminary and

Princeton, I found myself still

searching for the real issue behind

the pointed suggestions to complete

degree work at a Presbyterian

Seminary. After three years of this

searching. I have still not uncovered

exactly what the "Presbyterian Way”
of theological education is Rather

than seeing a deeper concentration on

Presbyterianism at Princeton, I find

a real plurality existing here. Aside

from specific courses offered in Polity

and church doctrine, there is such a

determined outreach to explore other

traditions that reformed theology

could easily get lost in the shuffle.

Yet, that very pluralism make this an

exciting place to be. It has freed

myself, and many of my fellow

students to explore fresh areas where

the Spirit might inform our witness to

Christ. William F. Dean
Princeton, New Jersey



"ON EVANGELISM"
nr ‘snm.iel H. MoHAtt\ article in the

Mnrrh Aonl 1979. issue o f Presbyterian.

Communique entitled "Evangelism and

the Missionary Future" was right on target

except for the first paragraph under the

sub-headina The Problem of Definition

He says
,

.

The first problem is definition Our church

has been redefining evangelism on the

averoge of every six or seven yeors. and

each succeeding definition gets broader,

more complicated and more obscure

What he says was probably true until the

restructure of the General Assembly

Agencies in 1972 When I came to this

position
in Ap ril of 1973, I developed a

working definition of evangelism which is

v£y similar to that given by Sam in his

article. It is

Evangelism is declaring the presence of

God's Kingdom among us as revealed in

Christ, in the context of an environment or

events which substantiate that declaration

and inviting people to welcome Gods

kingdom and participate in it.

Thot has served as the Program Agency's

guide for its involvement in evangelism for

the past six and one-half years. In the first

issue of our newsletter Rays of Hope,

which was published in the fall of 1973, I

wrote an article setting forth that definition

Last December, I wrote a simple ex-

planation of it . A copy of thot explanation is

enclosed For the past four years I have

traveled throughout the U S A conducting

workshops on evangelism and in each of

these I have spent a considerable amount of

time presenting and explaining my

definition of it.

The 187th General Assembly (197b)

adopted a definition of evangelism in the

report of the Assembly Committee on

Church Growth. Appearing on page 141 of

the Journal of that Assembly it says

We believe that the time has come to

give priority to evangelism, defined as: to

present the gospel of Jesus Christ in the

power of the Holy Spirit so that people may

be led to put their trust in him as Lord and

Savior, and to be his active disciples in

worship, witness, and service in the world

through fellowship in his church.

It does not seem to me that my working

definition of evangelism nor the definition

adopted by the 187th General Assembly is

broad enough* to include' ..lobbying in

Washington or community development in

Bangladesh" to use Sam' s words—J£_

describing his understanding of our church s

definitions of evangelism

Sam and I both work for the Program

Agency and thereby for the General

Assembly He could hove checked on

cu rrent definitions of evangelism befo re

writing his orticle. W ith the exception noted

iTteartily support what he said in his article.

But it seems to me that it ill-becomes those

LETTERS

of US who work for the church to take

cheap, ill informed shots at it. Doing so ma y

build our eaos but I doubt thot it builds the

ijeace and unity of the body of Christ.

Grady Allison included in his letter the

following statement to clarify the General

Assembly position.

WORKING DEFINITION

OF EVANGELISM:
Evangelism is declaring the presence of

God's kingdom among us, as revealed in

Christ in the context of an environment or

events which substantiate that declaration

and inviting people to welcome God s

kingdom and participate in it

EXPLANATION:
This definition of evangelism is based on

the summary of Jesus' ministry recorded in

Mark 1:14-15, "Now after John was

arrested. Jesus come into Gall. lee,

preaching the gospel of God. and saying

"The time is fulfilled, and the kingdom of

God is at hand; repent, and believe in the

gospel.

The good news" or gospel which Jesus

proclaimed was that God's kingdom or rule

is available and he invited people to

welcome God's kingdom - to become a part

of it - by repenting and believing. Jesus

proclaimed that good news and extended

that invitation in the context of the works of

love he did which demonstrated the

presence and power of God s rule.

Four words in Mark 1 1 4-1 5 are of primary

significance: gospel, kingdom, repent and

believe. "Gospel" means "good news It

indicates the content of what Jesus

preached and what people must believe in

order to respond to the offer of God's grace.

Jesus embodied that message.

"Kingdom" means "rule” It refers to

God's government characterized by love

("agape" includes the highest good for all

expressed in the context of the purest sort

of |ustice). The following Scripture passage

make clear the primocy of love in God's

rule: Matthew 22:37-40. Romans 13 8, and 1

John 4 7-8. The rule of God's love for in-

dividuals and for society is available - Luke

17:21
. ,

"Repent" means "turn around - change

the direction of your life and change your

thinking, or more precisely change the

faculty with which you evaluate things and

make moral judgments. This amounts to

turning from an egocentric kind of living

controlled by selfishness to a God-centered

kind of living controlled by love.

"Believe" means "affirmation and

commitment" - affirming the truth of what

the good news declares and committing

oneself to God on the basis of that

Our job in evangelism is to declare that

Gods rule of love is available both for

persons and for social groups On that basis

we must invite people to turn from their

selfishly motivated egocentric life styles

and in faith turn to a lifestyle characterized

by the control and rule of God’s love.

Having done so, they must continue to

participate in what God's love requires and

allows in all of the opportunities,

challenges and relationships of life today

both for themselves as individuals and for

the social groups in which they participate

and through which they actualize their

personhood.

The Christ event - birth, life, teachings,

death and resurrection of Jesus - reveals

the truth and the availability of God s rule

of love. The Holy Spirit empowers the word

spoken and motivates the affirmative

response of the hearer The Holy Spirit does

the transforming work of regeneration in

the lives of those who respond af-

firmatively.

In order to be effective our declaration ot

the availability of God's kingdom must be

made in the context of on environment (a

social condition) or events (single actions or

o series of activities) which demonstrate the

reality of the rule of God's love in the lives

of persons and of social groups.

Responding to the invitation to welcome

God's kingdom and participate in it must

include identification with a community of

persons who are committed to God's rule of

love, revealed in Christ, and who are living

out that rule of love in every area of their

lives The New Testament Church was that

kind of community Churches today should

be such communities of love and by the

grace of God and the power of the Holy

Spirit they can be.
Grady N Allison

Program Director for Evangelism

Ministries with Congregations Unit

New York, New York



Samuel Hugh Moffett, Personal Report

(June 30, 1979 - June 30, 1980)

My work this year has revolved around three major foci: the

Mission office, the Presbyterian seminary, and ACTS (the Asian Center

for Theological Studies and Mission). It has been fine for variety but

hard on concentration, like playing fruit-basket-upset on a merry-go-
round. So it is with thanksgiving that I can report that as of November

the Representative-in-Korea responsibilities devolved into the very ca-

pable hands of Horace G. Underwood.

Even two demanding centers of attention can be one too many when,

as sometimes happens, they pull in different directions. Both schools

have continued to grow despite the unsettled state of the nation since

the October assassination of the president. Growth at ACTS has been

steady; at the seminary, explosive. The seminary's February graduating

class numbered 256 in all. We proposed to accept 350 new students in

March. But pressure from the fast-growing Korean churches and from an

overwhelming number of applicants led to the reluctant admission of

more than 500. That means a student body of about 1100 or more flood-

ing onto a campus built for 300. My classes have been in ecumenics,

Korean church history, and world church survey. The title I bear of

Associate President is largely honorary.

At ACTS too, though to a lesser degree, there is a touch of the

nominal in my title as director, for day to day operations are in the

hands of the Korean associate director. But I do have considerable ad-

ministrative responsibilities in addition to teaching Asian Church History,

History of Missions, and General Church History survey courses.

Acts has grown remarkably from six students six years ago to over 180

today. Our greatest joy is the core enrollment of 23 selected Asian stud-

ents from outside Korea--ten different countries and as many different

denominations from Syrian Orthodox to Japanese Baptist. But the most rap-

id recent growth has been from Koreans interested in third-world missions

entering post-seminary graduate programs. This has become the major

cause of friction between ACTS and the seminary, but it is not insoluble.

The seminary's focus is on producing Korean leadership for the million-

member Tonghap Presbyterian church. Acts, on the other hand, is interna-

tional and interdenominational and operates at the post-seminary level

with emphasis on training Asians for Asian missions. Its Korean students

come from a score of Korean denominations including Methodist, Baptist,

Pentecostal and at least five Presbyterian bodies (from Presbyterian R0K

to Hapdong and Koryo) . There is room for both institutions to work to-

gether cooperatively for the unity and growth of the church in Asia.

As a minister of the gospel I have found special satisfaction in

opportunities for a pastoral ministry in addition to my teaching. The

year began with the baptism of an American teen-ager, Marion Kim Odence,

and included preaching at the General Assembly of the Korean Presbyterian

Church, and at the Executive Council Meetings of the World Alliance of

Reformed Churches which met this year in Seoul. But what still pleases

me most of all is being asked to preach to Korean congregations, however

humbling the experience always is linguistically.
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Even the routine duties of Board and committee memberships
are no longer routine when the nation is in turmoil. I serve on a number--
the Christian Literature Society of Korea, Soongjun University, World Vision
of Korea, the General Assembly Pensions and Foreign Missions Committees,
commissioner from Seoul Presbytery to the General Assembly, and now again

on the board at Yonsei University (this time as auditor). It was the

Soongjun University Board in particular that experienced difficulty. Be-

cause of a determined and sometimes violent student effort to split

apart the Seoul and Taejon college campuses which had united ten years

ago, Eileen and I were advised to leave home for two days and take refuge

elsewhere. It was probably unnecessary, but my experience in another

situation has not been reassuring. My brother is chairman of the Taegu

Presbyterian Hospital board and was taken hostage and mistreated for six

days. When I tried to break through to see him, I was picked up bodily,

hit and thrown out.

of martial law on the whole nation that released my brother, and what was

good news for him has not been good for Korea. It brought an abrupt end to

disorder, but it has also closed the schools, infringed on freedoms and

triggered still greater confrontations. Who knows how it will end?

of the nation ever since the October assassination of the president in

October, the year has been busy and satisfying beyond all expectations.

Through it all the Lord has led in his own good way and with his own suf-

ficient grace. The times have always been in his hands, not ours, and that

is enough for me for this year and the next.

The tragedy of the year is that it was the unexpected imposition

Nevertheless, despite the recent riots and the unsettled state

Seoul

June 9, 1980



Please return to:

s.n hM-
(Name of Representative )

PERSONAL REPORT OUTLINE

This outline is for your use in reporting and equating Tine

work in which yon are engaged. Together with reports of other

years it will give helpfnl background materials for your Personnel

Development Interview held during the year prior to your furlough

or completion of assigiment. You will wish to keep a copy tor your

reference at that time. Section I, which deals with a description

of vour work, will be shared with Interpretation and you may see

your°coraments in print. Section II is confidential and these page^

will be seen only by the Representative and the Regional and Personn

Offices

.

SECTION I

Report to Churches in U.S.A.

NAME: SAMUEL HUGH MOFFETT COUNTRY: KOREA

ADDRESS: C.P.O. Box 1125, Seoul, Korea (100)

Nature of Assignment: Theological Education

Dates Covered: From: July 1, 197? To: May —1222

A. Responsibilities related to the assignment

Associate President and Professor of Church History.

Presbyterian Theological Seminary of Korea (Seoul)

Director, Asian Center for Theological Studies and Mission

Representative in Korea (Acting), United Presbyterian Church

U.S.A.

,

Program Agency.

B. Significant experiences you wish to share with the Church at home

These may be personal or they may be about an event, program, etc
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UPWM
UNITED PRESBYTERIANS
k FOR WORLD MISSION

216 E.Vine Ct ,
New Wilmington, Po. 16142

MISSION NEWS NOTES
V i . i

APRIL, r979

pe USA&mail 31c

Rev & Mrs Samuel H, Moffett
Presbyterian Mission
CPO Box 1125
Seoul 100, Kora,

THE EXECUTIVE DIRECTOR NOTES:

-That he has been given permission to

labor within the bounds of Pittsburgh,

Beaver-Butler, Western Reserve, Musk-

ingum Valley, Eastminster, Redstone and

Lake Erie Presbyteries.

-Since the last issue of NEWSNOTES , he

has spoken at 29 churches.

-Pastors and church groups wishing to

learn more of world missions through

the Presbyterian church should contact

UPWM, Ex. Director for speaking dates,

1-412-946-2114, 216 E. Vine Court, New

Wilmington, PA 16142.

74th MISSIONARY CONFERENCE

"You are all one in Christ" is the 1979

theme for the biggest conference of th

all! During August 3-11, 1500 youth a

leaders and missionaries from the Presby-

terian churches will meet on the campus

of Westminster College for a great week
of inspiration. Leaders this year in-

clude: Bill and Vail Jackson, David

Phillips, Fred McClellan; Jerry Kirk,

Horace Fenton, Harry Fisher, Roy Humphrey,

and Rev. Juan Carlos Ortiz, formerly of

Buenos Aires, Argentina.

The cost of 8 days of fun, prayer, vi-

sion, and inspiration is $50 for youth

and $60 for adults. Write: Bus. Mgr.

Bob Latta, 5 Gateway Rd . , New Wilmington,

PA 16142

STAYING ALIVE

UPWM is funded by personal contributions

from those interested in this ministry.

Please send your check to UPWM, 216 E.

Vine Ct., New Wilmington, PA 16142

WANTED NOW! WHO WILL GO ?

Look over this list. If you would be interested

or know of anyone who would be interested in a

long-term appointment to Nepal contact: Miss B.

Young, Personnel Secretary, United Mission to

Nepal, P.0. 126, Kathmandu, Nepal.

Secretaries : For general office work, typing, duplicating, etc.

Personal Counselor : Trained and experienced person, for opport-

unities to help and advise amongst expatriate workers.

Accountants/Business managers : To do and oversee bookkeeping,

and administration of general office business.

Hostesses : For mission and hospital guesthouse.

EDUCATION

Teacher specialises (secondary education) : For schools in various

areas, in maths, science and English.

HEALTH SERVICES

Surgeons: For busy hospital programs; needed immediately.

Laboratory Technicians : In two hospitals, also involving some

training and supervision of Nepali staff.

Anaesthetists : For hospital surgery programs; also willing to

help in OPD as needed.

Hospital Administrator : With qualifications and experience in area.

G.F. : Experience in in anaesthesia and/or surgery.

Radiographer/x-ray Technician : For two hospitals, also involving

training and supervision of Napall staff.

ECONOMIC DEVELOPMENT

Business managers/admlnistrators/accountants : For economic develop-

ment projects.
Construction personnel : Site engineers and supervisors for hydro

power and irrigation projects, as well as for construction of

buildings.
Masters of Construction and Industrial Trades : Contact B. Young

for details.
Field Workers : Young persons with background in agriculture, con-

struction, trades, etc., ready to live and work under primitive

conditions on projects out in the field.

AEriculturalists: Contact B. Young for details.

Consultants : Senior persons, possibly retiring age. experience in

engineering, business, agriculture, etc.

YEAR FOR PURDUE

United Presbyterian Women (and men also) have

ready an 8 day package of world and national

missions in solid interpretation this year at

Purdue University, W. Layfette, In. July 18-23.

Write: Purdue, Women's Program, Room 1151,

475 Riverside Drive, New York, NY 10027
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' rIn addition to teaching

the Bible in some of

QBI's Extension centers

and preaching in various

Indian churches, my prin-
cipal assignment has been

the translation of some

Old Testament books into

Quiche. Our "team" in-

cludes Patricio Xec, vet-

eran translator who participated with Dora

Burgess in the first translation of the New

Testament into Quiche and in putting the Popol

Wuj into Modern Quiche. He also worked with

Gail Maynard to produce the first Quiche-

Spanish Dictionary. Santiago Yac Sam worked

with David Henne on the two revisions of the

Quiche New Testament and the publishing of a

number of booklets, Bible courses and tracts.

He is also a musician who can write both the

words and the music to Quiche choruses. Vic-

toriano Guachiyac has been a translator of the

New Testament with the Roman Catholic priest

of Santa Catarina Ixtahuacan. The earthquake

tremor of January 11 did considerable damage

to his home and caused the death of a 5 year

old boy. Lyda Butler is our capable secretary

who makes the many copies of the Old Testament

translations, and checks to make sure that we

are consistent in the many changes we are

making all the time.

Dick Foulkes, American Bible Society, con-

sultant for translations of Indian languages

in Central America, has approved for publi-

cation our translation of Genesis, Exodus,

Leviticus, Amos, Jonah and some of the Psalms.

We have goals to complete other books before

Helen and I move to the United States next

July. We covet your prayers for our having

God's wisdom for the realization of those

goals. The Guatemala Presbyterian Church will

celebrate its Centennial in 1982. Pray with us

that the goal of doubling the number of churches

and church members by 1982 will be a reality."

(Stan A. Wick, San Cristobal, Totonicapan,

Guatemala, C.A.)
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"Campus Crusade staff

members have fanned out

through the rural areas

in an all-out effort to

bring the Christian
Gospel to the tiny vil-

lages." (Nestor Cham-

orro, Colombian Director,
C.amDus Crusade)

MISSIONARY NEW
AFRICA

>. Ababa/X

KENYA
"In each one.of our

lives comes a special

:^^\L: Tllibl ;, lA time of thansgiving

to our Lord. One

such time came last

/>oif>ENYA Jr week when a group of

elders from another

^^•AN^W^mbasaj village came and
VV'nunuND. y asked if I would help

them build a new clean

village like the one where we live. They

promised to sell cattle to raise money and

also to work hard on the project. We have

waited eight years for this answer to

prayer and we consider this one of our

greatest opportunities to encourage Maasai

to help themselves to a better way of life,

"mesisi Yesu." That in Maasai means "Praise

Jesus." (Denny and Jeanne Grindall, M.A.S.I.,

Box 24640, Karen, Kenya)
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"I am tremendously
impressed with the

quality and Christian
commitment of both staff

and students, and heart-

ily commend them to you

for prayer and financial

support. We wonder if

one reason the Lord sent

us here may be to learn

of this urgent need so we can tell the folks

back home in order that help might be forth-

coming to assist this struggling church in

preparing young men for the Gospel ministry."

(Joe & Lois Hopkins, Box 130, Zomba, Malawi)

ETHIOPIA
"We struggle slowly to

help the church Learn

how to run its own

affairs. It is proving

to be a pretty big job

for them to also run

the two schools at Pokwo

and Gila River and the

two clinics for people

t ^ ^ § _
not accustomed to banks,

churches, budgets, or planning ahead. There

have been some disappointments in personnel

who have worked with us a long time. Still

we feel the Lord is working in some places

where the people have not forgotten that

proclaiming the gospel is the first prior-

ity for the church." (Niles & Ann Reimer

,
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AND NEEDS
SOUTH ASIA

PAKISTAN
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"The Christian com-

munity at last realize

how urgently it must

develop adequate re-

ligious nurture for its

people. At a weekly
Bible study at the

women's Bible Training
Centre across the road

several Catholic sis-

ters attend, their novices and thirty of

their boarding school girls, have a class

of their own. Our CCTC boys each have and

use their daily devotional Scripture

notes. Marie has a weekly time for prayer

with her Pakistani women friends. Ken has

a weekly Bible Study class and also teaches

the same course to the Seminary students."

(Ken & Marie Old, The Christian Technical

Training Centre, P.0. Box 90, Gujranwala,

Pakistan)
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PAKISTAN

"The Bible Correspond-
ence School follow-up
program using cassettes

and radio will be

started in March. Urdo

scripts are now being
prepared. Pray for all

who are working on this,

that high quality, in-

spiring Bible study pro-

grams will be the result of this effort.

The first program is to be aired over the

FEBA from the Seychelles on March 8th."

(John & Dorothy Wilder, Faisalabad, Pakistan)

MIDDLE EAST and ASIA
LEBANON

"With the decrease in full-
time students, we are paying
more attention to another
potential category, that of

"special students." accor-
ding to the NEST vernacular.
These are either students at

other schools and who take

our courses as electives to

their own degree programs or

persons taking NEST courses uniquely out of per-

sonal interest in the respective subject. For

the latter, we are developing a special "package"

which we will soon be ready to announce. This

First Semester we have had tweleve "special

students." We are presently working on better

ways to communicate to the larger community

the nature of these special course offerings."

(Near East School of Tehology, Beirut, Lebanon)

IRAN
"We want to thank all those

who sent us

Christmas.

Isfahan to receiving them after the

post begins to move again.

We know that you have been

praying for us and we can

feel it in the assurance we

*Shir.
have God's presence. By

the time you receive this

letter our situation may have changed again

completely. But it is wonderful to know that

no matter what changes take place or where we

have to go, God has been there first to make

level that path! Although we intend to return

to our work in Tabriz, we may find that God has

other plans. We await His leading." (Dorothea &

Bob Meloy, St. Christophers Church, Abadan, Iran!

INI
greetings at

We look forward

"I have been doing evan-

gelistic work in the

tribal groups. This

particular tribe is

known as the "Faquirs."
By a group decision they

became Christians 30

years ago. However,
these illiterate people

had not been taught nor

accepted by the churches. For the most part

they are beggars. In recent, some have tried

to give up their gypsy-like tent life and

settle down. Some bought land only to learn

later that the man who sold it to them did

not own it. They are anxious that their

children be saved from a life of begging."

(Leroy Shelby, 6 Empress Road, Lahore 5, Pakistan)

Kanazawa;
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JAPAN
"Upon arriving in Japan,

Mr. Sai passed by a church

that had an outside sign

that said "Come to me, all

of you who are tired from

carrying your heavy loads,

and I will give you rest."

The words struck him be-

cause he was carying a

, _ . heavy burden not only on

his back, but in his heart. This was the first

contact he had with Christ and' he became a

Christian." (Virginia A. Deter, 14-2 Togashi

Machi Re, Apt. 305, Kanazawa 921, Japan)
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PROBLEMS AND SOLUTIONS
LESS THAN INFLATION

The Presbyterian Office of Information
just released the latest figures on mis-
sion giving in the UPC-USA for 1978 over
1977.

Category Dollars Increase

GAM Receipts $20,499,043 .79%

U.P. Women 3,924,543 .53%

0 GH of Sharing 7,937,353 4.51%

Synod Mission 8,135,360 5.85%

Presby. Mission 7,301,176 9.37%

The Overseas Mission Program will not ad-

vance with this kind of funding. Further-

more, inflation will eat into any hope of

advancement

.

CONTINUED NET LOSS

Shown below are the 1977 and 1978 year end

figures for missionaries. Unfortunately,

there is a continued net loss even with the

new appointments. The one encouraging sign

is that the loss is at a decreasing rate.

As of 12/JX/76 403
Appointments »17

Retirements -17

Coeplctions -32

Deaths - 3

L.A. to Active 2

Active to L.A. -14

As of 12/31/77 3S6

A» of 12/31/77 356
Appointments +27
let 1 resents -12
Coapletlons -21
Deaths - 1

L.A. to Active * 6
Active to L.A. -10

Aa of 12/31/78 343

LAY COMMITTEE MISSIONS CONFERENCE
The UPWM has been asked to plan and direct

a Mission Pre-Conference preceding the

Annual Convention of the Lay Committee at

Grove City College, June 21-22.

Using the theme, World Evangelism Regained,
the speakers from the national office in-

clued Dr. Fred R. Wilson, Coordinator of

Presbyterian World Mission; Ms. Dorothy
Gist, Professional Recruitment Coordinator
of the Vocation Agency; Mr. Ray Yeagar, Di-

rector of Promotion from the Support Agency;

Dr. Paul Musser, Exec. Director of UPWM;

Ruth Wilson from South Sudan; Gordon &

Hope Trew from Brazil.

The conference will begin at 4:00 p.m. on
June 21 ending at noon on June 22. For re-
gistration and information write: PLC , 1727

Delancey Place, Philadelphia, PA 19103.

EVANGELISM AND THE MISSIONARY FUTURE

Our church has been redefining evangelism

on the average of every six or seven years

,

and each succeeding definition becomes

broader, more complicated, and more ob-

scure. We have amended and footnoted
evangelism to death as we all fight to

make sure that our own particular assign-
ment , whether it be lobbying in Washing-
ton or community development in Bangladesh,

can be included under the magically ortho-
dox designation of evangelism. But by in-
sisting that what we are already doing is

evangelism we have almost crowded what the

Bible calls evangelism outside the offi-
cial mission agencies of our church. I

suggest that in the future statements and

strategy we narrow the definition back in-

to a clear and recognizable Biblical focus.

Evangelism is not the whole of the Chris-
tian mission . It is only part of the

mission. Evangelism is not worship or

sacraments. (2 Cor. 1:17). It is not

church growth or planting. The planting

and growth are surely goals. Neither is

evangelism confined to apologetics (2 Cor.

1:17-20). Finally evangelism in the New

Testament was not confused with Christian

service, or action and protest against the

world's injustice. There is a revealing

and disturbing incident in Acts 6:1-2.

The reply of the apostles seems almost

callously narrow. Of course, they did

immediately proceed to do something about

the injustice, but they did not call it

evangelism.

In most practical working partnerships,

there must be a leading partner, a "first

among equals," or nothing gets done.

Which should be the leading partner in

mission? Evangelism or social action?

(Dr. Samuel Moffett, Professor at the

Presbyterian Theo. Seminary in Seoul,

Korea. Presbyterian Communique , April,

1979, page 4-5.

UPWM BOARD OF DIRECTORS

Dr. Alfred C. Ackcnheil, V.P.
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KOREA CALLING
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October 1979
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Dr. Sam Moffett

Text. Luke 23 : 26-28; 33-34; 39-43

In the New Testament, there is no hope

without the resurrection. But hope does not

have to wait for the resurrection. There is no

hope without the cross, either, and hope can

begin in the midst of suffering. Let me make

three observations about hope and suffering in

the light of what the Bible says about the

crucifixion as recorded by Luke.

The first fact of the cross is the suffering,

not the hope. Let me read Luke 23 : 26:

“And as they led (Jesus) away, they seized one

Simon of Cyrene who was coming in from the

country, and laid on him the cross to carry it

behind Jesus- And there followed him a great

multitude of the people, and of women who

bewailed and lamented him. But Jesus turning to

them said, ‘Daughters of Jerusalem, do not weep

for me, weep for yourselves---’”

One of the best novels about Korea in Eng-

lish is The Martyred by Richard Kim, though

it fails to catch the true spirit of Korea’s mar-

tyrs. It opens in the North Korean capital of

Pyongyang (which happens to be my home
town . The city has fallen to advancing United
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Nations troops. The South Korean army begins

to set up its intelligence headquarters in what

remained of the Central Presbyterian Church,

once the largest church in the country, now
only a shell. There the main character of the

book, a Korean intelligence officer, learns that

the North Koreans, just before their hasty

evacuation, had rounded up fourteen Christian

ministers, shot twelve of them unaccountably

spared two who were left in prison and freed

when the city fell. Essentially the novel is the

search for an answer to two questions. Why
were two allowed to live? And what really

happened to the twelve martyrs? But a deeper

question is interwoven into the drama of the

search for the truth of the affair.

The young intelligence officer is the first to

put that deeper question into words. He finds

the two survivors. One of them is out of his

mind from his sufferings. The other is hollow-

faced, with feverish eyes and a racking cough.

The survivors say they don’t know why they

were spared, or what happened to the other

twelve. The officer doubts them. Moreover he

is not a Christian. But as he looks at the two

living wrecks in front of him, and thinks of

the twelve murdered men, all the remembered

horrors of the war flash through his mind and

a wave of emotion sweeps over him. He breaks

off the interrogation and turns to leave. Then

he stops and asks one last, hesitant question.

"Your god he says, “is he aware of the

suffering of his people-”

Man struggles. Does God care? Man struggles

for life and peace and justice and truth. But

even when he succeeds, life is suffering, and

peace is elusive, and justice is blind. As for

truth, most of the world is still asking, with

Pilate, "What is truth 1 " our human hopes hang

on our belief that there are answers to these

questions, and that the answers are rooted in

our faith in God.

The novel gives no clear answers. The officer

asks, “Is your god aware of his people's suffer-

ing 1” And the hollow-eyed minister, still

wrapped up in his own suffering, is silent.

Perhaps that is where most people begin

with a silent, almost fatalistic acceptance of su-

ffering, suffering without rational explanation.

It is where our text begins. Simon, innocent and

uncomprehending, has laid on him the cross.

And the women wail, and Jesus turns and says,

“Daughters of Jerusalem, do not weep for me,

but weep for yourselves- Why1 What had

they done1 And there is no answer. But nei-

ther is there any dodging of the fact that human
struggle means human suffering. That is the

first lesson.

But Asia needs no reminder of that fact.

This continent has known more human pain

than all the other continents combined. Japan:

from the Tokyo earthquake to Hiroshima. In-

donesia and the islands of the sea: and the

greatest volcanic disasters in history. India; I

walked through the streets of Calcutta and I

could feel the pain. China: a year or so ago

north of Peking in one gigantic earthquake a

million people died. And the world paid very

little attention. Asia was far away.
The suffering is still more cruel when it is

not so much man against nature but man
against man. The “haves," for example, cont-

rasted with the "havenots." The thirty poorest

countries in the world, I am told, are all in a

broad band of poverty stretching from south-

eastern Asia across into Central Africa. In Asia

alone live 254 million people who must live on
11 cents a day or less. Eleven cents Why I spend

twice as much for a cup of coffee and don't

even think about it. 245 million people is

more than live in the whole United States.

And 11 cents a day is $3.40 a month.

And there are the sufferings of the struggle

for justice and for peace. This country of

Korea has had to fight off 287 major invasions

simply to maintain its own independence. War
after war after war, and very little peace.

But the deepest sufferings of all are in man's
struggle for truth. "I am the truth," said Je-

sus, and where He is not known there is a

sickness of the soul that is a sickness unto

death. Asia may not know why, but here Asia

suffers most of all, for Asia is the least Chris-

tian continent, at least numerically, in the

world.

"Daughters of Jerusalem," says Jesus, and
he is speaking not only to Jerusalem, not only
to Asia, but to the whole world "Daughters of

Jerusalem, do not weep for me, weep for your-

selves-”" Not much comfort; not much hope
there. Only the bitter reminder that life is

hard, and that human struggle means human
suffering.

H . But the text does not stop there. If the

first fact of the cross is the fact of suffering;

the second fact is that we do not suffer alone.

God suffers with us. Let me read on in the

gospel record: Luke 23 : 32, 35.

“Two others also, who were criminals, were
led away to he put to death with him. And when
thpy came to the place which is called The Skull,

there they crucified him, and the criminals, one

on the right and the other on the left--- And
the people stood by, watching.”

I have been speaking of the sufferings of

Asia'. The cross speaks of human suffering

also, but much more. It speaks of the suffering
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of God, I think it is peculiarly fitting that out

of Asia’s pain, as filtered through a Christian

mind, should come one of the most penetrating

modern insights into the meaning of the cross.

I refer to Kazoh Kitamori, the Japanese theo-

logian, and his "theology of the pain of God."

Kitamori traces pain beyond man’s suffering,

beyond Jesus’ physical suffering on the cross,

into the very heart of God. “Pain,” he says

bluntly, "is the essence of God."

He has his critics, of course. He has been

accused of the ancient heresy of patripassionism.

He defends himself very well there. But I

wonder, the more I read of the theology of

pain and compare it with God’s revelation of

himself in the Bible, if love is not nearer to

the essence of God than pain. If justice is not

nearer to the essence of God than pain. If

power, and truth are not nearer to the essence

of God than pain. But Kitampri is absolutely

right in reminding us that the Christian hope

is not cheap. The cross is not a sentimental

illustration of God's sweet love for everybody.

It was agony. Nor is it a revolutionary model

of solidarity with the oppressed. Jesus held out

hope to only one of the thieves crucified with

him, for the missing ingredient, from the Chris-

tian standpoint, in much of our human social

struggle is repentance. God’s pain—to return

to Kitamori—is the price He pays for loving

the unloveable, for hating sin but caring for

the sinner, in a word, the price he pays to

forgive without destroying the line that divides

right from wrong, justice from injustice. The
price he pays to save is to let his Son die,

and in that pain his love and wrath are syn-

thesized, “for the pain is the act of swallowing

up his wrath." We do not suffer alone. God is

with us, and there lies our hope.

111. The third fact of the cross is that our

hope is in God alone. Not in our struggle.

Not even in his suffering. But in the fact that

He is God. But I do not need to remind Reformed

theologians of that. Let me read on in the

text: One of the criminals turns to Jesus (Luke

23 : 42—43)

:

“And he said, ‘Jesus, remember me when you

come into your kingdom.' And (Jesus) said to

him, 'Today you will be with me in paradise'.

When we are in the presence of the King,

how quickly hope goes to work. Even in our

suffering, it becomes immediately operative.

Note the word "today.’' God is with us now,

and surges of power and hope lift us up in

the midst of our struggles.

The Korean Independence Movement of 1919

was the most moving mass demonstration

against injustice in modern times. The price of

Christian participation was that it be non-

violent, and Christians led it. But it was put
down brutally by the troops of the occupying
colonial government. One of its leaders was Yi
Sang-Chae, head of the YMCA. an outstand-

ing Christian and a patriot. He was roughly
interrogated by the Japanese police. "Who is

the head of the movement'1 Do you know-'"

“Yes,” he answered. They pounced on him like

tigers. "Who? Tell us. Who is head of the

movement?" "God", he answered calmly. "God
at the head, and 20 million Koreans behind.”

But what if our struggle fails. Is there no
more hope?

He is with us in our struggles, yes. But some-
times more important, He is with us when
we suffer alone. The story is told of a dear

old saint, incurably ill, who was visited by a
younger friend. "You are suffering very much,
I am afraid," said the younger woman, trying

to be helpful. “Yes,” said the older woman,
“but look. " She held out her hands. “There are

no nails there. He had the nails; I have the

peace.” She pointed to her head. "There are no
thorns there. He had the thorns; I have the

hope."

No cross; no hope. But there was a cross, and
a suffering. And we have the hope!.

Editor's Note. This is a Sermon by Dr.

S.H. Moffett to the WARC consultation in

Seoul
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Miss Chung hyun Chon

Today "doing one's thing" has become al-

most a sacred right among the young and the

not-so-young. “Doing God’s thing,” however,

is not frequently discussed even among Christ-

ians. But this is not true of Miss Chung-hyun
Chon. A vivacious seminary student, Miss Chon
does not hesitate to explain that it is her life's

purpose to follow the will of God. She was
born in south-western Korea in the province

of Chulla Pukdo. Her father, while not opposed

to Christianity, is not a believer. Her mother,

however, is a devout Christian and, from child-

hood, Miss Chon accompanied her to church.

At an early age she recalls attending an evan-

gelistic service at which a missionary was
speaking. Although the sermon had to be inter-

preted into Korean, that meeting made a deep
impression on her mind and she decided then

that she wanted to become a Christian.

While in her early teens, Miss Chon's parents

brought her to Seoul where they, hoped she
would receive better educational opportunities.

Throughout her high school days she was a

capable and popular student and was graduated
with high honors. But she did not forget her

Church and continued to participate in Sunday
School and youth activities.

In 1973 Miss Chon entered Seminary not

because she could not be admitted to larger and
more prestigious universities, but because she

wanted to explore more deeply the meaning
of the Christian faith. Nevertheless she was
not quite prepared for this new experience.

The students, she soon discovered, represented

a wide spectrum, economically, socially and
politically. Their religious convictions, as well,

were of a great, variety. One student refused

to ride a bus which would take him right to

the seminary gate because its destination is

marked “Wha-gay-sa”, the name of the local

Buddhist temple. Another student claimed his

sole purpose in attending the seminary was to

destroy it because it was a bastion of the "es-

tablishment." Not having been exposed to such

extremes of conservatism and radicalism, Miss
Chon was all the more surprised to find these

in the seminary.

Her first year included not only adjusting to

the variety of students but to the academic
atmosphere as well. Some of the students had
attended schools with much lower academic
standards than those in the capitol city and
professors had to instruct students in things

she had studied earlier. Sometimes she became
bored: However, one day, in her second year, a

newspaper advertisement came to her attention.

Cachay Pacific Airlines was advertising for

Korean airline stewardesses. The pay would
be good and the opportunity to see some of

the world sounded very attractive to young
people living in the crowded little peninsula of

Korea. Along with 700 young women Miss
Chon was interviewed by the company, and
sat for an examination. This was a three day
ordeal but at the end of that time Miss Chon
was one of only twenty-three who were chosen.

After a satisfactory interview she was notified

that she would soon leave for a month’s train-

ing period in Hong Kong. There she would
meet girls from nine other Asian countries.

This was a dream come true.

But as the time for departure drew near
Miss Chon began having second thoughts. Of
course there would be a good income and a

great deal of glamor and excitement involved
in Dying with an international airlines. But
Somehow she could not evade the conviction
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that God wanted her to continue her studies.

Finally she declined the offer and returned to

the seminary, although she was still not certain

where God was leading her. Far from regret-

ting her decision, however, she continued her

studies with enthusiasm and was graduated a

year ago.

She still had no certain idea of what direction

her life was to take and opportunities for wo-

men to earn a living by working in the Chur-

ch are quite limited. Yet she needed to begin

supporting herself so she began looking for a

job as a secretary. Then, rather, unexpectedly,

it became financially possible for her to conti-

nue her studies. This she felt was also God’s

guidance and she is now enrolled at the semi-

nary in a Master’s course in Old Testament.

But when asked why she chose to go back to

the same seminary she explains that the very
aspects of the seminary that at first puzzled

her and even alienated her are the very ones
that have helped her grow. By associating daily

with students of many different backgrounds
and convictions her understanding of the Chris-

tian faith has been greatly widened; and lest

her preparation for "doing God’s thing’’ be

merely academic she has begun volunteering as

a nurse's aid. Twice a week she goes to Seve-

rance Hospital to help victims of accidents and
of polio to regain the use of their limbs.

While Miss Chon still does not know .exactly

what her life’s work will be, she is certain she

has been guided in each decision she has made
thus far. And she will be ready, she believes,

to do the work God has for her when her pe-

riod of preparation is complete.

The WAKC Executive Meeting

and Theological! Consultation

The WARC met in Seoul for an executive

meeting and theological consultation from Sept.

3~ 13th. The opening worship was held in

Yong Rak Church. The following sessions were

held at the Christian Academy. What is the

WARC? Part of it started in 1925 when twen-

ty-one Reformed and Presbyterian Churches
sent delegates to London where the ‘Alliance

of the Reformed Churches throughout the

World Holding the Presbyterian System was
officially constituted. At that time it was main-

ly a get-together of European and North
American Churches. In 1891 representatives of

several Congregational Churches met together

in London as an International Congregational

Council which became the ICC.

Both of these organizations were composed
of member churches whose origins lie mainly
in the Reformation with which the names of

Calvin and Zwingli are linked. Through the

years the WARC and the ICC worked closely

together because of their common heritage

and common goals., and during the nineteen

sixties much thought was given to the implica-

tions of this cooperation. Finally the two orga-

nizations met in Nairobi, Kenya and united at

a joint assembly in 1970. This action arose

out of the conviction that whatever differences

there might be in church polity these are sub-

ordinate to a common faith and to the need

for making a more effective witness to their

Reformed inheritance and experience. The new
organization was named The World Alliance

of Reformed Churches Presbyterian and Cong-
regational). At its beginning in Nairobi there

were 127 member churches in 75 countries with
a total membership of fifty-five million people.

Today there are thirty of these member
churches in Africa, sixteen in Latin America,
ten in North America, thiry-one in Asia, six

in Australasia and thirty-four in Europe. The
constitution provides that ordinarily delegates

from member churches will meet in General

Council. The next General Council is to be held

in Ottawa, Canada in 1982.

The WARC has achieved greater unity in

Christianity. Churches divided by causes that

have lost their significance have been aided in

achieving mergers in Africa, Asia, Europe,

North and South America.
The WARC has assisted minority churches

which have bei

restrictive legislation and persecution.

This organization has also worked to reduce

tragic conflict and wasteful duplication between

missionary agencies and it has provided leader-

ship in the movement towards autonomy under

indigenous leadership for churches in former

mission areas.
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KVongju Guide, by Edward Adams
viewed by Samuel Hugh Moffett

Kvonpr.lu Guide: Cu ltural Spirit of SiHe In Korea , by

Edward B. Adams. Seoul International Tourist Publishing

Co., 1979. 421 pp., 646 Illustrations, 14 maps and Index.

$ 12 .

Mr. Adams' Kyongju Guide Is more than a guidebook to

the ancient Korean capital of Kyongju, 200 miles and some five

or six hours southeast of Seoul. It Is a superb pictorial in-

troduction to the first thousand years of Korea's recorded

history and
history and culture, a trip back through time to the penin-

sula's golden age when the Sills capital was the fourth largest

city in the world—after Constantinople, Baghdad and Chang'an.

"Che stunning visual Impact of the author's

photographs, 350 of them in full color, wfcdeh will linger

longest in the reader's mind. Mr. Adams is an educator, an

artist and a first-class photographer. The color plates are

professionally reproduced and printed. Some, like the lonely

pagodas of Songboksa, on page 153 »
capture all the quiet beauty

of Korean fields and hills at end of day. Others explode with the

blazing color of a farmers' dance, or a Buddhist demon.

But the book Is also a very practical traveler's

guide. Newcomers to Korea will appreciate the tourist

directions In the last chapter. w4th~he3.pf.*3r-'h in piaoes

to stay and where to eat, both western style -and Korean.

Oldtimers will be surprised at how much they did not know

about even the most familiar historic sites.

History buffs will appreciate the best genealogical

chart of the tangled lines of Sllla royalty I have ever seen,

and a fascinating annotated gazette (in the appendix) of all
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the 56 Silla rulers from Hyo-ko-se (57 BC) to Kyong-sun

(936 AD). In Kyongju Guide Mr. Adams does for Silla palace

history and Intrigue what he did for the Yi dynasty In his

Seoul guidebook, Through Gates of Seoul .

Even hikers are not neglected. There are fourteen

maps In the book, with distances marked In kilometers, and

the comforting assurance that M lt Is virtually Impossible

to get lost In the mountains".

Mr. Adams should know. He was born not far from

Kyongju, in Andong, and writes with authority and affection

about the region as about an old, familiar home. His

grandfather was one of the very first western residents In

that part of Korea, settling In Taegu in 1895* His uncle

was a founder of Keimyung College there. Since he returned

to Korea In 1965 Mr. Adams has made more than 80 visits to

Kyongju in the course of his research for the book, and wisely

enlisted the help of professional advice from some of the

area's best known historians and archaeologists.

The first chapters of the Guide center about the

major attractions which every tourist must see, even on a

short visit. Chapter I covers such sights as the banqueting

garden of the Silla kings (Posok-Jong) , the Half-Moon Fortress,

and the 7 th" nmnt iry astronomical observatory bullt^wlth 365

great stone blocks one for each day of the year. Chapter II

Is mainly on the royal tombs, Including the recent discoveries

in the Flying Horse Tomb, and on the Xyungju Museum with Its

1200 year old Emllle Bell, the most beautiful great bell ever

oast by the hand of man.
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More than forty pages In Chapter III describe

Pulguksa and Its environs and contain a plcture-mep of the

temple compound and a guide map of the road to the temple,

V7ith sights to see along the way. Even the one-day tourist

will not want to miss this most famous of all Korean temples,

and Mr. Adams' discussion of the mysterious stone carvings

In the stone grotto afeaxa on the mountain above It should In-

duce him to climb or drive to Sokkuram to see for himself

whether the faces of Buddha's attendants there are really

Semitic and not oriental. The central figure of the cave

Buddha, says the author, is perhaps not the Incarnate Buddha,

Sokkamonl, as has been commonly assumed, but rather the

Cosmic Buddha, Plroch'ana.

Remaining chapters explore the mountains and

valleys, the schools and temples and hlstorlo sites that

cover the whole area from Kyongu's South Mountain, a hiker's

paradise, to the east coast where the strange underwater

tomb of Si 11a ' s thirtieth king, Mun-mu, lies beneath a

rocky, dragon- shaped Islet.

The book concludes with a useful tourist directory,

transportation information, helpful hints on where to stay

and where to eat, either western or Korean style, a list

of Kyongju festivals and special events throughout the calen-

dar year (lunar), and an Index of national treasures and

historic sites around Kyongju. An alphabetical index makes

It easy to locate information to fit any visitor's Itinerary.
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Kyongju Is the most noteworthy cultural center and

the most popular tourist spot In Korea outside Seoul. It

has long needed a guidebook worthy of Its treasures and Its

heritage. Kvong.lu Guide Is the answer, and the fact that It

Is already being translated for a Japanese edition Is a

measure of Its value and Importance.



i<n<? hiMod jem3^9k U&.

Vw $ m<A« A/w Ci^ul >s **<
/
* ./.

Decembeir
KOREA

[SATl Seoul Foreign School is an English-language, college preparatory.

[XI Christian school (kindergarten through twelfth grade) with an enroll-^ ment of 565 students from 25 nations. More than 60 percent of the

LUXE students are from the business and diplomatic community •
Rjchar.d t.

21:25-33 Underwood (1963) is superintendent. Carol Underwood (1963) teaches

music. Overseas associates at the school are the Rev. Nicholas Bos-

worth (1978). chaplain and religious education coordinator. Janet

Bosworth (1978). teacher in the lower grades; Benjamin Weems

(1978), advancement officer; and Yunhui Weems ( 1978), who conducts

activities in the community and in her local church.

Srang Tun University is a merger of Taejon College (1956) and

Soongsil College (1907) which was effected in 1971. Its purposems to

provide the church and society with progressive Christian leadership

a time of rapid change. Located on two campuses in Seoul and 1 aejon

are the colleges of Engineering. Law and Commerce, and Liberal Arts.

The university provides education for 3,500 students. Bum Suh Koh,

ph.D., is president Betty Urquhart (1969) is professor of English on

the Seoul campus.

Seoul Woman’s College ( 1961) emphasizes Christian training for rural

leadership and social workers. It has 1,240 students and is unique in

Korea because its carries on a daily 24-hour Christian program,

including cottages for seniors and dormitory facilities for other stu-

dents. Whang Kyung (Evlyn) Koh, Ph.D., is president.

(sun) The Theological Seminary of the Presbyterian Church of Korea trains

[21 pastors, Christian educators, and other leaders for the church.
LAJ

Founded in 1901, its student enrollment is more than 600, including

Advom graduate students working for the master's degree. In conjunction with

i
tuccc San Francisco Theological Seminary, it now coordinates a D.Min.

™
J program. The Rev. Jong-Sung Rhee, Th.D., is president, trough its

graduate school, it is providing the church and Korea with excellently

trained activists for urban change and renewal. The_Rev. Sami^H

.

Moffett. Ph.D., (1952) is professor of church history and associate

prlsidmVfhe seminary. Eileen Moffett ( 1956) teaches in the semi-

nary. works with students m Manwon Dong slum village and is

coordinator of the Bible Club Movement. Marie Melrose (19o6) is

director of the Christian Education Center and teaches part-time.

There's no question that missions today and missions in my

father's day are completely different-and yet. strangely, very much

the same. My father went out to Korea in 1890. He was stoned in the

streets. He went up into forbidden territory. I go out. and find I m

never out of sight of a Christian church. I'm greeted warmly,

welcomed. And yet. when I try to analyze what I'm doing and what

Eileen, my wife, is doing as compared with what my mother and

father were doing, it's not all that different—it's just a difference in

style.
. ..

.

What do I abstain from doing in Korea that my parents would

surely have been assigned to do? The difference is that I don t go

into unreached, l nexstored u .ritory. It's all been done, that pioneer-

ing work. I'm never
,

stor of a Korean church. The Korean pastors

do the preaching. I d * start many new Christian schools; my father

KOREA
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started 200 different Christian schools. The new schools that are

heinn started today will be started by the Korean Christians.

Perhaps one thing I do that my father would not have done is tram

missionaries from outside Korea. At our Asian Center for Theological

l^ryunlZgtc gree, the new Cay. ftn '£«
'^ »

different from my father's. The very presence of the Korean church

probably the one significant feature that makes the difference .

—Rev. Samuel H. Moffett

TAEGU

The Presbyterian Medical Center in Taegu, begun in 1899. has a main

hospflal with 4(10 bed, and care, for more tl

£
n
o^ooo

P
per,ons'am

vear Out-patient clinics treat approximately 211.000 pe™°"

nualiv Public health is a new thrust. The School of Nursing has 132

nudentf The leprosarium care, for 247 patients. and .he outpaoem

dinic totals nearlv 4.500 visits per year. Branch hospitals are locate inS Ktungju. and Pohang, and mobile cf.n.cs provide med cal

coverage in the province. In the overall program there are 113 Korean

physicians. 143 nurses, and eight chaplains. Pray for the center

evangelistic outreach, which has established more than 100 new con-
ey ange

. K p M D ph D., is superintendent. Howard

I^Moffett, M.D., (1948) is ’assigned to work with the three’ satellite

Ri^IaTnnrroiitreach of the medical center in community health and

theleprosarium. Margaret MojfeU (1948) assists her h.asband and

cha'rge of phys^Therapv^ifat Taegu Hospital and the leprosari-

sHfa'SS
Seas associate, i, engineer. Sy.iva Van C.eve (1976). overseas as-

sociate, is an operating room supervisor.

Yunenam Seminary is a four-year school operating on two campuses in

Treeu md Pu"m 1. specializes in leadership train,ng for both the

urban and the rural chmch. The Dongsan Biblical Inshtme provtdes

instruction for local church offer, and lav people m «jmng da se

and rural academies; prav for this expansive witness in Korea s rapioiy

k
han

t-!.irr cTubb^l dT.
B
95USSZS&Sfe and

'“'Xfefe fo ’ev ge ism and lay and theological education

He'maches’iti Yungnam Senftnary and worts -h the rural churches

and in the urban-industrial mission. Louise Grubb, P.T., O.T.K., (19^)

is active in women's work, youth work, and Bible teaching.

KYUNGJU

Kyungju Presbyterian Hospital ( 1965) has 80 beds and cares for more

than 1.300 patients each year. The outpatient clinic treats « pp

mately 39,000 people annually. K. Y. Lee, M.D., is superintende .
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THE CHURCH TODAY IN SOUTH KOREA

Samuel H. Moffett

Whatever basic standards one uses to measure the strength of

Christianity in any country — whether evangelism and church

growth as some prefer, or social action and involvement as others

might choose, or better yet a combination of both — by any scale

of measurement the Church today in South Korea must be ranked

high among the Churches of the world.

Like the South Korean economy, the Korean Church has

mounted one of the most remarkable sustained growth rates in

recent history. In every decade for the last forty years the Protestant

community has come close to doubling its total membership. It

stood at only 370,000 in 1940. By 1950 it had risen to 600,000, in

1960 to 1 ,340,000, and in 1970 to 2,250,000. Now, two years short

of another decade, the figure is 4,000,000 (and some claim it is nearer

five million). The Church is growing at about four times the rate

of growth of the population.

If a Roman Catholic Church membership of 1 , 100,000 is added

to the Protestant statistics, the total Christian community in Korea

now numbers more than five million, which is about 14070 of South

Korea’s 36.6 million people. Government figures put the percentage

of Christians even higher, at 16%, probably because they include

an estimated 800,000 to a million members of semi-Christian cults

like the commercialized communes of the Olive Tree Church or the

Rev. Sun-Myung Moon's ominous Unification Church (the Holy

Spirit Association for the Unification of World Christianity, to give

it its full title) which seems to be stronger outside Korea than in it.

To appreciate the full significance of Korean church growth

these figures must be set against similar statistics from elsewhere in

Asia. Bangladesh in roughly 0.25% Christian, Thailand 0.5%,

Japan 1%, Pakistan 1.4%, Indonesia 2.5%, India 3%, Burma 3.5%,

Taiwan and Malaysia 4%, Sri Lanka 7.3%. Compared with these.

Korea’s 14% stands out like a light on the edge of a shadowed

continent. Only the Philippines with its large Roman Catholic

majority outstrips Korea in ratio of Christians to the general popul-
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ation. In Asia as a whole the proportion is only 3%. But the

visitor to Seoul, the Korean capital, cannot fail to be impressed by

the visible, physical presence of Christians everywhere. He will

rarely be out of sight of a cross or steeple. Seoul is said to have

2000 Protestant churches.

MISSIONARY STRATEGIES

No one factor can explain this rapid rise of Christianity on a

continent which is still the least Christian continent in the world.

Some of the reasons, of course, are non-theological, such as the

openness of the Korean temperament, the collapse of an ancient

dynasty shortly after the entry of the Protestants, and the decline

of the old, organized religions. Buddhism and Confuciamsm. Other

reasons would include the dynamic interplay of vigorous Christian

attitudes in a non-Christian society. Christians, for example, helped

to lead the country’s ultimately successful independence movement

and won nation-wide respect for the courage of their faith. Christians

also contributed notably to the modernization of Korea, in medicine,

education, agriculture, and in main social reforms.

Probably even more important was the way Christians went

about planting the Church in Korea. This was especially true of

the Protestants who came in 1884. Their early missionary methods

were evangelical, non-colonial and firmly disciplined. They stressed

the necessity of personal conversion, lay evangelism and the training

of the whole body of believers — not just the leaders — in Bible

study. They expected Korean church structures, as they were

organized, to be generally self-supporting, and they quickly turned

over ecclesiastical authority from the missions to self-governing

national Churches. Moreover, they did not polarize evangelism

against social and political involvement. It was no accident that the

greatest of the early Korean revivalists, the leader of the Great

Revival of 1907-08, became also a leader of the Korean independence

movement in 1919. Three of the Republic’s first four presidents

have been Christian.

The above description of Christian missionary strategies may fit

the Presbyterian pattern more closely than that of others, but it is

not misleading. For the dominant fact of Korean Protestantism

is the omnipresence of the Presbyterians. Almost two out of every

three Protestants are Presbyterian (60%), and there are twice as

many Presbyterians as Catholics. Here is a list of the larger
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confessional groups and the number of total adherents claimed in

each:

Presbyterians (6 or more bodies) 2,270,000

Roman Catholics 1,100,000

Methodists 700,000

Korea Evangelical (2 bodies) 350,000

Pentecostal (2)
150,000

Baptist (2)
130,000

Salvation Army 55,000

Anglican 40,000

Seventh Day Adventist 37 ,000

Nazarene 36,000

The list points to a disturbing feature of Korean Christianity.

Church growth and Christian unity do not easily correlate in Korea.

All the larger groups except the Catholics and the Salvation Army

have suffered from schisms and most are still sadly factionalized.

Presbyterians again are typical. Up until 1950 there was only one

Presbyterian Church of Korea. Today they are divided into four

major General Assemblies and a score of smaller splinters. To name

only the larger ones, they are

:

The (Jesus) Presbyterian Church of Korea (Hapdong) 1 ,000,000

The (Jesus) Presbyterian Church of Korea (Tonghap) 800,000

The (Christ) Presbyterian Church in the

Republic of Korea (PROK) 230,000

The Koryu Presbyterian Church 1 70,000

BASIC DISTINCTIONS

Overly simple descriptions are dangerous and inaccurate but it

is almost imperative to try to distinguish between so many similarly

named Churches. All four Churches are evangelistic. But the

Hapdong Presbyterians, the largest body, are often characterized as

fundamentalist and separatist. Their Church is the product of the

most recent of the Presbyterian schisms, in 1959. It separated from

the Tonghap Presbyterians over alleged liberalism in the Presbyterian

Seminary, and membership of the World Council of Churches which

it opposed. Its closest international ties are to the more fundamentalist

evangelical groups in the United States.

Tonghap Presbyterians, the second largest group, are characterized

as evangelical and ecumenical. They consider themselves to be the

parent Church but not without dissent, for Hapdong Presbyterians

use the same name for their denomination, hence the Korean

nicknames, Hapdong and Tonghap, both of which ironically enough
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mean “United”. This is the Korean Church which has preserved

its ties to the missions which founded it as an independent national

body in 1907, the United Presbyterian Church, USA, the Presbyterian

Church US (Southern), and the Australian Presbyterian Church.

The ROK or “Christ” Presbyterians represent a split which

occurred in 1953 over the issue of the independence of a second

Presbyterian seminary (the Hankuk Seminary) from the control of

the General Assembly which had censured it for teaching Biblical

criticism. It is considered to be more activist, and theologically

liberal than the other three Presbyterian groups. Its closest relation-

ship has been to the United Church of Canada, and more recently

to the German Churches.

The fourth Church is the Koryu Presbyterian. It separated in

1951 over the issue of the treatment of the lapsed, taking a stricter

attitude toward restoration to the pastorate who had compromised

by participating in Shinto shrine ceremonies during the Japanese

occupation. It is a Church of classical Calvinists and theologians

whose closest ties are with Reformed bodies in Holland and the USA.

All these Presbyterian divisions occurred in the 1950s, those

emotionallv and socially shattering years during and after the Korean

War. More recently, in the 1970s, the country’s second largest

Protestant confessional group, the Methodists, seemed tor a time to

be repeating the same tragic pattern of division, mainly over the

authority of the bishop. They separated first into autonomous

regional conferences which only with difficulty managed to reorganize

into a federated unity. Then in 1974 a fairly large group calling

themselves Renewal Methodists split off again and dropped the

office of bishop altogether. Happily this latest Methodist division

ended a few months ago with a tenuous but satisfying reunion.

More disturbing than these intra-confessional schisms is the fact

that the kind of country-wide cooperation once symbolized by the

Korean National Christian Council now enlists the support of only

a minority of Korea’s Protestant Christians. As in other parts of

Asia the ecumenical movement is allowing some of the fastest-

growing sections of the Church to become alienated and to slip

beyond the range of effective contact. 54% of Korean Protestants

refuse to belong to the National Christian Council. Of the

Presbyterian bodies, only the Tonghap and ROK Churches are

members.

But it would be an error to discount the important role which

the Korean NCC continues to play in the Protestant community.

It may be weak in support even from its member Churches in Korea,

and it may speak for a smaller segment of the Church than it once
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did but there is no other nationally effective focus of Christian

cooperation. A self-styled “Council of 19 Denominations" (there

are only six denominations in the NCC) has occasionally and

successfully sponsored joint events such as the great Easter Sunrise

services, but it is not representatively organized.

The NCC, on the other hand, is at least freely and openly

organized by a group of major denominations. It is also associated

with an important network of Korean Christian service organizations,

such as the Korean Christian Literature Society with its wide-ranging

publications programmes, and the Korean Audio-Visual Commission

which promotes improved methods and technologies of communicating

the Gospel. Another such associated institution is the Christian

Broadcasting System (CBS), with its parent radio station HLKY.

a Christian landmark. It is one of the two or three top radio

stations in the country and reaches the whole peninsula (including

parts of North Korea) through a series of satellite stations in large

population centers.

CHURCH LIFE

One feature of the Church in Korea that has attracted world-

wide attention is the development of several very large congregations,

perhaps the largest single Protestant congregations anywhere in the

world. One is Presbyterian, the Youngnak Church in downtown

Seoul ( Youngnak means “everlasting joy”). The other is Pentecostal,

the Assembly of God Church on Yoido island in the southeastern

part of the city. The Presbyterian congregation was started in 1945

by 27 refugees fleeing south from the communist takeover in North

Korea. Today it has a total membership of 28,000, which is about

twice the number of its communicant members and includes 2000

catechumens studying for full membership, 3000 in the Sunday

School, and 10,000 “beginners” who have submitted their names as

interested inquirers and regularly attend services.

The Youngnak Church is divided into ten parishes subdivided

into 458 districts so that what might at first sight seem to be a

monolithic organization of huge Sunday services becomes, during

the week, a fellowship of hundreds of small groups usually numbering

not more than sixteen families each. The congregation has eleven

pastors, 40 ruling elders, 281 parish visitors, 473 deacons and 524

deaconesses. It is not obsessed with its own growth, but has

consistently branched out or hived off to form new congregations —
164 new self-supporting Churches since 1947. It is a member of the

Tonghap Presbyterian Church.
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The Yoido Pentecostal congregation is even younger and larger,

with a constituency reportedly as high as 50,000. Its great mass

meetings have brought into prominent notice the growing influence

of the charismatic movement in Korea. In quieter, more ecumenical

ways that movement has spread independently into all the major

Korean denominations including the Catholic.

These two great congregations, however, are not typical.

Most Korean congregations are small. The average Korean Church

has a nucleus of not more than a hundred members. A surprisingly

high proportion of them are without ordained pastors, particularly

in rural areas. There, outside the larger towns, most Sunday

services are led by elders or lay-preachers. The total number of

Protestant Churches in Korea at the end of 1978 was 14,135.

The Methodists and one of the Presbyterian bodies (ROK

Presbyterian) ordain women but only a handful have actually been

ordained and none, I believe, pastor Churches. The Confucian

strain in Korean culture, male dominated, still runs deep, and on this

issue, at least, finds reinforcement from traditional interpretations

of some of the Pauline Bible passages. Yet the proudest social

breakthrough of Christianity in Korea has been its key role in the

revolutionary transformation of the role of women in society.

Christians opened Korea's first schools for women and today the

largest women’s university in the world is Ewha University in Seoul,

founded by the Methodists. From the beginning, women in the

Churches have been a powerful force for social reform, for evangelism,

for foreign missions, and for justice and human rights.

Undergirding the growth of the Churches is a well-organized

pattern of Korean Christian institutions. There are 10 Protestant

colleges and universities, over 150 middle and high schools, and

innumerable Christian primary schools and kindergartens, as well as

a unique system of Christian schools called Bible Clubs. These are

operated for children from underprivileged families who cannot

afford the tuition which even government schools charge. Theological

education of course has a high priority where church growth is

rapid, but it is a little surprising to find as many as 80 listed theological

seminaries, of which three are Roman Catholic. But only twelve

of the major theological schools are fully accredited at the college

level or above by the Ministry of Education. Enrolments are large,

for the growing Church demands more and more trained leadership.

Two of the Presbyterian seminaries have over 650 students each,

and if lower-level night school courses are included, more than

1 ,000 students each.

Twenty-one Protestant hospitals and many clinics are present-

day evidence of the pre-eminent part played by the Church in the
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Hapdong photo

“Kllsang Embroidered Folding Screen,” a Yl dynasty court folding screen In embroidery,

was recently shown by Rev. Samuel H. Moffet. Rev. Moffet obtained the embroidery work

from the daughter of the late Dr. Hptfen, a court physician, to whom the screen was presented

by King Kojong in 1886 In appreciation of the doctor’s care of his health.

In Possession of Rev. Moffett

Yi Dynasty Screen Displayed
An embroidered Yi dynasty

court folding screen was
recently shown to the public

by Rev. Samuel H. Moffett"

dean of Yejang Presbyterian
Theological Seminary in

Seoul. The folding screen,
called "Kilsang Embroidered
Folding Screen,” had
originally been presented by
King Kojong (1852-1919) to Dr.

Heten as a gift in appreciation

of the court physian's out-

standing service and care for

the health of the king.

The folding screen con-
tained Hanja poetry depicting

peace and prosperity. Each
character of the poem was
decorated with various
flowers embroidered at the

bottom. Each section of the

I

eight-fold screen is 5.9cm tall

and 30cm wide.
In addition to the Kilsang

Folding Screen. King Kojong
also.awarded Dr. Heton with a

letter of appreciation which is

now preserved by the Yejang
seminary.
Authenticity of the Yi

dynasty folding screen was
confirmed by embroidery
specialist Ho Tong-hwa and
Lee Kang-chil, a specialist on
Korean cultural property. The
Kilsang folding screen
presents valuable data useful

in determining the difference

between the court and folk

embroidery works.
Rev. Moffet acquired the

folding screen from the
daughter of Dr Heten who
was a close friend of Samuel
A. Moffett, the father of Rev.
Moffett Dr. Heten, born in

Tennessee, came to Korea in

1886 and looked after the

health of King Kojong until

1890. The folding screen was
presented to Dr. Heten in 1886.

(LKS)
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EDITORIAL -

The Power of the Printed Word

In the last few pages of this magazine can be found reviews of two

books which highlight the power of the scriptures. The life changes that

have resulted from a reading of the Word of God are not only recent news.

These transformations have been recorded throughout the centuries and

the results have been tremendous. There is power in the printed word —
especially when it is the Bible.

A further reflection brings us the realization that other words too have

power. There are books being reprinted constantly because they do make

such an impact on our lives. The Festival Books published by Abingdon

Press are a case in point. These small paperbacks (at equally small prices)

are rolling off the presses regularly, bringing us old faithfuls in new cov-

erings. Recently arrived books in this series are A Private House of Prayer

by Leslie D. Weatherhead (first published in 1963) as well as several by

our own Brother Stanley: The Word Became Flesh, The Way to Power

and Poise, Growing Spiritually, Abundant Living and How To Be a Trans-

formed Person. It’s amazing to realize that books which speak uniquely to

people’s hearts continue to be powerful long after the author’s death. In-

deed, these books have many long and fruitful lives.

Not long ago I read that the religious classic In His Steps authored by

Charles M. Sheldon has been reprinted over 30 times and still leaves a

tremendous impression on readers. I concur, having just fallen under the

spell of the Rev. Henry Maxwell who in the novel challenged his parishoners

at First Church to “pledge themselves, earnestly and honestly for an en-

tire year, not to do anything without first asking the questions ‘What would

Jesus do?’ ” A newspaper editor, a college president, an owner of a depart-

ment store and a millionairess were just a few who responded. In following

the pledge they changed the course of history not only in their own city

but also in the nation.

Wilferd A. Peterson, writing in The Art Of Living Treasure Chest, noted

that “Words are a dynamic force for changing men and nations. Words of

power burst in man’s mind with a great light, to illumine his thought and

show him the way.” We are grateful to the authors who have used words

creatively, selected them to inspire the mind and used them to lift minds

and spirits. We are also grateful to those translators, historians and pub-

lishers who have made sure that timeless words of inspiration and power

are kept available.

—The Editor
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THE ASHRAM AND PASTORAL NURTURE

by Roberto Escamilla

Brother Roberto, a clergyman, was chosen by Brother Stanley as

one of the FOUR of the United Christian Ashrams. Presently he

is Associate General Secretary, Division of Evangelism, Worship

and Stewardship, Board of Discipleship, United Methodist Church.

A person who freely and exuberantly celebrates life in Jesus Christ,

he strongly affirms the pastoral and preaching ministry as a key to

new life for the church.

The Ashram Movement has the seed of pluralism built-in in such a

way that it appeals to “all sorts and conditions of men and women.” It

ministers to the needs of the young and the old, the poor and the affluent,

the highly educated and those with elementary or no education, the white,

the black and the brown, the conservatives and the liberals, lay persons as

well as the clergy. This is the genius of the Ashram! It is an inclusive

movement embracing the totality of the Christian life and the whole world.

But there is one particular target audience to which I would like to

refer in specific terms within the context of its total appeal and that is, to

the local church pastors, and write about the Ashrams and pastoral nurture.

Obviously, ministers are persons who have a gigantic task of nurturing

others. They represent a minority group among the persons who attend

Ashrams who are, for the most part, lay persons. But it is my firm con-

viction that in the years to come, if the Ashram is to continue to impact

the local church it is going to have to reach local pastors. The rationale

is not only to enlist pastors in being supportive of lay persons who

have attended, and help them to continue their spiritual journey and

growth; but also, and especially, the fact that the pastors themselves need

that kind of inspiration and nurture. There is no doubt whatsoever that

pastors who have attended Ashrams consistently have been able to find

the kind of spiritual renewal and awakening that has made it possible for

them to go back to local churches and be better pastors. Most of the

pastors that I know who are regular Ashramites have churches that are

alive and growing with a tremendous evangelistic zeal. While the Ashram

does not promise “success” in worldly terms, it does promise depth of

commitment and a lifestyle which generally brings about a Spirit-filled

local church.
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How can we appeal to the large number of local church pastors who

have never attended an Ashram? How can we begin to develop a strategy

that would make pastors feel that they truly belong and they are wanted

and needed? How can we communicate effectively that the Ashram is

for pastors also? Let me share a few suggestions for further thought and

reflection:

First, we need to recognize the “humanness” of pastors and their

spouses. It is so easy to forget that ministers are just as human as lay

persons; and, therefore, are as prone to the same human frailities as any-

one else. In the midst of all their clerical responsibilities, we have a

tendency to place them on a pedestal and forget that even though they are

ordained persons — professional men and women, they are just as vulner-

able to the tribulations and problems as every other individual. Based on

this premise, then it is logical to assume that pastors have human and very

personal needs which the Ashram is unusually designed to help.

The vulnerability on the part of pastors arises out of the fact that they

are forever busy giving — giving and giving. There is no time, whatsoever,

for pastors to be ministered unto and to have an opportunity to be truly

honest and recognize their own personal needs. It is as we affirm the

humanness of pastors and as we become totally sensitive and willing to

accept them as persons that we are able to develop the kind of climate

whereby lay persons can play the role of “priests” toward pastors in the

context of an Ashram. It is a humbling experience but one that is needed

if we are to be the whole people of God.

Brother

Roberto

Escamilla
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Second, pastors need to be able “to cope” with life. The real concern

on the part of a lot of persons is precisely at this point — how can I “cope”

with life? There is a Broadway musical with a very interesting title which

reads: “Don’t Bother Me, I Can’t ‘Cope’!” There are many persons in our

society who just cannot “cope.” They have decisions to make and pressures

placed upon them which render them totally incapable of "coping.” Pastors

are no exceptions to the rule. There are some very definite personal frus-

trations and burdens that emerge out of conflict or misunderstandings in

the congregations, or just simply out of the human factor to which I have

referred earlier in this article. The Ashram has been designed to provide

the kind of nurture and strength that enables pastors to face up to life as

it comes and to find not just a way out, but a way to victory and mastery

of any difficult situation. Coping with life is not a simple procedure. There
is no easy formula to be applied to every situation. It requires honesty and
courage, clarity and willingness to resolve the crisis. Pastors can help

other persons cope and oftentimes find themselves without the skill to help

themselves. It requires the skillful hand of “another” in order to experi-

ence and appropriate the necessary healing balm of Gilead.

Thirdly, pastors benefit greatly from the Ashram as they experience

personal renewal and spiritual awakening. This is not a luxury but an
imperative in our time. No pastor can remain creative and spiritually alive

for very long unless he/ she experiences personal renewal and spiritual

awakening. Obviously, there are many places where pastors can find this

kind of opportunity in pastors’ schools or continuing education courses,

but none of these experiences are directly suited for the specific purpose
of bringing about this personal experience of renewal. In an Ashram, an
emphasis is placed upon personal transformation by surrendering the past

with all of its burdens and affirming the future with all its possibilities.

The group 'becomes redemptive and pastors can find through the small

groups experiences and through personal counseling the necessary nurture

and inspiration to lead them to experience anew the meaning of the grace
of God in the context of their personal situation. Pastors, as no other per-

sons in our society, need to share at a deeper level and confess their needs,
not just in a shallow superficial manner, but in terms of the actual situation

in which they find themselves. The spiritual life of a pastor has been
totally transformed again and again precisely by the grace of God medi-
ated through the experience at an Ashram. It is not that the Ashram has
the final word or is the only way to experience this personl renewal, but
rather that the Ashram is “a way to The Way.”

I hope and pray that every pastor that you know will have an op-
portunity to read this article. If you are a lay person, part of your ministry
to your pastor will be to share with him some of the concerns raised here.

But if you are a pastor, I trust that you will reflect deeply upon the great
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opportunity which is extended to you by attending and participating in-

tentionally in an Ashram.

I, too, have served as a pastor in the past and feel that my whole
ministry was revolutionized because of the impact that the Ashram made
upon my personal life. Before I attended an Ashram, I felt that I had no

real message to give to people. I had no personal experience to share.

I had no vitality to lead others to an authentic transformation of their lives.

But after I attended an Ashram and continued to attend at least one each

Summer, I found my own ministry tremendously enriched and greatly

challenged. Every time I returned to the local church with a fresh and
creative desire of communicating the Gospel to the hungry and thirsty

people of the congregation.

Therefore, even though I have a different type of ministry at the

present time which is identified as a special appointment in an adminis-

trative capacity, I write to you as a colleague pastor. In the depth of my
heart, I can still identify myself with the glory and the ecstacy of the

ministry of a local church pastor.

May your ministry be fruitful and may your strength be renewed as

you make plans to attend an Ashram in the near future!

1978 Oklahoma Christian Ashram

7



ASHRAM PROFILE

Brother John Biegeleisen -

A PRESENT-DAY

PILGRIMAGE

\

“We need to incorporate the fact of God’s presence in all that we think

or do; failing to include Him, we shall be living by comparisons instead

of penetrations, by memory instead of creative experience. . . . These

words from the book GLIMPSES OF TRUTH by the Reverend John

Biegeleisen summarize in a way his life-pilgrimage.

This pilgrimage started some 87 years ago. He says, T was born and

reared in the strictest Orthodox Jewish home in Lodz, Poland. His real

birthday, which he calls “a revolution” came as he prayed and the living

Christ replied, “Follow me.” This led to his baptism as a Christian on

October 11, 1908.

Like all pilgrimages there were deserts of loneliness and despair. It

all started with a fire. ... His father and grandfather were Rabbis. At

the age of 16, John was sent to an orthodox rabbinical school in Latvia

near Russia. One fall day someone scattered Christian literature written

in Yiddish, in the Jewish ghetto. One Saturday morning the chief Jewish

Rabbi suspended classes for the students to take a sack and collect all

this “poison scattered by devil’s agents.” It was burned in the courtyard

of the rabbinical school. A few days later, young John, as he walked

through the courtyard, stopped by the ashes. The literature had been

written on Indian paper, so the ink was darkened by the fire. On one

piece of paper the following words stood out, “You are not your own; you

were bought with a price.” That sentence stuck in him and the Lord used

it as an arrow. His curiosity was aroused ... he was restless ... he con-

tinued in prayer . . . where was the book from which the sentence was

taken?
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The search continued for some 6 months. He met a Jew on the train

who promised him a Hebrew New Testament. Brother John went to the

first non-Jewish home he had ever entered and received the Hebrew New
Testament, returned home to read all night through the Gospels, Acts,

Romans to 1 Cor. 6:19-20 where he found the fire-darkened words of the

burned Christian literature. Later, he said, “At that time, a revolution began

in me.” This led to the most traumatic stage of his spiritual pilgrimage.

During the celebration of the Passover that year, he asked, “Hasn t the

Messiah already come?” His grandfather queried him why he asked this

question. The young man stated that the Messiah was Jesus from Nazareth,

whom the Jews had rejected. He was slapped on the face and requested

either to recant what he had said or leave home immediately. He didn t

know why he had responded the way he did . . . and like Abraham, he went

out not knowing where. All he had was a Hebrew New Testament in one

pocket of his rabbinical clothes and a Hebrew Old Testament in the other.

He left home.

He wandered all that day. He sought out a Christian church and was

told, “We don’t do any business with Jews.” He slept on a park bench that

night. He struggled all night in prayer about the meaning of all this. The

only reply from the Lord was, “Follow me.” . . . He travelled wearily from

village to village, town to town, being persecuted, until he left Poland. In

Germany he was miraculously received by kind Christian people.

Brother John’s pilgrimage was not only geographical but spiritual. He

applied for Christian baptism; memorized the entire Lutheran catechism.

Finally, on October 11, 1908, he was baptized in the Martin Luther Church

in the city of Leipzig in central Germany. In his own words, he describes

his pilgrimage, “From that time on, the Lord took over every step of the

road and now I continue to work for Him. His name be praised!”

After studying theology in Germany, Brother John Biegeleisen jour-

neyed to the United States prior to World War I. He graduated from Eden

Theological Seminary; was ordained to the ministry and served as a pastor

for 10 years. Since 1925, Brother John has taught in the Department of

the New Testament at Eden. He lectures widely, preaches, writes and for

years has taught in the United Christian Ashrams.

It has been my privilege, along with thousands of others, to participate

in an Ashram where Brother John was the Bible Teacher. His love toward

his fellow Ashramites and their loving response to him is very evident.

Through the life of Brother John, we are truly able to witness a vital

and redeeming ‘Glimpse of God.’ God be praised as we see His grace and

truth revealed in the life of this latter-day John the Elder. In his lifetime

he has made a long pilgrimage from the East to the Promised Land and

then on to the Promised Man whose grace, truth and light shines through

words made alive through fire and persecution.

Brother Paul
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CHRISTIAN ASHRAMS -

VEHICLES OF TRANSFORMATION

South Central Regional Workshop

The South Central Regional Workshop was held January 12 and 13 at

Monroe, Louisiana. Directors of the Workshop were Brother Chic Johnson ‘

Director of the Region, and Brother Paul Wagner, General Secretary of

the U.C.A. Arrangements for the meeting were made by Brother Alton

Babb from the North Louisiana Ashram.

Brother Chic Johnson reviewed the organization and function of the

Ashram using Brother Harold Dutt’s flip chart.

Many aspects of the Ashram were shared, and helpful suggestions

were given by Brother Paul from his vantage as General Secretary.

Alton Babb

Florida Winter Christian Ashram

The Florida Winter Christian Ashram met once more in January at

the Lake Byrd Conference Center in Avon Park. There was a larger atten-

dance this year and a great new feeling of life and energy. Our panel of

speakers provided such a variety of Christian viewpoint.

At the lodge we were warmed by the fire in the big stone fireplace

and looked out on inspiring sunsets on the lake. The heavens declare the

glory of God. The physical man was fed with exceptionally good food and

our souls were really uplifted and filled with the Spirit of Christ. The

Ashram magic is at work once more!

Sister Frances Reynolds

Puu Kahea (Hawaii) Christian Ashram

Our Ashram at Camp Puu Kahea, though small in numbers, was a

spiritually enriching experience. Of course any Ashram with Sister Mary

Webster as leader becomes a blessing for all in attendance.

Pastor Ned Roberts was a blessing as well as he related to us with

wisdom and insight in his interpreting scriptures. His fifteen-year back-

ground in the mission field in Africa gave him a reservoir of experience to

draw from. Everyone enjoyed his messages and his spiritual depth and

strength was inspirational to all.

Brother Howard J. Gee
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Chevy Chase, Maryland, One-Day Ashram

A Shot in the Arm

We came from Baltimore and Washington and the vicinity of both

cities. We were about a hundred strong. There was ice, snow, and cold

weather, but we came anyway. We met the Lord as we came toget er.

Six hours later, when we parted, we were all inspired people, walking tall

as children of God.

January 20, the One-Day Ashram at Chevy Chase United Methodist

Church, grew out of the Keuka Ashram last July. It had its own spiritual

strength. There was no reflection of the summer experience. This was

God, divinely moving in His own time, to strengthen and lift and instruct

His children. We heartily commend the experience to all our brothers and

sisters in the United Christian Ashram Movement.

Brother Arthur W. Greeley

Sierra Christian Ashram

Fellowship in the Sierra Christian Ashram was closer and deeper.

Brother Masilamani was an excellent evangelist, bringing his poetic per-

spective to a faithful observance of Brother Stanleys Ashram concept.

Sister Mary needs no accolades, but she merited a few more for her

Church in Renewal hour just the same. Her witness is always extraordinary,

especially in the wide range of individuals it touches.

Perhaps the most dynamic feature of this year’s Ashram was the Bible

Hour, in the inspired hands of Brother Don Long, pastor of the Ventura

Foursquare Church.

As always there were highlights — one of them being a delightful sur-

prise in the person of Sister Karin Batterton, who was the senior high youth

leader.

There were miracles of healing, both physical and spiritual. For some,

the luster had gone from their walk and it was restored. Some were given

direction guidance, reaffirmation, release. And all were blessed. When

the closing circle was formed the last afternoon, the triumphant confirma-

tion that “Jesus is Lord!” rang out with conviction and everyone knew

He was not only Lord on that beautiful mountain — He would forever

be Lord in their valleys, also. Praise God!

Sister Louise Snow

continued on page 18
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LEADERS IN THE THIRD INTE]

ASHRAM MEETINGS IN

Dr. Samuel Moffet, third generation

Presbyterian Missionary

Mrs. Margaret Moore, Director of Shadow Play

entitled “The Prince of Peace”
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INTERNATIONAL CHRISTIAN

GS IN SEOUL, KOREA

Dr. Chaeok Chun, E. W. H. A. Womans University

Rev. Byoung Hoon Kang, Methodist pastor

involved in ecumenical activity
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PLANNING ASHRAMS

-

Guidelines of Practical Suggestions to Help You

by Paul Wagner, General Secretary

Careful planning is the best framework within which an Ashram can

be effective and fulfilling. For this very reason, the following practical v
information and recommendations are given.

The Central Office has been sending planning materials to each local

Ashram Director 3/2 months before each Ashram is scheduled.

Materials should be ordered at least 2 months before the date of the I-

Ashram. A

It is recommended that the TWELVE should meet at least every four
f,

months throughout the year. Many Ashrams find it invaluable for the n
TWELVE to meet the night before each Ashram for prayer and final check
of each facet of the Ashram. The following details may seem lengthy but

they do help make for a successful Ashram. It has been found wise to

have a special person (and a committee to help) for each of the following:

Nominations for officers and the TWELVE (on a rotating basis) for

the next year.

Program — leaders should be chosen one year in advance; some Ash-
rams select leaders two years ahead of time — an excellent prac-

tice. The Ashram Brochure should be printed at least 6 months
before each Ashram.

Promotion — the Ashram with a year-round promotional plan, includ-

ing a newsletter and “echo meetings”, grows in numbers and effi-

cacy.

Hospitality — to care for guests and local hospitality, including meals
and gracious comfort of all participants.

Music — inspiring group singing is essential. Many Ashrams use tal-

ented members for exciting special musical events.

Prayer Groups — make definite prayer group assignments at the time .

of registration. Train prayer group leaders before time and have i

meeting places well chosen and marked.

Prayer Vigil — have people start to sign the Prayer Vigil chart at the
time of Registration. The person responsible for the Prayer Vigil

should welcome each and all persons and encourage them to par-
ticipate in prayer support for the Ashram. The Prayer Vigil Room
should be prepared before time.

14



Youth Leaders and Nursery Staff are invaluable persons for each Ash-

ram. Plan for these programs months and weeks before time.

Arrangements and 'Pharaohs' — there are numerous arrangements ‘be-

hind the scenes’ to develop a smoothly functioning Ashram. The

site of the Ashram should be cleaner after it is over than when it

begins; thanks to the director-of-work or the ‘Pharaoh’.

A Financial Plan — there are many excellent plans. A unified plan

and budget for all financial needs and Ashram mission is recom-

mended. The TWELVE should determine and help the Treasurer

to carry out the accepted financial plans.

The above information and many more materials are sent to Ashram

Directors but they are briefly summarized here for the information of all

Ashramites. (Copies available at the UCA office on request.) May your

1979 Ashram be the best yet — closer fellowship with the Father, warmer

fellowship with each other and more effective service at our Lord’s com-

mand.

A HIGH RECOMMENDATION FOR

The Reconstruction of the Church —

on What Pattern?

A college professor recently ordered 50 copies of the above

book and wrote the following:

“This excellent book on the church is used in my two

quarter course, “THE ROLE AND FUNCTION OF THE
LOCAL CHURCH”. The students, the majority of whom
are ministerial students, are required to read, discuss in

class and take a quiz on the book. This presentation by

Dr. E. Stanley Jones on the New Testament Church adds

tremendous insight to their understanding and challenges

them to be more deeply committed to the Church, the

Body of Christ.”

Use this book for your study groups and Sunday School classes.

Order from the U.C.A. Office in Damascus, Maryland,
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INTERNATIONAL NEWS

Official Action of Third International

United Christian Ashram

The winter issue of the TRANSFORMATION printed the superb
account of the Third International Christian Ashram by Brother Bill Berg
plus some immediate glowing responses by Ashram leaders from various
countries. Here is a concise account of "official action” taken.

Recognizing that the International United Christian Ashrams (I.U.C.A.)
represent divergent cultures from many nations all around God’s good
earth, we feel called to refine and make clear the bases for our oneness in

Jesus Christ. So, here is a list of needs:

to make clear the basic essence of the I.U.C.A.

to make clear the basic purpose of the I.U.C.A.

to make clear the basic pattern of the I.U.C.A.

to record the actual continuing Ashram activity of the I.U.C.A.

to develop a simple, flexible and continuing organization for the
I.U.C.A.

to maintain intercommunications between Ashrams in various
countries

to develop means of intensifying promotional activities

to work together on such projects as the planning, constructing,
developing, participating and managing of the E. Stanley Jones
Memorial Ashram House by the Sea of Galilee in the Holy
Land

to unite in encouraging outreach ministries in lands where the
I.U.C.A. already exists and in new countries

to provide financial support for our common internationl Christian
ministry

to hold periodical meetings of the International United Christian
Ashrams such as the Illrd I.U.C.A. in Japan in October 1978.

Brother Paul Wagner was elected as coordinating secretary of the
I.U.C.A. and Brother John Oishi as assistant coordinating secretary.

16



Setting for a part of the Third International

United Christian Ashram

Dr. Horace Underwood

in front of statue

of his grandfather

who founded

Yonsei University
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CHRISTIAN ASHRAMS -
a

VEHICLES OF TRANSFORMATION (Con't.) v

a

Alabama-West Florida Ashram
The Ashram was an excellent one.

It was well planned and ran on schedule throughout. The accommoda- P

tions were tops. The food was very good. The leadership was very good
with the preaching of Brother Dennis Kinlaw and the leadership of Sister *

I

Mary Webster.

There were 89 registrations. s

With the great Spirit-filled people in charge of this Ashram, I predict >

that it will be one of the largest and truly great Ashrams of the future.
s

Brother O. B. Spencer

The Puerto Rico Christian Ashram
The Puerto Rico 1978 United Christian Ashram was of great spiritual

help to all of us. Specially gratifying was the fact that so many new brothers
responded to our promotion through the churches. The total registration of
one hundred thirty-five persons included a large percentage of new faces.

The evangelist for our Ashram, Brother Eduardo Martinez with his s
wife Sister Victoria Martinez, who is experienced in music and choir direc- c
tion, provided us with many unforgettable experiences in the Ashram.

j
The theme selected for this year’s Ashram was “Abundant Life.” t

Brother Bruce Rossler was our Bible leader this year. He also brought us £
a special seminar on marriage and the family. This seminar was specially t

helpful since Puerto Rico has one of the highest divorce rates in the world, c

with one out of three marriages ending in divorce.

The greatest moment for all of us was the last day. As we were ready '

to finish, the Lord worked in a special way and seventeen youth who had f

come to the Ashram came to the altar and accepted Jesus as their Saviour. 1

Many lives were touched by this year’s Ashram. The greatest harvest
was the new spiritual cooperation and unity, which I’m sure will be canal-

'

ized into more effective work for the Lord next year. £

Brother Rafael Pacheco

Atlantic Christian Ashram *

The Atlantic Christian Ashram was a time of real blessing for those
^who attended. It was characterized by a great sense of peace. This was

contributed in part by the unity of our speakers and the complete reliance
on God in prayer that also characterized not only the speakers but all
others. Allan Barnes came to replace Gordon Hunter at the last minute

18



and was really depending on God and this was evidenced by his messages

which were simple, clear, quiet but powerful. Many lives were touched

and revolutionized and have continued to be an evidence of the touch

of God they received at the Ashram 1978.

Sister Betty Schofield

Michigan Christian Ashram
The Michigan Christian Ashram was held October 20-22, 1978 at Gull

Lake Bible Conference Grounds.

Although our attendance was quite small, I feel that this was the most

spiritual Ashram that we have ever held in Michigan during the past four

years. The leadership of Brother Gilbert James and Brother Charles John-

son was excellent and under the leading of the Holy Spirit.

Several persons that attended share my thoughts about the spirituality

of the Ashram and were willing to share their enthusiasm with friends for

next year’s Ashram. The entire credit belongs to our Lord Jesus Christ

who made all things work together for good.

Brother Ralph T. Barteld

New England Christian Ashram
In conversation with Brother Charles Kinder he observed certain

strengths and weaknesses of the New England Ashram. The general flow

of spiritual life is warm, deep, gentle; the setting is inspiring. The high

percentage of persons who have been here for many years provides con-

tinuity of tradition and fellowship that is not dependent upon the evan-

gelist. There is a strong commitment to the traditions of the Ashram and

the above factors help avoid sudden changes due to influence of non-Ashram

currents of renewal. The Ashram is basically conservative.

Brother Charles did call attention to a part of tradition being lost, The
Work Hour. After considerable discussion, efforts will be made to recover

the intent, purpose, and effect desired by inclusion of work goals and periods

in the coming year.

As Director, I felt thankful for our Ashram. The week went well. This

was my first year as Director. Our most basic task is to enlist others. We
are considering steps for further promotion and invitation.

Brother Daniel V. Weaver

Oregon Christian Ashram
We feel our Oregon Christian Ashram is well established and that we

will be growing and reaching many others as well as younger people.

Our registration was up, several out of state persons attended.

Our leadership was excellent. Brother Charles Whittle was excellent

as evangelist. Lynn Buzzard made Ezekiel live for us.

Sister Mertie Mills
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Southern California-Idyllwild Christian Ashram

What can one say about an Ashram, except that it was good!

Although this year’s attendance was down a bit, our fellowship was

close-knit. Brother A1 Jansen did a fine job of Evangelist, centering on

Surrender and the Holy Spirit. Brother Ted Switzer inspired all as he

directed Bible Study. Church-in-Action was exactly that — we, the Church,

interacting, experimenting, praying, learning what the Church-in-Action is

all about! Prayer Groups were once again a highlight for many.

The youth responded with much enthusiasm. There were many com-

mitments and recommitments to Christ! Our Children's program was ex-

cellent this year.

Each year when I return home from the Ashram, I find myself missing

the loving, supportive fellowship we all enjoy there. I also find the long-

reaching effects of Ashram touching my life daily. How glad we are that

God loves us, forgives us, accepts us, and we can continue to be, as Brother

Stanley put it, “Christians in the making!”

Jesus is Lord!

Sister Loel Meredyth

Kansas Christian Ashram

The Kansas Christian Ashram surprised Sister Anna Mow, July 31st,

on her 85th birthday. The director, Brother Jerry Vogt, Associate Minister

of the First United Methodist Church, Wichita, presented Sister Anna with

a gift from the Ashram family. Ice cream and cake, prepared by the cooks

at Sterling College, Sterling, Kansas, where the Kansas Ashram is held, was
served to the 135 Ashramites present. Sister Anna was this year’s Bible

Teacher, Brother Jon Tal Murphree, evangelist and Brother Dick and Sister

Judy French, youth leaders. The Kansas Ashram is unique. For the past

five years the group has met quarterly throughout the year in the Wichita

area to enjoy fellowship. Also, over $1,000 was donated this year to pro-

vide scholarships to the Ashram. They were also blessed this year with

over 50 children and youth. Praise the Lord!

Sister Georgia Lehman

CHANGE OF ASHRAM DATES

Oregon

August 9-12

,

1979

Northwest (Canada

)

August 20 - 24, 1979
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BOOK REVIEWS

The Spirit of Synergy by L. Robert Keck, Abingdon Press 159 pages

$6.95

Aptly subtitled God's Power and You, this book is a genuine journal of

a pastor’s spiritual journal. Filled with pain since youth because of a bout

with polio, a sport injury and overexertion, the author sought ways to

harness his mind/ body/ spirit power, or “synergy”. This search led him to

leaders in acupuncture, biofeedback, psychic phenomena, hypnosis and

altered states of conciousness. After comparing these offerings with his own

Christian beliefs, the author developed a holistic approach to spiritual life.

The second part of the book documents activities evolving at his New
Winseskins Center for Research and Development. These include medata-

tive prayer and the use of altered states of conciousness through which

people can find new ways of living and releasing their body/ mind/ spirit

personalities. He describes four types of medatative prayer which together

give a well-rounded approach to Christian prayer. These are: (1) com-

munion with God simply because God is God; (2) communion with God

for self-actualization; (3) communion with God in our linkage with others;

(4) communion with God in order to listen.” Excellent study book.

I Dared to Call Him Father by Bilquis Sheikh with Richard Schneider,

Chosen Books, distributed by Word Books, 173 pages, $7.95

Catherine Marshall has written the forward of this absorbing book

about a Pakistan noblewoman who became Christian after turning out of

curiosity to the pages of the Christian Bible. Finding the Muslim faith in-

adequate in the time of trouble when many personal problems beset her,

she turned to the Father she found in the scriptures and experienced the

sense of his Presence. Then follows a remarkable account of her pilgrimage

into a deeper spiritual experience along side of a rather frightening physical

pilgrimage as Muslims saw her faith deepening. Finally the author let

Jesus become the guiding force in her life and her unusual adventures con-

tinued, culminating with a flight to this country when her life was en-

dangered. The uniqueness of this book lies in the moving account of the

leading of God, from the very beginning when peculiar things happened.

“I feel as if I were in the midst of an immense tug of war, and I need all

the positive help I can get", she confided to a missionary. Its as absorbing

as any novel.
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My Frierul, The Bible by John Sherill, Chosen Books, Distributed by

Word Books, 169 pages, $7.95

A distinguished author and Guideposts editor records his own personal

account of his increasing excitement as he learns to lean more and more on

the Bible as a source of help and strength in daily living. Though he had

been a Christian for years, he hadn't really thought of the Bible as a guide-

book for living, he admitted until a friend challenged him to
“
stay close to

the Word’ and he began to realize how little he really knew about the

Bible. At first he tried to research about the Bible, but soon realized the

secret was to read it regularly. Choosing the Episcopal Church Lectionary,

he embarked on a plan of daily reading which soon revealed an exciting new

dimension. “It had been as if the Bible were mysteriously activated, so that

a portion was charged with power intended just for my right-now situation

. . . My heart burned within me as specific words were illuminated”.

This very helpful book includes a collection of passages which the

author calls his “arsenal”. There are 100 verses which have helped him in

times of stress and could very well be our arsenals too.

The Other Side of Silence by Morton T. Kelsey, Paulist Press, 314 pages

$5.95

Many people have felt that meditation is not for them and many others

have yearned for this and sought Eastern ways. The author, an Episcopalian

minister, asserts in this guide to Christian Meditation “that there is a power-

ful and unique Christian method of meditation available to any ordinary

person who wishes to use it”.

The deeply inspirational book gives a basic perspective and suggests

the climate for meditation before giving specific exercises and explanations.

The imagination has creative and constructive uses in contemplation, he

says, noting this was a particular theme of the mystic Thomas Merton. “The

encounter with God and the Risen Christ is a present possibility” he affirms

and gives very practical helps to anyone who wishes to start along the path.

The last section, which presents stories retold in imagery, is particularly

helpful as a resource for those who wish to exercise their imaginations. He
notes that Russians or Greeks of the old faith look at icons as “windows
into eternity”. We too can find these windows when we imagine Biblical

scenes or visualize spiritual events.
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THE SECRETARY SHARES

Regional Workshops

In a recent Ashram, a young man declared that he was freed from a

deep prejudice. When he suddenly realized that he was liberated from

the prejudice, he said, “I found I had a smile from the Atlantic to the

Pacific” — his face portrayed his discovery!

We are deeply interested that transformed and renewed lives be the

hallmark of established Ashrams as well as newly created Ashrams. It has

been the intent of the U.C.A. to conduct Regional Workshops to help with

this precise need of the best planning procedures for local Ashrams. Two
Regional Workshops in the last 6 months have reviewed very specific ways

and means of fostering growth in all Ashrams. (A report of one workshop

in printed elsewhere in this issue.) It is hoped that one or two Regional

Workshops may be held in the near future.

The E. Stanley Jones Christian Ashram House

by the Sea of Galilee —

A Report from Tiberius

The following is an excerpt from a letter from the Director of the

Y.M.C.A. Peniel-by-Galilee, dated February 21, 1979.

“It means a great deal for all of us here to have the United Christian

Ashrams involved in the creation of a center for local and international

understanding. In September and October we were happy to meet with

Bishop James K. Mathews and his wife, Eunice Jones Mathews. They gave

us the opportunity to learn, first hand, what the Ashram movement is all

about, and to realize how compatible we are.

“We have been making progress in preparation to start construction.

This week I was in the Tiberius Municipality engineer’s office and was

informed that approval should come within one week’s time. As soon as

the plan is approved by the Galilee Regional Planning Commission in

Nazareth, we should be ready to put the construction up for bids. Barring

some unforseen problem, we hope to begin construction sometime in late

Spring. The architect estimates that the job could be completed within a

year from starting date of construction.

“I also want to add my personal thanks to the United Christian Ashrams

for your continued interest and support. Many people from all over the

world, including different communities from the Middle East, stand to

benefit from it.”
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1 9ft0 _ The Fourth International Christian Ashram

Here is the initial announcement of the 1980 Ashram pilgrimage to the

Holy Land— and also to India and Nepal.

Write the dates on your calendar now: Holy Land March 3 to 11,

1980. We shall be able to walk in the footsteps of our Lord, including His

Galilean and Jerusalem ministries. This will include the dedication of

the E. Stanley Jones Memorial Ashram House by the Seh of Galilee. The

brochure is being prepared now; write for one. We hope to arrange for

these 9 wonderful-filled days for only $995.

Then, plans are being made for the continuing Ashram experience m

India and Nepal for an additional 19 days — March 11 to 30, 1980. The

tour will be conducted in India by Brother Jim and Sister Eunice Mathews

and Brother Paul and Sister Mabel Wagner. We shall celebrate the 50th

Anniversary of the founding of the Sat Tal Ashram by Brother Stanley Jones

at Sat Tal for a four day period with some of our Indian brothers. Can you

imagine 3 days in Nepal — the central Asian country that was opened to

the world in 1951? The total 28 day tour (including 9 days in the Holy

Land) will also include visits to Delhi, Lucknow, Varanasi, Agra and

Jaipur — we hope the cost will be only $1,995. Unfortunately the India/

Nepal part of our pilgrimage will be limited to only 50 persons, including

persons from Scandanavia and Japan.

A separate brochure is being prepared for this part of the historic 1980

IVth International Christian Ashram.

The Annual Meeting of the Board of Directors

The Annual Meeting of the Board of Directors will be held in the

National 4-H Center in Chevy Chase, Maryland (just outside of Washing-

ton, D. C.) from Thursday evening, April 26th through Saturday morning,

April 28th. A number of advance projects and important plans for ex-

panded Ashram activity are on the agenda. Do pray for these important

meetings.

A Personal Greeting

Yesterday, Mabel and I spent a day of silence at the Dayspring Retreat

Center of the Church of the Saviour with Gordon Cosby, the pastor of this

unique Christian fellowship. Luther’s translation of the opening words of

Psalm 62 came as close as possible to summing the exhortation of expec-

tancy that we experienced: “My soul is silence, waiting all hushed for

God.” How we should long for such a profound expression of quiet, trustful

surrender to God and His will for each and all of us. Then, may we con-

tinue in humble obedience to work the works of Him who is our Lord.

Brother Paul
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1 China Graduate School of Theology Bulletin

U S Address: CGST. P. O. Box 267, Silver Spring

Md. 20907 U.S.A.
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SEOUL UNION CHURCH
April 29, 1979

ORGAN PRELUDE

WELCOME AND ANNOUNCEMENTS

CHIMES AND CHORAL CALL TO WORSHIP

INVOCATION AND PRAYER

•HYMN NO. 64 Immortal, Invisible, God Only Wise

•CONFESSION OF FAITH - The Apostles’ Creed

•RESPONSIVE READING Page 582 Second Reading

GLORIA PATRI

ANTHEM

OFFERING

•DOXOLOGY

SCRIPTURE READING John 20:24-29

PASTORAL PRAYER AND LORD'S PRAYER

•HYMN NOo 342 Dear Lord and Father of Mankind

SERMON Your World Is Too Small Dr. Moffett

•HYMN NOo 244 My Hope Is Built

•BENEDICTION

•CHORAL RESPONSE

•ORGAN POSTLUDE
Congregation Standing



PASTORS: The service is led by Rev. Barrie

Flitcroft of our College of Pastors. Our

speaker is Dr. Samuel Moffett who has been a

missionary in Korea with the United Presbyter

ian Mission since .1955 « He is involved in

theological education at the Presbyterian Theo-

logical Seminary and at the Asia.. Center for

Theologi.cal Studies and Mission.

GREETERS: Miss Melissa Jacobson and Mr. Pete

Bylsma are teachers at Seoul Foreign School.

Missy teaches art in the senior high and Pete

teaches in the social studies department of tne

junior and senior high and is on the coaching

staff.

The FLOWERS this morning are given in loving

memory of Glenn R. Flower by his family-r-Mrs.

Glenn Flower and daughter and son-in-law,

Eileen and Samuel Moffett.

The BOARD OF DEACONS will meet tomorrow at 6:30

p„m. at Seoul Union Club preceding a CHURCH

COUNCIL meeting at 7:30 p.m.

You are invited to attend SPECIAL LECTURES at

ACTS by Professor Peter Uhlenberg of the Dept,

of Sociology at the Univ. of North Carolina

who is presently teaching at Seoul Nat’ 1. Univ.

as a Fulbright lecturer. He will speak this

Monday and Tuesday at 7 p.m. The topics:

’’Population Problems and the Christian Respon-

sibility" and "Population Policy and the

Christian Ethic".

The WOMEN'S AGLOW FELLOWSHIP invites you to

their luncheon at the Sejong Cultural Center at

11 a.m. on May 2. Leslie Wilhelm-speaker . Cost

3.000 won. Call Marion Shaw at 269-6757 (0) or

72-9305 (H) for reservations.

Volunteers for the Hospitality Committee
NEEDED-



9:30 A.M.
10:45 AoM.

11:45 A.M.
5:00 P.M.

Sunday, April 29th
8:30 A. Mo English Bible Class

Church School for All Ages

Morning Worship Service (Nursery

provided for 'young children)

Fellowship and Coffee Hour

Jro and Sr. Hi Youth Group at the

Fuller's home, Yunhi Dong

Wednesday,
M
Mays2ndn

i study at the Beechams

s :.turday^^May bth^
prayer Fellowship at the

Lutheran Center, Hannam Dong 0

n t r-n nrpsentinc "CELEBRATE LIFE"
The young people are presenting

n m
at SFS auditorium on Friday, May 4th at 7.30 pom.

All are invited*

LOOKING AHEAD TO MAY - Dr. Everett Hunt will be in

ch xrge of the services. May 6 - Communion; May 13

Ch. -lain Col. Conrad Walker, Command Chaplain at

^th 'JoS. ^rmy will be preaching; May 20 and 27-

Dr. Hunt will be preaching.

The Adult Sunday School Class will be studying th

Christian implications of Passages by Gail Sheehy.

COLLEGE OF PASTORS

Dr. Everett Hunt, Senior Pastor

Rev. Barrie Flitcroft
Rev. Mo M. Irwin
Lt. Ct>l. PaullA. Rader

65-1258
029-4407
32-5639
75-6986

^uth Director
:noir Director
'rganist
treasurer
Jhr. of Cong,
bn. Scho Supt.
Secretary

Mr. Jim Fuller
Mrs. Carol Underwood
Miss Lee Hye Yong
Mr. Robert Sauer
Mr. Fred Clark
Mrs. Sharon Patten
Mrs. Barbara Pak (H)

( 0 )

32-3617
265-8216
32-4878
792-1073
386-4447
73-2011
75-6540

1793

o*»9'i** •axctu



Easter Service Held on Yoido Plaza

A throng of 600,000 Christians

from 19 Protestant denominations

held a joint Easter mass at the

May 16 Plaza on Yoido Islet in

Seoul on April 15 to celebrate

the resurrection of Jesus Christ.

The rendition of hymns by a Easter moss ot May 16 Plazo

1 , 000-member mammoth choir kicked off the Easter Sunday

service at 5 : 30. Rev. Pak Cho-jun of Yongnak Church de-

livered a sermon before the huge congregation, glorifying the

resurrection of Lord Christ. Rev. Pak stressed that the re-

surrection of the Savior will bring righteousness to all. Rev.

Cho Tok-jun. chairman of the organizing committee, led pra-

yer at the end of the session.



1979 Korea Church Statistics

Denomination Churches Workers Constituency

Anglican

Baptist

70 93 43,110

Baptist 680 720 125,644

Bible Baptist 110 170 30,000

Church of Christ

2 . I s
!

200 500 20,000

Korean Bible Mission

sH da. 2!

7 40 1,000

Korean Evangelical

-’1^1 dd 1*1

1,124 1,306 324,962

Lutheran

f E
1 i 2

!

9 9 1,560

Methodist

d 2
!
2

!

2,165 2,585 590,727

Nazar-cne

Pentecostal

148 160 40,000

Assemblies of God 380 507 300,000

Foursquare Gospel
c
fl;? 1^2. d^ 2

!

9 14 900

Holiness

°id

70 3,400

United Pentecostal

•e-l-a £ 4 ^ 2^1
<_ n x_hd \T e 1

23 30 3,000



Denomination

Presbyterian

Churches workers Constituency

Hap Tong
s|(

)

3,897 4,554 1.234,270

Tong Hap

=l)*Vol|4 2 SV2.s|(f *V)

3,543 2,195 902,125

Koshin

<=l)*Vol|41gV5.a](2iI)

651 867 183,490

ROK 831 970 214,347

Reformed

-I §1-3.21

122 36,550

Bible

§1§1§13.2 21

67 85 17,500

Presbyterian

§V3.2(2l-^)

67 107 10,500

Salvation Army

4^^ £ o}

156 396 56,448

Seventh Day Adventists 317 1,288 40,301

Total 14,579 16,596 4.180,834

Source: n Prayer Calendar of Christian Missions in Korea and General

Directory 1980 M Katherine Boyer Moore, Ed., Published by

The Christian Literature Society of Korea, Seoul, Korea

Pi epared by Marlin L . Nelson
ACTS, Seoul, Korea
October 31 ,

1980
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149 Deaths Per 10,000 Cars l4^^Uvv^

Korea Has Highest

Auto Fatality Rate
Korea recorded the highest

fatality rate in automobile ac-

cidents in the world in 1977,

although it has a relatively

small number of cars com-
pared with advanced coun-

tries.

According to a Transporta-

tion Ministry report to the

National Assembly, Korea
marked an average of 149

deaths per 10,000 cars in 1977.

Japan, with about 120 times

more automobiles than those

in Korea, recorded only three

deaths per 10,000 cars.

Fatality ratios in other coun-

tries are 3.3 deaths in the

United States, 16 in Poland,

and 13 in the Republic of

China.

Most countries in the world

record less than 10 -deaths

per 10,000 cars.

Traffic experts analyzed that

the higher fatality rate in Ko-
rea was attributable to longer

running distances by each au-

tomobile compared with other

countries as well bad road con-

ditions and obsolescence of

vehicles.

According to the report, a
total of 65,532 traffic mishaps
took place on the ground, at

sea and in the air during the

last year, representing a 19.3

percent increase over the fi-

gure of 54,920 cases in 1977.

This was compared with a

13.9 percent rise in 1977 and
6.6 percent in 1976.

A total of 5,940 persons were
killed during the last year, an
increase of 21.3 percent over
4,897 deaths in the preceding
year.

Traffic mishaps involving
non-track ground vehicles in-

creased most abruptly, record-

ing 65,177 cases in 1978, fol-

lowed by 261 cases in sea
transportation and 93 by trains

on railroads.
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Page 6

‘Authentic Study'
—

Historian Examines

Korea Catholicism
A few Korean Sllhak

(Practical Learning) scholars

of the late Yi Dynasty (1392-

1910) were actively involved in

the study of Catholicism

through the Research Society

of Catholicism in 1779, five

years before the first Korean
Catholic Father. Lee Sung-

hun, came to Korea on a

religious mission after he was
ordained in Peking in 1784.

This new view on the

beginning of Korean
Catholicism was first raised

by Father Pyon Ki-yong of the

Suwon Catholic Diocese in

Suwon in a Catholic monthly,

“Chonjinam,” which was
published recently.

In the article, tracing the

start of Korean Catholicism in

the country, Father Pyon said

the first Korean Catholic

activity dates back to 1779

when such famed Sllhak

scholars as Chong Yak-jon,

Kwon Chol-sin and Lee 01

seriously delved into the study

of Catholicism at the Chuosa
Temple and the Chonjin
Kyonggi-do and Toechon-
myon in Kwangju County in

Kyonggi-do and Toechonmyon
in Kwangju County in

Kyonggi-do respectively.

Father Pyon’s view is one

which denies the current

belief in the origin of Korean
Catholicism which was
originally claimed by French
Father Dallet who states that

Catholicism started in 1784

when Father Lee Sung-hun
came to Korea for the

propagation of Catholicism

after he was formally or-

dained in Peking.
A specialist in the history of

Korean Catholicism, Father
Pyon said he discovered
historical documents sup-

porting his view that a few

Korean scholars of the 1770s

were voluntarily engaged in

religious activities before they
were exposed to the Western
religion under the tutelage of

foreign Catholics.

Accoridng to Father Pyon.
in a book, "A Collection of

Works by Tasan,” by Chong
Yak-yong whose penname was
Tasan, a distinguished Silhak

scholar and a Catholic of the

the latter period of the

dynasty, speaks of eulogies
carved on the monuments of

the toombs of Chong Yak-jon
and Kwon Chol-sin, suggest
how actively the scholars of

the period were in studying

Catholic teachings and
practicing Catholicism for

themselves.
Father Pyon - further

revealed that Chong Yak-
yong, Father Lee Sung-hun,
Chong Yak-jong, Kwon Il-sin

and Kwon Chol-sin were
among those who were most
active participants in the
religious society at that time.

Referring to the different

articles about the period of the

origin of Koreans' Catholic

activities by Chong Yak-yong
and French Father Dallet,

Father Pyon said the

historical documents by
Chong is more reliable in the

sense that the famed Korean
scholar was a distinguished

historian in compiling other
historical documents in his

own right while Dallet, based
in Peking at that time wrote

the history of Korean
Catholicism soly by resorting

to documents from Korea
without visiting the country.

For the newly raised opinion

of Father Pyon, historian Yu
Hong-yol said the information

revealed by Father Pyon is

authentic and a more com-
plete study on the subject

should be conducted.
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SAMUEL H. MOFFETT
Publications: 1979

inf

"Evangelism and the Missionary Future", Presbyterian Communique ,

March, 1979, pp. 4-5.

"The Church Today in South Korea", Reformed World (Geneva, Sw.),

vol . 35, no. 6 (summer, 1979), pp. 244-250.

"There is No Cheap Hope", Korea Calling (Seoul),

vol. 18, no. 9 (September, 1979), pp. 1-3.

"The Structure and Strategy of World Mission", Presbyterian Layman (Phi la.)

vol. 12, no. 7 (December, 1979), p. 5.

(Missions Report), 1979 Mission Yearbook for Prayer (N.Y.)

pp. 258-259.
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SAMUEL H. MOFFETT
PRESBYTERIAN MISSION. C. P. O. BOX 1 125. SEOUL. KOREA

List of Contents of Moffett Drum

- 1 womens wool coat

- 1 used electric cutter

1 warm-up suit

printed materiels

1 game

. 2 cookie melcera

1 ladies hat

1 scarf

1 long skirt

1 blouse

£ pr. slacks

1 picture
1 puree

1 ladies skirt and blouse

1 pr# brass bookende

- l used typewriter

- 1 fishing reel

nylon hose (personal)

mens sports shirts

- 1 tennis jacket

2 pieces silk fabric

2 ladies sweaters

2 calendars

Y 1 wood carved figurine

i 5 paper fans

5 small brass dishes

1 dozen silver spoons

1 brass bell end cendle snu^er

Sermons (personal )
1975-7*

slides
photos
tan slacks

1 summer suit

1 pr. tennis shoes

— 1 pr. mens shoes

tennis shorts
short-sleeved shirts 10

TOTAL

525.00
no value
2.00

no commercial value

1.00
1.00
1.00
1.00
5.00
2.00
10.00
510.00

2.00
8.00
1.50

85.00
6.00
7.00
10.00
5.00
12.00
7.00
no comae rcial value

2.00
1.00
5.00
12.00
A.00
no commercial value

40.00
Ao.oo
5.00
50.00
2.00

15.00
5.00

557^.50

Destination*
Samuel H. Moffett

% Ray S. Herrstrom

HOME OF PEACE OF OAKLAND

/Will ^700 Daisy Street

Oakland, CAlif. 9^619
U.S.A.
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Ui'IN STAFF BOOKED FOR WORKERS’ CONFERENCE, 1979

M
S* il- /c. I*in

)

HEADQUARTERS
AMP PIPAL

Frank and Flora Clarkson (l0-l4th)

Shirley Harman
Cdd and Tullis Hoftun, Martin & Ruth Hagen

(Tullis’ niece)

Carl and Alice Johansson

Bill and Meryl Johnson, Becky & Connie

Lil Lewis
Jonathan and Evey Lindell

Dr. Sam (Speaker) and Mrs. Eileen Moffett

Ruthie Overbid
Gordon and Peggie Ruff
Herman Simrose, Mary, Philip, Julie

Dick and Marcia Smith, Patrick, Dana

Asbjorn and Mia Voreland, Hilda, Christine,

Helen, Marianne

Betty Young

TANSEN

Bjorn and Hanna Brekke, Solvig, Hedwig, Bjorn

Warwick and Annetto Britton, David

Jean Baird
Joyce Brown
Tom and Cynthia Hale

,
Tommy ,

Christopher

Sheila Fulker
Jenny Sutton
Wendy Moore
Shelagh Wynne

MISCELLANEOUS

Mary Cundy
Stan and Marilyn Kamp, Jyoti, Todd, Sarah,

Timmy, lfery Ruth

Ed and Annie Kramer, Martin, Eric, Inge

Carlos and Tessie Madrazo, Eunice,

A udrey Maw
Tor and Sigrun Mogedal, Oddmund, Ingunn
Paul and Claire Spivey, Philip, Anna
Shirley Thomas ( 15- - 1 7
Andreas Vossberg
Joe ( 13- 17th) and Lois Woodward

OKHALDHUWGA

Jacky Brown
Kerry Brown
Rosemary Carnahan , *

Edna ClysdaleC/^'/?
Valerie Collett (l3-17th)

David and Rosemary Cooke, Josh , Danny ,7inothy

Steve and Gail Ericksson, Lizzie, Nathaniel

Karen Fritz (10 to 14th)

Margareta Hook
Britt Johansson (10-I4th)

Michi Maeda
Ann Matthias
Mabel McLean
Margaret Muddiman
Klara Pedersen
Ingeborg Skjervheim
John Sleggs
Trudy Stevens

Fran Swenson
Eileen Talbot
Marion Tjfcboth

Niekie Waaning
Bob and Phyl Wallace

Anna Weir

POKHARA

Bob and Jill Burkholder

Richard and Janice Clark, Ian, Jonty, Trenna

Alison Craven
Tern and Elaine Haggerty, Laura, Daniel

Finlay and Rachel Hodge, Katherine, Nicky

Walton and Ruth McCaslin

David and Ann McConkey, Jayne, Mark

Brian and Beulah Wo#d, Karen, Bronwyn,
Adrienne, Rosalind

Pekka and Auni Sepponen

Rodney Simmonds

Anna-Liisa Jokinen
Susie Merry
Pat Pooler

SHANTA BHaWAN

Lilly Ammann
David and Pam Barker,

Theo Beels

Gareth, Catherine,
Richard, Kim

Miriam Bergh
Walter and Florence Bond
Gunnel Borg
Beth Fast
Judy Henderson ( 14- 17th)
Trish Hodgson
Miriam Krantz
Dick and Willie Matern, Rober
Mary Nichol
Rut Peterson
Stina Ullberg
Paivi Vaisala
Julie Wilmette

/Pick , v

ta(ijib " ) 6

Margaret Wright

BUlWaL

Martin and Inge Anhorn
Leiv Boyum
Ken and Gwyneth Brookes, Philip ,Warren,Karen
Andrew Bulmer
Cliff and Chris Eaton, Glen, Darrell
Peder and Ulla Ericsson, Jennie, Linda
John and Sheila Finlay, A 1iron, Colin
David and Jane Fulfora, Paul, Debbie,Abigail
Lionel and Alison Mackay
Delos and Hasel McCauley. J«, Kanchi
Reinhold and Annelise Metzler, Daniel
Nick and Helga Peters, Julie, Mark
San and Joyce Ruohoniemi, Tim, Matt hew, Lynn
Willard and Selma Unruh

MAHENDRA BHAWAN
Joy darter
Kirsti Kormu
Ann Lycett

VISITCRS

Dr, Sandv Anderson
Mr. and Mrs, Harvny Bauman
Miss Chris Eggers (from 12th)
Rev. and io:s, Alex Fleming
Dr. Bob Fleming

Dr* Noboru Iwamura
Ruth McHenry
Mr. and Mrs. Charles Sanders & daughter
Peter and Inga Schmiedxghe
Dr Trevor Strong

#
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UNITED MISSION TO NEPAL

25th. Anniversary

JUBILEE PROGRAMME
a united act of

PRAISE TO GOD

Thursday , Jan . 11th.

2,00pm. 1979

N.A.V., Pokhara, Nepal

Workers* Conference, UMN.



Contents of Programme

1. The stage where God’s mission takes place

2 0 Early Chapters of missionary work

3. Missions around the border

Everyone singings (please rise)

All hail the power of Jesus’ name
Let angels prostrate fall;(x2)
Bring forth the royal diadem
And crown Him Lord of all.

Ye seed of Israel’s chosen race
Ye ransomed from the flail, (x2)
Hail Him , who saves you by His grace,
And crown Him Lord of all,

Sinners, whose love can ne'er forget
The wormwood and the gall; (x2)
Go, spread your trophies at His feet,
And crown Him Lord of all.

Let every kindred, every tribe,
On this terrestrial ball
To Him all majesty ascrifie,
And crown Him Lord of all.

0 that with yonder sacred throng
We at His feet may fall l

We'll join the everlasting song,
And crown Him Lord of all.

4. Formation of the United Mission to Nepal



5. Projects of work of the Mission

6 . Some truths at work within the Mission

7. The Church of Jesus Christ in Nepal

8 . Everyone standing to sings

0 ‘ for a thousand tongues to sing
My great Redeemer's praise
The glories of my God and King,

The triumphs of His grace

My gracious Master and my God,
Assist me to proclaim.
To spread through all the earth abroad,
The honours of Thy name.

Jesus i the name that charms our fears,
That bids our sorrows cease ,

;

Tis music in the sinner's ears,

'Tis life and health and peace.

He breaks the power of cancelled sin,

He sets the prisoner free,
His blood can make the foulest clean,
His blood availed for me.

Hear Him ye deaf
5 His praise, ye dumb,

Your loosened tongues employ,
Ye blind , behold your Saviour come,

And leap, ye lame for joy.



The Benediction _ given by Dr, Bob Fleming

" Almighty God, who has given us grace at this time

to make our common supplication unto You; and who has

promised that when two of three are gathered together

in Your name, You will grant their requests. Fulfil,

now 0 Lord, the desires and petitions of #hur servants

as may be most expedient for them, granting us in this

world, knowledge, of Your truth, and in the world to

come, life everlasting.'* Amen.

My God will supply every need of yours, according to

His riches in Glory in Christ Jesus.

The peace of God, which passes all understanding, will

keep your hearts and minds in Christ Jesus, Our Lord.

To Our God and Father be glory gor ever and ever.

Amen.

Note; We shall continue the experience of our Jubilee

in the closing session of our Conference when we cov-

enant with God for the road ahead.

Please keep the Prayer of Covenant which is attached

to this programme. Thank You.



Presbyterian Mission
CPO Box 1125
Seoul, Korea
February 17 , 1979

Dear Carl and Helga:

I had Intended to follow up on ray last
letter to you with the information I was trying
get on the CLS publication of volume 2 of your
God* Revelation and Authority In Korean, but was
discouraged by the apparent difficulty of getti
any information, but now I am on the CLS Board
again and at least have the beginnings of an ans
ihe translation is complete, as you probably air
knew, and the proof-reading Is finished. I aske
about publication date, since all Is ready for t
printer, and they promise me an answer soon. I
have heard that answer before, so will not delay
this much of a report waiting for the rest. As
soon as I know 1*11 let you know.

We also have your good letter to Dr.
Chul*Ha Han about possible dates for your coming
back for another series at ACTS. This time you
won’t have to put up with the Wissberg Guest
House. I was appalled, coming back after two
years away, to find how much it had deteriorated
since Mrs. Wissberg left. We had to take the
Blackstones

, who will host the ACTS Guest House,
out of it after one night. Our new building
should be open by the end of February or early
March. J

dates you suggested for Korea are
Jan 8-18, or possibly around Oct. 19. The
January date is better for us. In addition to
a concentrated lecture course for our students
we would like to schedule two public lectures
for you at ACTS, perhaps to synchronize with you
book s publication. There will be opportunities
for other public appearances elsewhere.

We*re still concerned about final



payments on the building;, and will need

about $200,000. Elmer and I are £Olne to

Germany In April to seek a grant. In fi-

nances the most encouraging development

Is the steady rise of Korean support. In

1978 roughly $75,000 came from Western

sources ($50,000) from Weyerhaeuser),

whereas $100,000 came from Korea ($47,000

in gifts from Korean churches; $40,000 In

tuition). Dr. Chul-Ha Han has worked
tirelessly for this.

Our love to Helga. It Is

good to be able to look forward to your

being with us ap-aln.

Sincerely

,

Samuel H. Moffett



3824 N. 37th st. ,
Arlington, Virginia 22207

March 5, 1979

Or. and Mrs. *sl^l H. Moffett. Presbyterian Mission, CPO Box 1125, Se.ul, orea

Dear Sam and Eileen:

Your letter of February 17 (ratter poorly sealed? arrived at the end of the

month, and it was good to have word from you. I presume th at you re

deadlines for Che work on the listory of *sian Christianity. T -*cs d“ e<*°”

hold their Spring meeting March 30-31, and will meet again in the Fall, and

"they always think with much appreciation of youi project and await its pub-

lication by Oxford. __
“ 1 ~~ —

/fh^lTTou for timeTnd trm ble in checking on the fortunes

/God, Revelation and Authority . Since Dr. Chough had indicated that the volume

would be printed in February, much of the final funds due CLS are alrea y

• their way. Within a month of CLS conf irmation_ that the volumes have been pub-

lished, whatever~~jnTance is due wilT be on_jt£^. The delays have,
°f

*

f rustrat e3 effective promotional tie-in on my part. Perhaps you c g
. /

^ a CLS mailing to Korean university and seminary libraries and bookstores. /

1*11 plan on the January 8-18 visit to Korea. In the Spring, the gravel

schedules will be more complete. Elmer Kilbourne suggested last visit the

possibility of a coordinated visit bn one of the sW campuses involving

Christian fetudents for one or several lectures as a tie-m with .he Korean

translati on.

T *m glad the new ACTS gliding is progressing so well, and soon will be fur-

nished. I hope you and Elmer are successful in the visit to Germany.

It's to Chul-Ha Han's credit that Korean funds are on the rise; goodI for him.

There are some disturbing reports that, perhaps as a rebound from the Situation

at the Presbyterian Seminary, be is now onesidedly solidifying contacts wit

h

the Hapdong group which, much like the Seventh Day Adventists in this country,

cooperate broadly in every evangelical opportunity but withdraw into their

own clusters for everything ttat they endorse, promote aid support, ^e

directors will honor -our leadership in the facing of whatever pr oblems there

are, and follow it, I know, because of their high respect for you; if AC.S

is to be launched beyond your stay into the right orbit, it will be a tribute

to your own initiative. I've often said that it takes as much faith to preserve

a good cause as to originate it, and no less energy. If you and Elmer cane

through Washington, you have meals and lddgings for whatever stopover wi

serve your c ause. K >

‘ From Hong Kong I hear that China CraduateTc'.ool of Theology and ACTS will

soon work cut a joMiPl program which will. I think be better than an

arrangement with an American school. China Evangeli cal Seminary, which has

a beautiful new building that will be dedicated in early summer, faces

the uncertainties of the Taiwan experience. We in America are wondering wh

has happened to foreign policy leadership on so many frcnts, though we a

glad to see China aliped, even if in a limited way, with America, rather than

with Russia. *>ut the cause of Christianity is transnational, and one can only

hope evanrelicals will not—as someone has put it—export only evange

Coca-Cola' and MacDonald’s hamburgers. I’m glad, whatever its lmits, that

God. Revelation and Authority will be coming out in Mandarin, though it not

the simplfied Mandarin.

Helga and I send our love to Eileen and yourself. You te ve been kind to us

in na st stays. It will be high privilege and rtleasutp to see you again on

Tor^n soiled to share in the work in which our Lord has such high snakes.

A postscript from Helga . Cordially and affectionately,

P.s. Dr. Joshua Lee of Seoul Theological *--7

Semi nary has received galley proofs for W
my Vol. HI and is getting to work on these.
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3824 N. 37th st. ,
A riin t

June 12, 1979

Dr. Samuel II;. Moffett
C.P.O. Box 1125
Seoul 100, Korea

Dear Sam :

It was a pleasure to get in today's mail (air mail at that.')

a copy of volume II of ODD, REVELATION AND AUTlDRlTY in the Korean

edition. Yesterday I heard from Word that the first two volumes have

gone into a third printing of 3500 copies, which indicates they are taking

hold here. Volumes III anci IV should, be out early next month.

I trust you're making good progress with your own work on the

history of Asian Christianity. That will be a major contribution, one

that certainly should appear in various Asian tongues.

I don't know Dr. Maeng's pr sent whereabouts; I understand he

went to the U.S.A., but I have no address, or I would thank him for his

energies in translation. The paper quality of Vbl.lt/Korean is notably

poorer.
Currently I'm taking 3 weeks at Corner stone/C. S.Lew is Institute

on tte edge of the Univ. of Maryland campus. If the missions conference

is held in Athens in mid-August, as I'm told it will, I'm to be there,

and to England tte first ten days of September, and to India for three

weeks in October. B?yond that will come Korea early in January, and

Japan for three weeks.

Y0u and Eileen know that you'll always be welcome with us if

airi when you are traveling t trough Washington. I'm glad is using

its new quarters ; that must give you a great sense of fulfillment.

Doubtless you have some personal postage costs involved in

posting tte volume to me,and if so I'll cover t hi s when I see you.

I'll leave some room this time for a uord from HeJ.ga.

Cordially and aopr : ciati\ ely

,
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THE UNITED PRESBYTERIAN CHURCH
IN THE UNITED STATES OF AMERICA

Evangelism Program

Ministries with Congregations Unit

Room 1101-P Telephone (212) 070-2795

<

0fhe ^P/tog/iam Agency

475 Riverside Drive, New York, N.Y. 10027

Cable: INCULCATE-New York

June 29, 1979

The Rev. Matthew J. Welde, Editor

Presbyterian Communique
50 Buckwalter Road
Spring City, Pennsylvania 19475

Dear Matt

:

Dr. Samuel H. Moffett's article in the March/April 1979, issue of Presby-

terian Communique entitled "Evangelism and the Missionary Future
^

was

right "on target except for the first paragraph under the sub-heading The

Problem of Definition". He says:
.

The first problem is definition. Our church has been redefining

evangelism on the average of every six or seven years, and each

succeeding definition gets broader, more complicated and more

What he says was probably true until the restructure of the General Assem-

bly Agencies in 1972. When I came to this position m April of 1973, 1

developed a working definition of evangelism which is very similar to that

given by Sam in his article. It is:

Evangelism is declaring the presence of God's Kingdom among us

as revealed in Christ, in the context of an environment or

events which substantiate that declaration and inviting people

to welcome God's kingdom and participate in it.

That has served as the Program Agency's guide for its involvement m evan-

gelism for the past six and one-half years. In the first issue of °u*.
newsletter, Rays of Hope ,

which was published m the fall of 1973, I wrot

an article siHTn^Hh that definition. Last December, I wrote a simple

explanation of it . A copy of that explanation is enclosed. For the past

four years I have traveled throughout the U.S.A. conducting workshops on

evangelism and in each of these I have spent a considerable amount of time

presenting and explaining my definition of it.

The 187th General Assembly (1975) adopted a definition of evangelism in the

report of the Assembly Committee on Church Growth. Appearing on page 141

of the Journal of that Assembly it says:

...We believe that the time has come to give priority to evan-

gelism, defined as: "to present the gospel of Jesus Christ in

the power of the Holy Spirit so that people may be led to put

their trust in him as Lord and Savior, and to be his active dis

ciples in worship, witness, and service in the world throug

fellowship in his church."



The Rev. Matthew J. Welde, cont .

,

It does not seem to me that my working definition of evangelism nor the

definition adopted by the 187th General Assembly is broad enough to in-

clude "...lobbying in Washington or community development in Bangladesh'

to use Sam's words in describing his understanding of our church's def-

initions of evangelism.

Sam and I both work for the Program Agency and thereby for the General

Assembly. He could have checked on current definitions of evangelism

before writing his article. With the exception noted I heartily support

what he said in his article. But it seems to me that it ill -becomes

those of us who work for the church to take cheap, ill informed shots at

it. Doing so may build our egos but I doubt that it builds the peace

and unity of the body of Christ.

Yours sincerely.

Grady Allison
Program Director for Evangelism

GNA : kmc

Enclosure

cc : Samuel H. Moffett
Robert H. Kempes

Donald Black



WORKING DEFINITION OF EVANGELISM:

Evangelism is declaring the presence of God's kingdom among us, as revealed in

Christ, in the context of an environment or events which substantiate that declara-

tion and inviting people to welcome God's kingdom and participate in it.

EXPLANATION :

This definition of evangelism is based on the summary of Jesus' ministry recorded

in Mark 1:14-15, "Now after John was arrested, Jesus came into Gallilee, preaching

the gospel of God, and saying, 'The time is fulfilled, and the kingdom of God is

at hand; repent, and believe in the gospel'."

The "good news" or gospel which Jesus proclaimed was that God's kingdom or rule is

available and he invited people to welcome God's kingdom to become a part of it

by repenting and believing. Jesus proclaimed that good news and extended that

invitation in the context of the works of love he did which demonstrated the pres-

ence and power of God's rule.

Four words in Mark 1:14-15 are of primary significance: gospel, kingdom, repent

and believe. "Gospel" means "good news". It indicates the content of what Jesus

preached and what people must believe in order to respond to the offer of God's

grace. Jesus embodied that message.

"Kingdom" means "rule". It refers to God's government characterized by love

("agape" includes the highest good for all expressed in the context of the purest

sort of justice). The following Scripture passages make clear the primacy of love

in God's rule: Matthew 22:37-40, Romans 13:8, and 1 John 4:7-8. The rule of God's

love for individuals and for society is available Luke 17:21.

"Repent" means "turn around" change the direction of your life and change your

thinking, or more precisely change the faculty with which you evaluate things and

make moral judgments. This amounts to turning from an egocentric kind of living

controlled by selfishness to a God-centered kind of living controlled by love.

"Believe" means "affirmation and commitment" affirming the truth of what the

good news declares and committing oneself to God on the basis of that.

Our job in evangelism is to declare that God's rule of love is available both for

persons and for social groups. On that basis we must invite people to turn from

their selfishly motivated egocentric life styles and in faith turn to a lifestyle

characterized by the control and rule of God's love. Having done so, they must

continue to participate in what God's love requires and allows in all of the op-

portunities, challenges and relationships of life today both for themselves as

individuals and for the social groups in which they participate and through which

they actualize their personhood.

The Christ event birth, life, teachings, death and resurrection of Jesus re-

veals the truth and the availability of God's rule of love. The Holy Spirit



Working definition of Evangelism, cont., 2 .

empowers the word spoken and motivates the affirmative response of the hearer.

The Holy Spirit does the transforming work of regeneration in the lives of those

who respond affirmatively.

In order to be effective our declaration of the availability of God's kingdom
must be made in the context of an environment (a social condition) or events

(single actions or a series of activities) which demonstrate the reality of the

rule of God's love in the lives of persons and of social groups.

Responding to the invitation to welcome God's kingdom and participate in it

must include identification with a community of persons who are committed to God's

rule of love, revealed in Christ, and who are living out that rule of love in

every area of their lives. The New Testament Church was that kind of community.

Churches today should be such communities of love and by the grace of God and the

power of the Holy Spirit they can be.

Grady N. Allison
Program Director for Evangelism
Ministries with Congregations Unit

The Program Agency of the United Presbyterian Church in the U.S.A.

12 /6/78



Presbyterian Mission

C.P.O. Box 1125

Seoul, Korea (100)

June 30, 1979

Dear friends:

Coming back to Korea after two years away was a shock. Seoul's popula-

tion had shot up another half million. At 7.9 million it is the sixth largest

city in the world. Prices have climbed just as fast. A haircut was a dollar

when we left. Now it is $2.50 or more in smaller shops and as much as $8 down-

town, which is high even though a Korean haircut includes shave, shampoo, back

massage, and ear cleaning, too if you ask for it.

Wages have risen also. Inflation (unofficially about 27%) has been

matched by a 32% rise in average annual pay. Three years ago per capita income

(by GNP) was $550. In 1978 it passed $1200. Salaries of pastors in major city

churches are now higher than those of American missionaries.

The economic boom has some of us wondering whether the Korean church will

be able to stand up to affluence as well as it has faced persecution. But it is

still growing. In four years (1974-77) Korean Presbyterians in the church with

which we work started 751 new churches. They now have 3,436 and their goal is 5000

by 1984-85, the hundredth anniversary of Protestant missions here. It's not as im-

possible as it sounds for they say that Koreans start six new churches every day!

Christians in Korea, Protestant and Catholic, number about five million.

The seminary has changed, too, though Sam is still professor of church

history and associate president. When we left we were out in the hills seven miles

from city center. Now as you can see from the picture below, the city has caught

up with us. 15-story high-rise apartments dwarf even our 8-story prayer tower. We

graduated 220 in February but admitted 400 new students the next month so the main

campus is bulging with 850 compared with 600 two years ago. That doesn't count 450

in the night school down town. We have a new department for women in church work.

Eileen is back as director of the Bible Club movement and also teaches

cross-cultural communication both at the seminary and at ACTS. Bible Clubs started

out as a Christian service to the poor who could not afford government schools. Na-

tionwide enrollment is 53,000, and quite a few have grown into regularly-accredited

private Christian schools but many more still serve the poor. The new strategy is

to open Bible Clubs in factories such as the one Eileen visited recently where the

students work ten hours a day for $100 a month and are still eager to give up their

precious free evenings for long night hours in the school. "It's our only chance

for an education," they say. We want to give them that chance.

The big change at ACTS (Asian Center for Theological Studies and Mission)

where Sam is director is the new four-story building. The non-Korean Asian stu-

dents moved in first. There are sixteen of them in graduate training for mission

in Asia. They come from eight different countries. Our newest arrivals are an

Indonesian recently converted from Islam, a Laotian who escaped the Communist take-



over of his country, and our first Japanese student. Enrollment is 104, with 86

Koreans and 21 other Asians, including five who are working in absentia on their

master's degrees.

In January Eileen and I found ourselves flying past Mount Everest into

Nepal, a dream come true. I was invited to lead some 25th anniversary meetings of

the United Mission to Nepal which has 250 workers in that incredibly beautiful

mountain kingdom. We met at Pokhara at the foot of the Annapurna range and there

we discovered how a church can grow even in a closed land. Baptism of non-Christ-

ians is punishable by six months im-

prisonment for the convert, and as

much as six years for the baptizer.

But when devotion is tempered with

discretion, and when highly profes-

sional service for national develop-
ment combines with a will to accept

a low profile and a sacrificial life

style, then miracles can happen.

While we were still there

one of the students at ACTS was

preparing to return home to the Ne-

pal border. Daniel Subhan (below)

is a cheerful Methodist from North

India who feels called to work with

the many Nepalese who come and go

freely without passports between Ne-

pal and India. On the India side

there is no restriction on open evan-

gelism. A Korean congregation has become so interested in his plans that it has

promised to help support him. With the right kind of an Indian base and support

it could become just the sort of evangelical, ecumenical, third-world mission to

Asia that ACTS was founded to promote.

We hope that our emphasis on Asia doesn't annoy you. People talk about

missionary challenges on all six continents, and they are quite right, of course.

But we think there is a difference between Christian mission in the west and

missions across cultures outside the western world. And Asia is in a category all

by itself. It has 60% of all the world's people, and less than 8% of the world's

Christians. Is that because Confucius was born in Asia, and all the world's Con-

fucianists are in Asia? Or because Buddha was born in Asia,

and almost all the world's Buddhists are in Asia? And Mo-

hammed was born in Asia, and most of the world's Mohammedans

are in Asia? If so, why is it that although Christ also

was born in Asia, so few of the world's Christians are there?

Asia is the greatest Christian missionary challenge in the

world.

Finally, on a personal note, it has been a great

joy to have Eileen's mother with us for the past three months

her first visit to Korea.

Sam and Eileen Moffett
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Bev. Grady N. Allison
Program Director for Evangelism

Room 1101-P
Program Agency
United Presbyterian Church U.S.A.

\xlS Riverside Drive

New York, N.Y. 10027

Dear Grady:

Thank you ^or the copy of your letter to Matthew Welde. I probably

deserved a rap on the knuckles for missing your good 1973 definition

of evangelism and the admirable affirmation of the General Assembly in 1975*

But, as you should know, the article to which you referred was only an

excerpt from a message which I prepared at the specific request of the

Program Agency and which was presented three times at conferences

arranged by the Program Agency, It was distributed around "1*75" and

I had hoped to receive corrections and suggestions long before it was

used elsewhere. But that was two years ago.

The whole purpose of the conferences, we were given to understand, was

to provide an opportunity for frank, open, and loyal criticisms as well

as appreciations of present trends and policies in the church,

I was happy there to express specific appreciation of the work of your

department (notably in its significant working paper on "Reaching the

Unreached") and of "Risk Evangelism" programs in our denomination. One

reason I missed your good statement was that mine was not a research

paper on official denominational positions. That was done splendidly

and comprehensively by Andy Roy. Mine was supposed to be more personal

and I considered financial allocations and budget descriptions of church

agencies and departments to be as valid an indication of the church's

working definitions of evangelism as official statements. Hence the

reference to Washington lobbies and community development to which you

objected. (I approve of both, but object to defining them as evangelism).

The criticisms I made were all in the Presbyterian family and made by request.

No one challenged me at the time (two years age) on your point, though Dr.

William Thompson was good enough to point out very strongly what he

considered overstatements about the Uppsala and Nairobi poiitions on evangelism.



Rev. Gkracty N. Allison September U, 1979

«

He didn't quite convert me on Uppsala, but I was glad to correct what
I had said about Nairobi. I made it available to "U75" for use in
any way desired, in whatever form. For use outside our church,
I deleted criticisms of our denomination.

Even had I been familiar with your 1973 definition of evangelism,
I might have mildly criticized it within the context of ray first
point, which called for more narrowly specific definitions of
evangelism. Tour emphasis seems to be a little more on the Kingdom
than the King. At that point the Assembles 1975 definition is clearer.
But then in fairness I hope I would have commended you in my second
section for nailing down the all-important fact that the King cannot
be separated from His Kingdom.

Power to you in your good work, and please don't think that the omissions
and implications of my paper were in any way intended as "cheap shots".

Sincerely,

Samuel H. Moffett
Acting Representative in Korea
United Presbyterian Church U.S.A

SHM:raas

cc: Dr. Donald Black
Dr. L. Newton Thuiber
Dr. William Thompson



PRESBYTERY OF SOUTHERN NEW ENGLAND

Synod of the Northeast

THE UNITED PRESBYTERIAN CHURCH. U S A.

October 22, 1979

E. J. McVEY, SR.

Stated Clerk
P.O. Box 96

Pawtucket, R. I. 02862

Tel. 401-725-1671

Dear Dr, Moffett:

Under the date of October 8, our Presbytery (of which you

are a member) received from Mrs Frederick Evans, of Cincinnati, a

letter suggesting that Presbytery nominate you as a candidate for

the position of Moderator of General Assembly when it meets in 1980.

Mrs Evans enclosed a copy of the delightful and informative circu-

lar that you and Mrs Moffett sent back to Stateside friends on your

return last June to Seoul. Our General Council, meeting on October

18, referred the suggestion .without comment, to Presbytery* s Com-

mittee on Planning and Nominations, which I currently have the privi-

lege of chairing. I have since talked with Mrs Evans by phone. Hence

this letter from a complete stranger, seeking your view of the idea.

Determination of whether you would or would not be a candi-

date calls for agreement between you and those who would sponsor and

prosecute your candidacy. All of us here are largely ignorant of the

complex process by which a candidate comes to the fore, and of the

planning and organization - the * campaign,* if you please - that today

may have become far more politically necessary than may have been

true when, thirty years ago, Mrs Evans* husband was nominated and

elected Moderator almost with no plan, and apparently with little

effort on his part. I think I am sensitive to the honor and the chal-

lenge of the position, and perhaps the significance of having been

an unsuccessful candidate! But I*m not sure yet that our Presbytery

is qualified to sponsor any candidacy with a likelihood of real effect-

iveness. being small (34 churches, some 12,500 members), thin (we

'cover* all of Connecticut, all of Rhode Island, and the least popula-

ted four-fifths of Massachusetts), very new (the former presbyteries

of Providence and of Connecticut Valley having been merged in June 77;,

and still groping as to organization and volunteer staffing. Further,

with all due respect to your illustrious and long career in the field

in China and in Korea, we frankly do not know as much about you as

would be desirable; aside from knowledge that you were on leave for

two years, *77- '79, of which eight months was spent in England, the

limited data available in Presbytery office is dated 1_962t It might

well be, accordingly, that candidacy on your
'

part would call for

strong participation by others with more clout that could be offered

by the Presbytery of Southern New England.

All that sounds as if I had pre-judged the question, and the

same impression may arise from the questions that, in my opinion, only

you can weigh:
,

a. In view of your recent two-year ahcence from Seoul, what s

the likely attojide of the Seminary towards a request for a leave of

absence that, if you were elected, might j^a year of full-time involve-

X ment as Moderator, to be followed immediately by a second year (as

\L chairperson of General Assembly's Mission Council) that would be

j V almost as demanding? What would be the impact of such absence on^ the Seminary itself, and on your own career?
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b. Additionally, may it be desirable for you to be in the States

for part of the period preceding General Assembly, to increase your

'visibility 1 and broad-based recognition of you? (I confess I don't

know how this is done without making the candidacy embarrasssingly

obvious and the question smacks more of a crass political campaign

than of faith in having the Holy Spirit manifest itself in the votes

of the Commissioners to General Assembly. You may be far better

known throughout the lengths and breadths of UPCUSA than you apparently

are in this small corner of the vineyard!

)

c. Assliming a leave of absence (without pay) from the Seminary,

and assuming your election,' the final and blunt question is how

well could the family withstand, emotionally and financially, what

would be two years of fairly constant travel on your part, and

two years with no earned income?

All of this letter of mine really boils down to three very

specific questions, the last two of which are asked only if your

response to the first one is affirmative;

1 . What is your own reaction to the suggestion that Mrs Evans

made to our Presbytery, your Presbytery?

2 # if your reaction is favorable with respect to that question,

what details can you provide with respect to your activities since

1962? (As I look at the biographical data provided by candidates

in '79, in a big leaflet distributed to Commissioners and Alternates

to General Assembly, the candidates' modesty is not too obvious.)

3. If you do desire to be considered as a possible candidate

to be sponsored by our Presbytery (and I am not authorized to commit

Presbytery to that essential sponsorship), we would have to have a

long list of names - with addresses, and dates and details of contact

of those who might be willing to present written endorsements of

your candidacy as well as commit themselves individually to fairly

intensive participation in what, with increasing embarrassment I

can only term the 'campaign.'

free to go back to General Council regarding its position in sponsor-

ing your candidacy.

I apologize to you, Dr. Moffett, for a letter that unavoid-

ably seems, as I reread it, to be a cold reaction to Mrs Evans warm
on+Viufliflam for vou oersonallv and for the concept of recognizing, in

Only with those responses from you in hand would I feel

James W. Tower, chairperson,
Committee on Planning
and Nominations
(mail address: Route 1,

Rev. Dr. Samuel H. Moffett,
C. P.O.Box 1125,
Seoul, Korea (100) V,maii auureas • nuuio ,

Box 586, Mystic, Conn. 06355)
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SAMUEL H. MOFFETT
PRESBYTERIAN MISSION. C. P. O. BOX 11 25. S EOU L. KOR E A

We know how important a position of leadership the

moderator exercises, and would very much like to see an overseas

missionary aoain some time elected, if only to call attention to

the absolute' imperative of keeping our church's mission global.

which we have been called. Our responsibilities here at this timee

would not easily allow us to be away for the length of time such a

candidacy now seems to require, and this is an exciting and chal-

lenging day for missions in Asia, particularly with Korea

becoming so promising a beachhead for third-world missions.

you rightfully place on the search for leadership in the church

at home. After all, you are our base for mission. So power to

you in your good work. Greet the "fathers and brethren", the

sisters and colleagues of presbytery for us when next you meet.

But we do not feel led to leave the work in Korea to

We will not be unmindful, however, of the Importance

—s\



Evangelism: first

among eqitals

By Samuel Hugh Moffett

The New Testament uses the word
evangelize in what seems to be a

shockingly narrow sense. A whole

cluster of verbs, actually, is used to

describe evangelism: “preaching

the word” (Acts 8:4), “heralding the

kingdom” (Luke 9:2), “proclaiming

the good news” (Luke 4:18, 8:1). But

in essence, what all these words de-

scribe is simply the telling of the

good news (the Gospel) that Jesus

the Messiah is the saving King
Evangelism was the announcement
of Christ’s kingdom. It was more
than an announcement. It was also

an invitation to enter that kingdom,

by faith and with repentance.

Evangelism, therefore, is not the

whole of the Christian mission. It is

only a part of the mission. Jesus and

the disciples did many other things

besides announce the kingdom and

invite response. Evangelism is not

worship or sacraments. “Christ did

not send me to baptize but to evan-

gelize,” said Paul (1 Cor. 1:17).

And it is not church growth or

Dr. Samuel H. Moffett was born and raised

by missionary parents in Korea. After

obtaining degrees at Wheaton College.

Moody Bible Institute. Princeton

Theological Seminary and Yale

University, he returned as a missionary to

sen/e first in China and then in Korea,

where he is the dean of the graduate

school of the Presbyterian Seminary in

Seoul. A theologian and historian. Moffett

has written several books and is presently

completing a full-scale history of

Christianity in Asia. By birth and by

identification, his is a genuine voice from

the Third World. This column is excerpted

from a full-position paper with the

permission of the author.

church planting. The planting and

growth of the church are surely

goals of evangelism and its hoped-

for results. But evangelism does not

always produce a church or more
members for it.

Neither is evangelism confined to

apologetics. Paul says, “We try to

persuade” (2 Cor. 5:11), but insists

that he was sent to tell the good

news “without using the language

of human wisdom” (1 Cor. 1:17, 20).

Finally, evangelism in the New
Testament was not confused with

Christian service, or Christian ac-

tion and protest against the world’s

injustices. A revealing and disturb-

ing incident in the Book of Acts tells

how Greek-speaking Jews among
the early Christians rose as a minor-

ity group to complain of discrimi-

nation in the distribution of funds.

The reply of the apostles seems al-

most callously narrow: "We cannot

neglect the preaching of God’s word

to handle finances’’ (Acts 6:1. 2

TEV). Of course, they did im-

mediately proceed to do something

about the injustice. But they did not

call it evangelism.

In the context of the kingdom,

however, the evangelistic procla-

mation was never so narrow that it

became isolated from the im-

mediate pressing needs of the poor,

the imprisoned, the blind and the

oppressed. Here I am reminded of

Korean evangelism. I asked a pastor

in the Philadelphia area why his

church was growing so fast. “When
Koreans come in,” he replied, “first I

get them jobs; I teach them some
English; I help them when they get

in trouble with their supervisors. I

invite them to church. And then I

preach to them the Gospel." That is.

putting evangelism into context.

But if there is anything worse

than taking the text out of context, it

is taking the context without the

text. Just as Christ's salvation is

never to be isolated from the im-

mediate, real needs of the people,

neither is it to be identified with

those present needs. When Jesus

quoted the Old Testament about

“good news to the poor” and “free-

dom for the oppressed,” He did soon
His own terms. His salvation is not

Old Testament shalom, and His

kingdom is not Israel.

There is nothing quite so crip-

pling to both evangelism and social

action as to confuse them in defini-

tion or to separate them in practice.

Our evangelists sometimes seem to

be calling us to accept the King
without His kingdom; while our

prophets, just as narrow in their

own way, seem to be trying to build

the kingdom without the saving

King.

Leading partner

There was a time when most
Christians believed that evangelism

was the only priority. They were

wrong. Then the Church swung too

far the other way. The only Chris-

tian priority that came through

clearly out of the Uppsala Assembly

of the World Council of Churches in

1968, for example, was social justice

through reconstruction. That, too, is

an important priority. But it is not

the only one. And when Uppsala

made it the only clear mission of the

Church, the result was a disaste:. In

trying to speak to the world, the

WCC almost lost the Church.

Four years later, the Nairobi As-

sembly valiantly tried to restore the

balance, and did much to repair the

damage: “Christ mediates Gods
new covenant through both salva-
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There is nothing quite so crippling

to both evangelism and social action

as to confuse them in definition

or to separate them in practice.

tion and service. ..Christians are

called to engage in both evangelism

and social action." it declared (Offi-

cial Report of the Fifth Assembly, p.

43). But that was not enough. What
the church needs for the future in

mission is more than balance. It

needs momentum. Not an uneasy

truce between faith and works, but

a partnership.

Now in most practical, working
partnerships, there must be a lead-

ing partner, a "first among equals,"

or nothing gets done. Which should

be the leading partner in mission?

Evangelism or social action?

I submit that what makes the

Christian mission different from
other commendable and sincere at-

tempts to improve the human con-

dition is this. In the Christian mis-

sion our vertical relationship to

God comes first. Our horizontal re-

lationship to our neighbor is "like

unto it,” and is just as indispensa-

ble, but it is still second. The leading

partner is evangelism.

This is not to exalt the proclama-

tion at the expense of Christian ac-

tion. They belong together. But it

does insist that, while without the

accompanying deeds the good news

is scarcely credible, without the

word the news is not even com-
prehensible! Have you ever tried to

watch the news on TV with the

sound turned off? Besides, the real

good news is not what we in our

benevolence do for others, but what
God has done for us all in Christ.

Evangelism, as has been said, is one

beggar tell ing another where to Find

bread.

The supreme task of the Church,

then, now and for the future, is

evangelism. It was the supreme task

for the Church of the New Testa-

ment. It was also set forth as the

supreme challenge facing the World

Council of Churches at its founding

in 1948. "If an ecumenical move-

ment,” wrote Bishop Stephen Neill

in the preparatory papers, "is not

primarily a strategy of worldwide

evangelism, then it is nothing but

an interesting academic exercise."

Half the world unreached

The determining factor in de-

veloping evangelistic strategies, I

believe, is that evangelism moves

always in the direction of the un-

reached. “Those without the Gos-

pel” is'what the Presbyterian Pro-

gram Agency's excellent planning

paper calls them. “More than one-

half of the world’s people are still

without the simplest knowledge of

the good news of Gods saving love

in Jesus Christ," it points out. There

is no greater challenge to evan-

gelism in mission than that.

In this connection it may be use-

ful to note that for general strategic

evangelistic planning, some mis-

siologists suggest as a rule of thumb
that "a group of people are clas-

sified as unreached if less than 20

percent claim or are considered to

be Christian." Christians are rightly

concerned about the grievous

unbalances of wealth and food and

freedom in the world. What about

the most devastating unbalance of

all: the unequal distribution of the

light of the knowledge of God in

Jesus Christ?

I am not overly addicted to statis-

tics. But what does it say about a

“six-continent approach to

evangelism,” for example, to find

that most of our church mission

funds still go to ourselves on the

sixth continent, which is between
70-percent and 80-percent at least

nominally Christian? Africa, how-

ever, is perhaps 40-percent Chris-

tian by the same rough and impre-

cise standards. And Asia, which
holds more than one-half of all the

people in the world, is only

3-percent to 4-percent even nomi-

nally Christian.

In the next ten years, the number
of non-Christians which will be

added to the population of Asia will

be greater than the entire present

population of the United States

multiplied almost three times (650

million, compared to 220 million).

Treating all six continents as equals

for strategical*purposes is a selfish

distortion of the evangelistic

realities in the world.

One last thought. There is an un-

expected bonus to keeping the de-

finition of evangelism simple. It

means that anyone can get into the

act. One of the happiest lessons I

ever learned about evangelism
came not from a professional

evangelist, but from a watermelon
vendor.

It was in a Korean vi llage, and my
wife came up to ask him how much
a watermelon cost. He was so sur-

prised at finding a long-nosed

foreigner who spoke Korean that at

first he was struck dumb. He even

forgot to tell her the price. There

was something more important he

wanted to say. He asked, “Are you a

Christian?" And when she replied,

"Yes,” he smijed all over. "Oh, I'm so

glad,” he said, “because if you
weren't, I was going to tell you how
much you are missing."

If more of us were so happy about

what we have found in the Lord

Jesus Christ\hat we couldn't wait to

tell those who have not found Him
how much they are missing, we
would need to worry no longer

about the future of evangelism.
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